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ADVERTISEMENT. 


T will be obſerved that this trea- 
tiſe ſteps into the world in the 

ſame ſpirit, the fame plain diſinte- 

; reſted manner, in which it was concei- 
ved, and written ; without the ſupport 
of a patron, either Right Honourable, 

or Right Reverend; without any lucra- 

tive dedication; and even without 

a name. 

It is to be wiſh'd that fewer books 
ſtood in need of thoſe aids toward their 
recommendation to the publick ; and 
that more carried with them an intrin- 
ſick worth, beyond the neceſſity of orna- 
ments that conduce ſo little to the ſa- 
tisfaction, or edification of the reader. 

Whether this ſhort eſſay, on ſo inte- 
reſting aſubje&, be of the laſt fort, 1s 
left, unadorned as it is, to the judgment 
of all concerned in it; — That is, of 
all mankind. 


What 


(i) 

What is chiefly thought fit to pre- 
miſe, is, that, for this conſolotary ſyſ- 
tem, the world is obliged to an emi- 
nently pious, learned, and dignified di- 
vine, from among whole papers the ma- 
nuſcript was obtain d. That deſirable 
piece not having been in a language ſo 
generally underſtood, as the uſe and 
import of it ſeem'd to demand, the 
Tranſlator thereof hopes he may claim 
ſome ſhare in ſuch an acknowledgement 
from the publick as may be found due 
for ſo al BE a preſent to it, by 
mak ing it appear in ſuch Engliſb as, he 
thinks, the Author himſelf would have 
done, if that had been its original dreſs. 

How far that endeavour has ſuc- 
ceeded, the judicious reader will diſ- 
cern better, becauſe perhaps more im- 
partially, than I can; and will pardon 
the defects he may think to be ſuch, for 
the candour of the deſign; for I can- 
not but perſuade myſelf, that he would 
rather ſee ſuch a gift brought to the 
Corban from a very indifferent and un- 

known 


known hand, than that the publick 
ſhould be deprived of it. 

It may be further ſaid, that an an- 
tidote could never be more ſeaſonable 
than at this juncture, when the enthu- 
fianick rhapſodies of thoſe who call 
themſelves Methodifts, ſcatter fo uni- 
verſally the poiſon of their doctrines, 
and fo influence the minds of the weak 
and 1gnorant, as to lead them to the 
terrors of deſpair, a gloomineſs of 
ſoul; that deny them the comforts of 
this life, and, what 1s infinitely more 
dreadful, the pleaſing hope of that re- 
compenſe of their griefs they are tolook 
for q the next. Who ſees not liber- 
timſm and ſuperſtition, to be fatal 
rocks that encompaſs true religion? 
The one, by the affectation of free- 
thinking, believes nothing ; the other, 
by a blind weakneſs, believes every 
thing. Libertiniſm, to baniſh the fears 
and doubts, that cruciate the moſt 
obſtinate, denies that there is a God: 
ſuperſtition, to appeaſe terrors it like- 
wiſe apprehends, ſuffers itſelf 4 
: | Elle 
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(vi) 

deluded, either by it's own abſurd 
conceptions, or by the miſguided zeal 
(and too frequently the impious de- 
ſigns) of others, as often as they are of- 
fered to it. — As it fo viſibly was the 
pious intention of the learned Author 
to ſtrengthen the human mind againſt 
both thoſe extremes, the Tranſlator 
Joins his wiſh, the effect may be an- 
ſwerable. 


THE 


DEDICATION. 


To all men now upon earth, and 

who ſhall be ſo hereafter, ſal- 
vation and benedittion, in al- 
mighty God, and in his only 
Son, our Lord Feſus Chriſt. 


& is for all of you in ge- 
neral, »2y much Honour d 
Frei hren in Feſus Chriſt, 
and for every one of you in par- 
ticular, that I have written this 
little treatiſe; that you may 


participate 
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participate in the conſolation 
which the Father of mercies has 
vouchſafed me in reading the ho- 
ly ſcriptures. 

The common opinion that de- 
termines the fewneſs of the elect, 
has, for many Ages, deeply 
affected all thoſe who know the 
importance of ſalvation. 

There are none whom expe⸗ 
rience has not taught, that we 
all carry within ourſelves a cor- 
rupted nature, which, in ſpite of 
us, inclines us toward things our 
ſpirits condemn. But tho' the 
knowledge of that corruption 
be a benefit to us, it nevertheleſs 
throws into the aid of all mer 


ſo great a dread, that it hinders 


them to obſerve "whas: in ſacred 
writ, 2 to re-allure them. 


This 


| 
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This treatiſe, in diſſipating 
thoſe vain terrors which are only 
proper to nouriſh a ſervile fear, 
and to lead men to diſpair, has 
no other aim than to re. inliven 
your hopes, and to induce you, 
by knowing the certainty of your 
ſalvation, to multiply inward 
peace, and that grace which 
Jeſus Chriſt, our redeemer, has 
brought down to us from heaven. 

i hae a thouſand and a 
thouſand times ſought the means 
to reconcile the idea which we 
have ofthe infinite goodneſs, and 
of the iniinite mercy of God, with 
the commonly receiv'd opinion 
concerning the {mall number of 
thoſe who are to be fav'd. That 
matter has been the ſubject of 
ray moſt frequent, and moſt ſe- 

rious 
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rious meditations; but having no 
way ioupd any thing but impor. 
{1b1 _ 7 22d nothing that, well 
At a, appear d to be ratio- 
nal, I :urn'd to the other hand, 
and Creed on the ſyſtem I here 
_ preſent to you; which ſeem'd to 
me a ſource of comfort for all of 
us in general, and for every ond 
of us in particular. 
For who is the man fo ran- 
cour'd with envy y, or jcalouſy, 
who wou'd be Hiplca* d, or ra- 
ther not 0 001⁰ d, that all men, 
of w hatever degres, country, or 
ON ton, Thou'd be ſav'd? who 
BY OP 51 0, that God ren 

ders heaven c mon to all men, 
chief of his Work 8, 
1 has made greater 


7 . 


* . * 
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than all of them together? my 
perſuaſion that there cannot be 
any of that character in the 
world, makes me preiume there 
can be none who will noc read 
this ſhort treatiſe with jon, and 
conſolation. I dare even hope, 
that ſome of tte cminently 
learned will zealouſly take the 
pains to more clearly explain, 
and enforce a matter fo worthy 
of theirpens; and to correct what 
I may not have properly digeſt- 
ed, or but treated ſuperficially. 

[| can proteſt before God, the 
purity of my intentions, in com- 
piling this work; but I cannot 
aſſure my ſelf whether 1gnorance, 
or inadvertency may not have 
led me to have faid ſome things 

b 2 1mproperly, 
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improperly, or not ſo duly 
weigh'd as they ought to have 
been: I therefore refer myſelf in 
all to the judgment of the church, 
to whoſe deciſions I ſhall always 
pay a perfect obedience, and an 
implicit ſubmiſſion. We ought 
all, My Honour'd Brethren, 
to acknowledge, that ſubmiſſion 
and obedience, to the church, is 
one of the ſureſt means to direct 
our ſteps in the way we ought 
to follow, if we would obtain 
for ourſelves the effect of that 
ſuperabundant grace our di- 
vine Saviour has brought down 
to us.— To him, for ever, be 
glory and honour; and to us, 
that grace he has merited for 
us; to the end we may arrive 
at 
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at that felicity which he deſtines 
for thoſe he loves. Theſe are Fs | 
the prayers of the moſt reſpect- 1 
ful of all your brethren, 


Your moſt humble, 


and moſt Obedient & ervant. 


1H E 


EE. 


„1. ſo long fince the by 


I pothe/;s that ſuppoſes the 
GaN. a9 damnation of the greateſt 
bart of mankind has been 
look'd on as a point of orthodox belief, 
even among perſons of the greateſt pe- 
netration, that it is not to be doubted 
but there are many who will im medi- 
ately conclude it a ſhocking novelty, to 
bring it in queſtion. It is one of thoſe 
prejudices, which, being ſtrengthen'd 
hy long habit, are not eaſy to overcome. 
Becauſe great and pious perſonages 
ſeem to have adopted that opinion, one 


7s inſenſibly accuſiom'd to receive for 


a reveal'd truth, or for a deciſion of 


-#he church, that which has been but 
the ſentiment of ſome particular men, 


whoſe 


| 
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whoſe learning and piety have made 
them venerable ; therefore, it will be 
ne ſurprixe, if, on the firſt aſpect of 
the lille that flands at the front of 
this work, ſome fd with prepoſſeſſr- 
ons concerning the great number 4 
the darum d, fhou'd judge without fur- 
ther examination, that a ye which 
tends to prove that all men in gene- 
ral ſhall enjoy, in heaven, eternal 
happineſs, muſt be an unheard of ja 

radox, the very notion of which "a 
nounces before-hand it's e 


It may be hop d, there will alſo be 
found Pre more waltable , and oh will 
chuſe to ſuſpend their /udgments, 
till they have maturely canvaſs d the 
arguments that ſupport, and confirm 
the certainty of the hypotheſis that has 
become the ſubject of this treatiſe. 
indeed, to d:monſtrate that Al Mien 
are Sau d, is @ new ſyſtem; but it is 
ſ ported by ſolid proofs from the Po- 
ly ſcriptur es; and ſugęeſted by reaſon 
itſelf. If grave authors, and great 

ſaints 
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Saints, have appear d to be of con- 
trary opinion, their authority ought 
not to be an abſolute reaſon to proſcribe 
it, if it be confeſſed that they might | 
be deceived. 


The author of this ſyſtem has ſuff- 
ciently explained himpelf, in his epiſtle 
dedicatory, on the point of his ſub- 
miſſion, and obedience, to the deci- 
frons of the church. He embraces 
likewiſe with reſpect, the opinions of 
the great men who are regarded as 
the fathers, and doctors of it, in what 
relates to the verities that appertain 
to faith; but he does not think be tran; 
greſſes againſt the veneration due to 
their memory, by diſſenting, in ſome 
particular caſes, from them, and on 
which the church has not yet declar d 
her poſitive judgment. The diver- 
ſity of explications they have ſo diffe- 
rently given t9 many places of the 
ſcriptures, and which ſtill want to be 
clear d up to know the true ſenſe of 
them, makes it evident that all their 

docirines 
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doctrines are not always rules that 


muſt indiſpenſibly be follow d. 


It is at preſent, matter of ſurprize 
that, in the fifth and fix ages of the 
church, very holy men wou'd make to 
chriſtians, a point of religion of an 
error in fact; ſuch as to imagine that 
the earth was bounded by the extent 
of the hemiſphere known at that time. 
Abs in the holy ſcripture frequent men- 
tion is made of the limits, of the ends, 
of the uttermoſt parts of the earth, 
it was inferr d from thence, that it 
was to think contrary to ſcripture, to 
apprehend that beyond the then known 
hemiſphere there was any land or 
country, inhabited by mankind Some 
paſſages in St. Auguſtin makes it ap- 
pear that that father of the church 
did not believe that vhe earth was peo 
pled throughout all its circumference ; 
and it is tobepreſum d that the greateſt 
genius's of that time, even the moſt diſ- 
tinguiſh'd in the church, were of that 
opinion; ſeeing pope Vigilius, by a Bull 


or 
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or ſolemn Conſtitution, declar'd all to be 
bereticls, and excommunicated, why 
ou d jay, or believe there were an- 
tipodes. Several ſovereign pontiffs, 
after him, exhibited on the ſame jub- 
Jeet, Bulls of the like tenour, till 
very near the beginning of the fifteenth 
century, when the diſcovery of a new 
world, and the certainty that evinced 
it, filenced all thoſe anathemas. 


If ſo many pious perſonages could be 
deceiv'd by too literal an interpretati- 
on of ſome terms in the holy ſcriptures, 
and in things not above the reach of 
humam capacity, they might well, in 
the ſame manner, not rightly compre- 
bend the true ſenſe of texts from whence 
they inferr'd the damnation of the 
greateſt part of mankind; the judg- 
ments of God, in that reſpect, being, 
as St. Paul ſays, incomprehenſible: 
for who, adds that apoſtle, hath known 
the mind of the Lord? or who hath 
been his counſellor? Rom. x1. 34. 

If 
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If one wou d duly reflect on what 
preceaes thoſe words, in the ſame chap- 
ter of that epiſtle of St. Paul, there 
wou'd be more reſerve ſeen on the opi- 
nion concerning the great number of 
the damn'd ; and juſter conceptions of 
the extent of the mercy of God. 


There is in the holy ſcripture, a mul- 
titude of paſſages as are paralogiſms, 
and ſeeming contradiftions, which 
ought not to be taken literally, but want 
explanation; and ſuch certainly are 
thoſe places that may be pretended to 


oppoſe this preſent ſyſtem. Beſides the 


author does not take upon him to make 
it a rule of faith. The readers are 
left to £4 own judgments, whether 
this hypotheſis af the Salvation of All 
Men be as rational, and as well ground- 
ed, as that of the damnation of the 
greateſt part of them. At leaſt, it is 
more conformable to the idea we have 


of the infinite goodneſs of a God infinitely 
merciful. 
Cc 2 Tho 
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PREFACE. 


The Subſtance of this whole Treatiſe. 


By which will be ſeen the conſtant oppoſition 


between 


eſus Chriſt, the mediator, who has 


reconcil'd men to God, and Adam the trans- 


greſſor, who has plung d all his poſterity in the 


corruption of Sin. 


ADAM. 
Adam, by his ſin, has 
been to all men the ſource 
of all evil. 


In Adam, all men 
have ſinned except one; 
He who has not ſinn'd in 


Adam is Feſus Chriſt. 


Adam the tranſgreſ- 
for, has ſubjected all men 
to two ſorts of death, 
one real; the other myſ- 
tical. 


All men are dead in 
Adam, of a myſtical, or 
imputed death. That is 
to ſay, without their per- 
ſonally conſenting to the 
ſin that loſt them; be- 
cauſe they are reputed 
to have conſented to it in 
the will of Adam, as the 
progenitor of all human 
nature; and who has in- 
volv'd it in his condem- 
nation. 


Jzsus CarisT, 

Jeſus Chrij', by our 
redemption, is to all 
men the ſource of all 
good. 

In Jeſus Cbriſt, all 
men have been juſtified 
except one. He who has 
not been juſtified in Jeſus 
Chrift, is Antichriſt. 

Je ſus Chriſt, the re- 
deemer, has brought to 
all men two ſorts of life; 
one by the grace of re- 
demption; and the other, 
by grace ſuperabundant. 

All men are made a- 
live in Feſus Chriſt, of a 
life myſtical, or impute4, 
That is to ſay, without 
the neceſſity of cheir per- 
ſonally conſenting to the 
grace of their redemption ;, 
becauſe they are reputed 
to have accepted it in the 
will of Jeſus Chriſt be- 
come ſurety for all man- 
kind, and who has ſatiſ- 
fy'd for all. 

This 
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| This is that which St. Paul ſhall 
prove 10 us in the following part of 
this work, It is defir d of the rea- 
ders, that they will ſuſpend their 
judgments till they have intirely read 
it to the end; becauſe, what hn y may 
find too weekly ſupported by proofs in 1 
one place, they will ſee ftrengtben'd 
in another. They are likewiſe deſired | 1 
to obſerve that they will find no ſcrupu- | 
| lous adherence to the miceties of ex- 
preſſions ; but to the examination of the 
| #ruth, with candour, and probity. 


So, for example, when it is ſaid 
that all men, excepr one, have ſinn d 
« in Adam', it is not meant to take 
from the holy Virgin the prerogative 
of her immaculate conception ; but that 
ſhe had a neceſſi ity to partake of the 
redemption, in virtue of which ſhe was — 
freed from original Sin Moreover, I 
this ſyſtem is only for ſound minds; = 
for ſuch as are not entirely de voted * 
to the ſpirit of cavil, prompt to | 


contradlict, 


. £2 LEES 
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contradict, on all occaſions, and to gain- 


ſay in things of the ſmalleſt confidera- 


tion. 


It muſt be remember d alſo that the 
ſubject of this work is not a fingular 
opinion, or chance conjecture without 
foundation; but a new ſyſtem, which 
wants not its ſuitableneſs: ſo that to 
judge of the ſohdity of the proofs ad- 
duced to ſupport it, every one mu 
conſult his reaſon, rather than the 
prejudices imbibd in the ſchools. In 
effect, the ſureſi way to judge rightly 
of every work that ought to be era 
mind on the principles of faith, and 
the light of reaſon, is, to begin by 
laying afide all prepoſſeſſions which may 
have been adopted; even thoſe which, 
fo to ſpeak, have been ſuck'd in with 


our mothers milk. 


A Sum- 


A 


e 


OF THE 
AR THCh #8 
Which compoſe this TREATISE. 


ARTICLE I. 
A RE there few that be faved? Page 1 


ARTICLE I 


All men ſhall be faved, except Antichriſt, 


Again, there is a myſtery in the term 
Antichriſt. 7 


ARTICLE III. 


An application of the fifth chapter of the 
epiſtle of St. Paul to the Romans, to the 
preſent hypotheſis. II 

ARKTICL SS . 


Right reaſon teaches us, that God will ſave 


all men in general. 17 
ARTICLE V. 

The reſt of the proofs from reaſon. 22 
Do = TICS S FL 


Of Antichriſt, 27 
ART EE 
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to be one of the principal cauſes why they could 
not reliſh the diſcourſes of Jeſus Chriſt, Who, in all 
his parables on the Kingdom of God, gave no pre- 
eminence to the Jews above others. The com- 
pariſons he made of the kingdom of Heaven, 
ſometimes to a net caſt into the fea, which gathercd 
of every kind, ſometimes to a little leaven, which 
tempers the whole maſs, and other ſuch ſimilitudes, 
made it enough underſtood by the more intelligent 
am ng them, that he figured under thoſe parables 
all the extent of the effects of the redemption ot 
mankind: but that idea was too much oppoſed to 
their prejudices : it was, according to them, a para- 
dox that tended to pervert the people, and overturn 
the law. 

At the time when Jeſus Chriſt taught thoſe max- 
ims, one of thoſe who were, preſent put this que- | 
ſtion to him, Lord, are there few who be ſaved? 
Whether that queſtion was merely inſtigated by 
curioſity, and had no other motive than to induce 
our Saviour to explain hunſelf more preciſely on 
that head; or whether it proceeded from the ſur- 
prize of him who propoſed it, to hear doctrines 
contrary to prepoſſeſſions ſpread through the whole 
nation, Jeſus Chriſt deſigned not to anſwer him; 
but, addreſſing himſelf to thoſe who heard him, 
he inſtructed them in the neceſſity of ftriving to 
enter in at the ſtrait gate, of uprightneſs of hearc, 
and of the practice of virtue, it they would attain 
to the ſame happineſs the patriarchs and prophets 
had merited by their faith and confidence 1n the 
promiſes of God. He declared to them, at the 
lame time, that thoſe who did not enter ae the 
ſtrait gate, would preteud in vain to that happi— 
neſs; and he moreover adds, that, from: all part: 
of the earth, men ſhouid come, and fit in the king- 
dom of Heaven. And they ſhall come ſi om the 
Eaſt, and fron the Het, and from the North, 
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8 from the ſautb, and ſpall fit in the kingdom of 
Goa. 

And to make the Jews comprehend that he ſpoke 
not of their nation only, many of whom were then 
diſperſed, an ſettled in divers countries, he further 
adds, that t oſe who have come the firſt to the 
knowledge of God ſhall have no preference to thoſe 
who ſhall come the laſt. And, behold! there are 
laſt chi ſhall be firſt; and there are firſt which 
ſpall te loſt. Likewiſe, to I:ave them no room to 
imagine, that the time when all thoſe people, from 
= dittcrent countries, ſhould be admitted into the 

| kingdom of God, was then far off, or that it 
ſhould riot happen before they were converted, and 
brought to the knowledge of God, Jeſus Chriſt 
| expreſſes himſeit, on that occaſion, in terms of the 

greateſt energy, to mark that the time of their 
ſalvation was not to be long deferred. Bebhcld ! 
| there are, &c. The force of the word, Behold ! 
certainly ſpecifies a time preſent, or that ſoon 
ſhould come to paſs. 

May it not. be permitted to offer here, an ob- 
ſervation to Chriſtians, that, while they reſtrain yet 
more than the Jews, the opinion concerning the fe 

who ſha}l be ſaved, they do not enough reflect on 

the moſt exalted maxims of the doctrine of Jeſus 
Chriſt, and his Apoſtles? They ſcarce give any 
attention to thoſe which ſhev : that our divine Saviour 
came to redeem all men; that he died for all in 
general, and for every one in particular; but, when 
they find in Scripture any paſlages, which, in the 
ſenſe they give them, ſeem to authorize their pre- 
judices relating to the ſmall number to be ſaved, 
they zealouſly ſeize the occaſion, to infer from 
it the damnation of almoſt all human nature. 
The frighttul picture of the rigorous juſtice of a 
vengeful God, always ready to precipitate into 
Hell men created to enjoy Heaven, would ſeem 
B 2 to 
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to be thought a more fertile ſubject jo t whole 
profeſſion it is to teach others, to diiphy their 
eloquence on, than the amiable port ratur of i!;Þ 
infinite goodneſs of a merciful God, and ot the 
infinite merits of the ſulferirngs ich che Sevicur 
of men underwent, to deliver them all tom cam- 
nation, ; 

It is certain that, of all the peopir in the un'. 
verſe, there are none who conſign iv muny to dam— 
nation as thoſe do who proftels Chriſtianity, Ihe 
knowledge of Jeſus Chriſt, the Redeemer of man- 
kin, ought, in the mean time, to lead tem to draw 
conſequencts from it, aitogether contrary to ſuch 
as reduce the nifinic price of the blood of a God 
ſhed for all men, for the redemption of ſo ſmall a 
number as they would believe are ſaved; for, ob- 
ſerve in what manner a Chriſtian reaſons, to irfer 
his concluſions upon the queſtion before us, Are there 


few who be ſaved ? 


I. To be ſaved, lays he, one muſt be inſtructed 
in, and believe the chief articles of religion: 
but, without faith, it is impoſſible to pleaſe Gen; 


for he that cometh to God, muſt believe that be is; 


and that be is a rewaraer af thoſe that dil genti/ 


ſeek bim. This is the language ol St. Paul writing 


to the Hebrews. St. James adds, that that faith is 
dead, and unprefitabie, if not accompanied witb gecd 
Works. 

II. To be ſaved, one muſt keep the command- 

ments. But, if you would enter into life, keep the 
commandments. So ſays Jelus Chriſt himſelf in St. 
Matthew. 
III. To be ſaved; one muſt love God, with a 
love of appretiation, above all thingsz and his 
neighbour as himſelf, Love the Lord, and thy 
neig bbour ns thyſelf, 

From tneſe three principles a Chriſtian concludes 
the damnation of almoſt all mankind: for, ſays 


Be, 
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Ne, let us make uſe of the common diviſion of the 
ole catch into thirty parts; whereof nineteen are 
inhabited by Pagans, Savages, and other Infidels, 
ix by Mahon etans, and five by Chriſtians. 

Now, continues he, let us, by a rule of algebra, 
contract theſe ideas, as too extended, and reduce 
them to thirty perſons; behold, twenty-five of them 
eſt ro Heaven; among the five Chriſtians, let us 
ma gine one of them an Heretick, and one a Schil- 
mat! ck; there remain only three who profeſs true 
rcon. 

But, of thoſe three, there may very well be ſup- 
poled, at ſcaſt, one, who loves not God with all 
his heart, with all his foul, and with all his 
ſtrength, as he is bound to do; and another, who 
keeps not the commandments: fee, therefore, of 
thirty perſons, twenty-nine reprobates, and but 
one remaining; that is to lay, one thirtieth part of 
the univerſe. If one was to look narrowiy into 
the ſtate of that thirticth, we might find occaſion 
for large abatements; for, it we would particularly 
examine all the diſpoſitions, all the conditions, and 
the Gifferent occupations of men, we ſhould fee 
whether it were very caſy to find Chriſtians who 
exactly performed all their duties, who followed all 
the precepts ot the Goſpel, and who lived up to 
its rules, 

Such are the arguings of Chriſtians. Have we 
not therefore reaſon to ſay, that they damn more 
than all the other ſects together? Obſerve, that 
I do not ſay that it is the Chriſtian religion that 
damns ſo many; but that, according to the reaſon- 
ings of Chriſtians, there is not the thirtieth part of 
mankiad ſaved. 

This conſideration, a little attended to, greatly 
embarraſſcs thoſe among them who appear to enter- 
tain juſter notions of the goodneſs, and of the 
mercy of God, The mind cannot reliſh ＋ * 
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God fo good has created thirty perſons, to damn, 
at leaſt, rwenty-nine of them; and that, notwith- 
ſtanding the ſincere defire he had to create them all 
for heaven, and not wanting the means to ſave them, 
he made uſe of thoſe the muſt dangerous, ard the 
moſt doubtful ; which was that of permitting them 
to act according to their own free wills; or, in 
truth, to implant in them a much ſtrong-t propen- 
ſity to evil than to good; and, withal, with a per- 
fect knowledge of the cauſe; abſolutely forexnows- 
ing the ill uſe they would make of it. 

To tay, that indeed the will of Gud in creating 
men, was to create them for heaven; but that, at 
the inſtant of the tranſgreſſion of their firſt father, 
rendering themſelves unworthy of it, God, to fave 
them from the abyſs of perdition, ſent them a de- 
liverer, who was to redeem them all, and to open 
Heaven again to them; but their corruption chang'd 
that good intention of God into indignation; {0 
that his vindictive juſtice taking place of his mercy, 
he damns eternally the greate{t part of mankind, 
and pardons only the ſmall number of the elect, 
whom he is pleaſed to deſtine to glory, in making 
them partakers of the grace which their Saviour 
has merited for them. This is to labour to con- 
found one's ſelf about the immutability of God. It 
is to endeavour © cover, by arguments altogether 
human and ſpecious, the blaſphemy of attributing 
to God an inconſtancy in his will, that his infinite 
wiſdom is net capable of, as we ſhail ſhew in the 
lequel. It is therefore, that the uſual anſwer to this 
reply has hitherto been by a recourſe to thoſe words 
of St. Paul, O the depth of the riches of the wiſdom 
of Grd. 

But that, inſtead of clearing up the difficulty, 
only more perplexes it; and diffuſes over the con- 
duct of God an air of cruelty that is no way fuit- 
able to him, he being infinitely good, and his 

meicy 
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mercy ſurpaſſing all his other works. His mercies 
are er all bis works. 

Let us cut aſunder then the gordian knot men 
have been ſo lang endeavouring to untie. Let us 
ew tha: 00 without 1; rerefting his juſtice, has 
ever for mankind the fam e inflai; © g Odneſs, and 
the ſame inß ite mercy x yer that he wills the falva- 
tion of all: that is what we are going to eſtabliſh, 
by bringing the proots of the concluſion we ſet at 
the herd oi the article which follows. 


ARTICLE It 


All men ſhall be ſaved, except Antichriſt, 


Again, there 15 a myſtery in the term An- 
tichriſt. 


Concluſion full of conſolation for all men! 
1 a ſource of infinite joy for all mankind! and 
the molt powerful motive that can be given to men, 
to love God fincerely. 

Our buſineſs is to prove it folidly : and ſince 
we do not Know that it has hitherto been confirmd 
by any one, tor it is not at all the propoſition of 
Origene) it muſt be ſupported with proofs more 
ancient than tradition; all antiquity having reſted 
on thoſe words of St. Paut, O the g:pth, &c. 
Bur let us, in the firſt place, premiſe a point of 
faith, that all men, without excepting any other 
than Jeſus Chriſt, have ſinned in Adam; and tha: 
that fin alone ſufficed to eſtrange them fur ever 
from eternal life. Adam, as the progenitor of a}! 
men, in regard to moral evil, acted on the behalf 
ot all his poſterity z ſo they became all culpable, 
and enemies to God, by dis tranſgreFon, Ve 
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were, by nature, children of wrath, even as others, 
lays St Paul. 

Let us ſuppoſe, 2dly, that God, mov?*4, not by 
the miſery of men, as is commonly alledged, but by 
the deſire of glory, the ſole ojeet worthy of his 
actions, has. from his goodneſs and gratuitous 
mercy, ſent to inn a Redeemer, the antitype of 
Adam, and who has power for good, with reipect 
to men, as Adam had power for evil y, ſo that as 
Adam is the tather of ſinners, Jeſus Chriſt is the 
father of the juir. Adam was ior ail men the 
ſource of cvil, J-fus Chriſt is r all men the ſource 
of good. TIC wo then mult be looked on as the 
gen-ral ſyncicks of all human nature. In the mean 
time, Jet us prove our concluſion by the holy Scrip- 
ture. In St. Matt heco Jclus Chiriſt ſays, The Son of 
man came to (ave that which was loft : But all mer. 
were luſt by chr ſin of Adam, therefore, Jeſus Chriſt 
came to ſave all men The firſt propoſition is that 
of Jeſus Chriſt bimielf, The ſou of man came te 


ſave that <hich was leſs, The ſecond is that of 


St. Paul, We were, by nature, the children of 
wrath. Eph. ii. 3. Thoſe two propoſitions then 
are inconteſtable; the conſequence mult likewiſe be 
certain; for it muſt be obſer ved, that Jeſus Chriſt 
docs not ſay, that he came to offer to men the 
means to ſave themiclves, but that he came to 
ſave them. A faithful ſaying, lays St. Paul, and 
worthy of all acceptation, that Jeſus Chriſt came 
into the world to ſave ſinners. Therefore he came 
to fave all men. Be here the ſame remark I made 
above. 

It is ſaid in St. Fohn xi. 30. I is expedient 


for us that one man ſosuld die for the people. Tho' 


this was ſaid by one who was an enemy of Jeſus 
Chriſt, the Evangeliſt makes us obſerve, that it 
was not tram his Own mere motion that he ſaid it, 

but 
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but as divinely inſpired by the ſpirit of prophecy 3 
that it was expedient Jeſus Chriſt ſhould die for 
the people, not only for thoſe of the Jewiſh Nation, 
but that he might re-unite the children of God, 
who were diſpers'd. And this be ſpoke not of himſelf, 
but propbeſied, that Feſus ſhould die for that nation; 
and not for that nation only, but that alſo be ſhould 
gather in one, the children of God that were 1 
abroad. The laſt words note very clearly to us, 
that they ought to be underſtood, and taken, pro 
Iingulis hominibus omnium generum; for every indi- 
vidual of human nature, and for all men ſcatter'd 
throughout the whole earth. Likewiſe St. Paul 
ſays expreſly, that Jeſus Chriſt was given for us 
all. He gave bim for us all. So that it might be 
ſaid, that Jeſus Chriſt died for every individual, as 
if he had died for that individual only. Now, 
who will ſay, That, if Jeſus Chriſt had come upon 
earth for only one particular perſon, and had died 
for him, that perſon would not have been ſav'd? 
Can it be doubted, that Jeſus Chriſt, having taken 
on himſelf all the fins of that perſon, and having 

ſubmitted to ſatisfy the juſtice of God for him, by 
all the pains and ſufferings he endur'd; can it be 

doubted, I ſay, that that particular perſon had 
repented in Jeſus Chriſt, had faſted, and ſuffer'd 
in Jeſus Chriſt, and in him had been nail'd to, and 
died on the croſs? But there is not a ſingle man of 
whom that may not be ſaid. 

Therefore, St. Paul, in his epiſtle to the Romans, 
after having ſhew'd them the benefits we have re- 
ceiv'd from our redemption by Jeſus Chriſt, thus 
concludes his reaſonings : There is therefore now no 
condemnation to them which are in Chriſt Jeſus, who 
walk not after the fleſh. Not to walk after the fleſh, 
and to be in Jeſus Chriſt, is the ſame thing; that 
is to ſay, while men are in Jeſus Chriſt they walk 
not after the fleſh 3 cet Ih in walking * me 

| eh, 


10 HEAVEN UOPEN 


fleſh, they are in Adam. Hence it is ſcen, that + 
body may die by the fin of Jem, and the pr 
live by grace in Jeſus Chrilt ; as St. Paul ELpretl'-s 
it in the ſame chapter, And if Chrift be in ge,. 1/7 
beay is dead, becauſe of fin, but the ſpirit *: 75 . 
La of e ee Odterve, by the war, 
theſ Vords; that the death of the body docs no. 
necei. y imply the death of the ſpirit. 

Let it not be imagin'd, that the force of theſe 
proots is eluded, by ſaying that Jeſus Chrift came 
was given, and died for all, as to the ſufficiency 
of the redemption ; but not, as to the efficacy, and 
the application of it: For we need only read, with 
attention, what St. Paul ſays in the 5th chapter of 
his epiſtle to the Romans, from verſe 6th to the 
end of that chapter, where he points out to us, that 
all human nature had really, and in fact, ben cor- 
rupted, and render'd culpable in Adam; therctore, 
really, and in fact, was ſanctified in Jeſus Chriſt. 
The fin of Adam had been a real ſource of death 
to all men, without excepting one; a ſource, fron: 
whence iſſu'd a venom, whereof the effect was to 
render all men gui:ty. The redemption of Jeſus 
Chriſt became, therctore, a real ſource of lite to al! 
men, without excepting any one; and that lit: is to 
have its effect, becauſe it is truly a juſtification to 
obtain life eternal. Not one man has elcap*d the 
corruption of the ſin of Adam; therefore, likewiſe, 
not one man is depriv'd of juſtification in Jelus 
Chriſt. As Jeſus Chriſt came to deface the evil 
which Adam had wrought by his fin, he has done 
it in ſo perfect a manner, ſays the apoſtle, that we 
reap greater advantages in that grace of Jeſus 
Chriſt, than thoſe we had loſt by ſin; and, con- 
ſequently, we ought no more to fear condemnation, 
the chief conſequence of the fin of Adam; fince it 
has been fully repair'd, and our benefit greater than 
it was before that ſin, Now, if Adam had not fin- 

f ned, 
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ned, no man would have been damn'd, ſceing the 
ce to eat of the fruit of the tree of know- 
edge of good and evil regarded none, in perſon, 
but Adam: therefore, by the grace of redemption, 
all men are ſav'd, and to enjoy greater happineſs 
tan they would have done it Adam had not ſinned 
at all. | 

Adam has done to his poſterity all the evil he 
could, in ſubjecting them to (in, and to all its con- 
ſcquences; God has done to men more good than 
they could hope for, in giving them Jeſus Chriſt 
to deſtroy in: Mere fin alcunded grace did much 
more abound. That is what St. Paul ſets himſelf 
to prove, by the continual oppoſition he places be- 
tween ſin, and the redemption by Chriſt, Let us 
here tranſcribe his words, deduce conſequences from 
them, and ſubjoin lome remarks.. 


ARTICLE III. 


An application of the «th chapter of the epiſtle 
of St. Paul, to the Romans, fo the preſent 
þy pot he/: J. 


Ver. 6. VO Ruben <e were yet without ſtrength, 
in due time Chriſt died for the ungodly. 
7. For ſcarcely for a rizhtecus man will one die 
vet, peradventure, for a good man ſome woulda even 
dare to die. 
8. But God commendeth his love towards us, in 
gat, while we were yet ſinners, Chriſt died for us. 
9. Much more then being now juſtified by bis 
viand, ne all be ſaw d from wrath through bim. 


C 2 10. For, 
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10. For, if when we were enemies, we were re- 
concil'd to God by the death of his Son; much more, 
being reconciPd, we ſhall be ſav'd by his life. 


But it will be ſaid, How is this reconciliation 
to be apply'd? I anſwer, It is apply'd in the ſame 
manner that tne (in of Adam was apply'd. It was 
not required of men to conſent perſonally to fin, to 
feel perſonally the effects of it; they feel themſelves, 


againſt their wills, involved in that corruption, by 


the imputation of it to all mankind. Thus it is, 
that all men have found themſelves ſinners, their 
liberty not having any way co-operated with it. 
They accepted not of ſin but in the will of Adam, 
as their progenitor 3 and on that account only they 
were declar'd criminal. 
Why ſhou'd it have been neceſſary for them to 
act for themſelves in order to be juſtify*d in Jeſus 
Chriſt, any more than it was in the caſe of the ſin 
of Adam, and of their being included in it? Why 
ſhould not the redemption be apply'd to them 
even without their ſo much as thinking of 1t? Is 
it that Jeſus Chriſt has not as much power to ſave 
all men without exception, as Adam had to damn 
them all in general? It Adam had not ſinned, all 
men would have been ſav'd; they would not have 
found themſelves involv'd in the ſentence of the 
condemnation of Adam's fin, Now, by the re- 
conciliation which Jeſus Chriſt has wrought between 


men and his Father, were they not re-inſtated in 


the condition they were in before the ſin of Adam? 
The fin of Adam, and all its conſequences, are 
then to be look'd on as if they had never happen'd; 
and that ſo much the more, as our condition is 
now, according to the expreſſion of the apo- 
ſtle, much better than it was before the ſin of 
Adam : For St, Paul adds to what he had N 
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ſaid, that, much more, being reconcil'd, we ſhall be 
ſav'd. | 


Ver. 11. And not only ſo, but we alſo jcy in God, 
through our Lord Jeſus Chriſt, by whom we have 
now received the Atonement. 

12. Wherefore, as by one man fin enter*d into the 
world, and death by in; and ſo death paſs d upon 
all men, for that all men have ſinned. 

13. For until the law fin was in the world: But 
fin is not imputed when there is no law. 

14. Nevertheleſs death reign'd from Adam to 
Moſes, even over them that had not ſinned after the 


fimilitude of Adam's tranſgreſſion, who is the figure 
of him who was to come. 


By theſe words of St. Paul, we ſee, 1ſt, that our 
advantages are greater, ſince the redemption, than 
they were before the fin of Adam; for, before that 
ſin, we had not a God for our brother; we were 
not the adopted children of the Almighty. Now 
wwe alſo joy in God. 

We fee, 2dly, that the application of the re- 
demption is in the ſame manner as is the appli- 
cation of the fin of Adam; for, ſays the apoſtle, 
it is of the redemption, as of fin, which enter'd 
into the world by one man, and death by fin, and 
ſo paſſed upon all men, as they have been ail in- 
diſcriminately juſtity'd by the grace of redemp- 
tion; and as death has made itſelf felt ſince Adam 
unto Moſes, even by them who had not finned as 
Adam did, but only becauſe their will was inclu- 
ded in the will of Adam, ſo the grace of the re- 
demption diffuſes itſelf in a real manner not only 
| to thoſe whoſe will is conformable, to that of Jeſus 

Chriſt as the Father of men for juſtification; but 
alſo to all men who have wickedly treſpaſs d, like 
Adam, by actual fin: And it is in that, that the 


appli- 
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application of the redemption prevails over the 
imputation of fin; for the redemption effaces not 
only the fin which we derive from Adam, but like- 
wiſe all the conſequences of that ſin, which are 


innumerable, It is that, which makes St. Pal 
ſuperadd, 


Ver. 15. But, not as the offence, ſo alſo is the ſres 
gift. Fer, if through the offence of one, many be 
dead; much more the grace of God, and the gift by 
grace, which is by one Man, Jeſus Chriſt, hath 
abounded unto many, 

16. And net as it was by one that ſinned, ſo is 
the gift : for the judgment was by one to condem- 
nation; but the free gift is of many offences unto 
juſtification. 

17. For if, by one man's offence, death reign'd 
by one; much more they which receive abundance 6 
grace, and of the gift of righteouſneſs, ſhall reign is 
life by one, Jeſus Chriſt. 

18. Therefore as, by tte offence of one, judgment 
came upon all men to condemnation, even ſo; by the 
righteouſneſs of one, the free gift come upon all men 
to juſtification of life. 

19. For as by one man's diſobedience many were 


made ſinners ;, ſo by the obedience of one Hall many 
be made righteous. | 


What could we wiſh for plainer than theſe words 
of St. Paul? If that apoſtle were now upon earth, 
and would vindicate the concluſion I undertake to 
prove, could he make uſe of terms more full, than 
thoſe I have tranſcrib'd from his epiſtle? And are 
we not inexcuſable for not having, before now 
rightly conceiv'd all the force of them, ſince he 
expreſſes himſelf ſo clearly? 

It is to be obſerv'd that, in the 15th and 19:h 
verſes of this epiltle, the word 520%y ſignifies al, 
as 
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as St. Paul has explain'd himſelf in verſe 18. It 
is therefore, as if he had ſaid, Al are made ſinners 
in Adam; Al! are made righteras in Jeſus Chriſt. 
t muſt be further noted, that, with reſpect to this 
laſt propoſition, it cannot be underſtood de generi- 
bus ſingulerum; but de fingulis omnium generum; 
that is to fay, of every individual of human 
nature, 

It, after what we have reported out of this epiſtle 
of St. Paul, tome, wedded to their prepoſſrſſions, 
will be obltinately reſolv'd, notwithſtanding the 
weight of thele proofs, to maintain, that it ſuffices 
that the redemption and juſtification are offer'd to 
all men, and that God has given them the means 
to profit by it, if they will, without it's neceſſarily 
following that they all ſhould reap the real effects 
of it, which is eternal life, let them conſider, that 
he ſays poſitively, a 

Ver. 20. Moreover, the law enter'd, that the 
offence might abound : but where fin abcunded, grace 
did much more abound : | 
21. That as ſin hath reign'd unto death, even ſo 
might grace reign through righteouſneſs unto eternal 
life, by Feſus Chriſt our Lord. 


Obſerve, that here the word grace ſignifies the 
redempticn ; for it is that which St. Paul treats of 
in this chapter, by oppoſing it always to the fin of 
Adam, and by ſhewing it to be the means of deli- 
vering man from the bondage of ſin to place him 
in eternal life. It is that he would likewiſe have 
us underſtand, in the 15th chapter of his 1ſt epiſtle 
to the Corinthians, ver. 22. where he ſtill oppoſes 
Jeſus Chriſt to Adam, and ſays, For as in Adam 
all die, even ſo in Chriſt ſhall all be made alive. 
Not one has elcap'd death; not one ſhajl be depriv'd 
of life in glory. | i 
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Is it neceſſary to add yet to this, That which 
Jeſus Chriſt himſelf ſays in St. Luke ? That he came 
not to deſtroy, but to ſave: and, in St. Malt bew, 
he ſays, even ſo it is not the will of your Father, 
who is in beaven, that one of theſe little ones ſhould 
periſh. He ſays moreover, in St. John, that he is 
not come to condemn the world, but to ſave the world. 
Could he have ſaid that in ſuch general terms, it 
there had been ſcarcely the thirtieth part of man- 
kind to be ſav'd? And would St. Paul have had 
reaſon to fay, that where ſin abounded, grace did 
much more abcund? Would it not have been (in that 
would have ſuperabounded and have ſtifled that 

in the greateſt part of human nature? 

But all theſe expreſſions become natural, when 
they are taken on the foot of this hypotheſis. It 
is eaſily comprehended how God ſhould ſay to his 
people by Iſaiah, Speak ye comfortably to Jeruſalem, 
and cry unto her, that her warfare is accempliſb' d, 
that ber iniquity is pardon d; for ſbe hath received 
of the Lord's bands double of all ber fins. in effect, 
the grievoulneſs of the fins of Jeruſalem, that is 
to ſay, of mankind, did not hinder God to pardon 
her, and to htap t:vours upon her, tho? ſhe was 
full of enormities; but it was becauſe ſhe was pu- 
niſh'd in Jeſus Chriſt, who has ſatisfied a thouſa:d 
times more than enough, to expiate all the ſins poſ- 
ſible, and to merit for her an eternal beatitude. It 
is that which he aſſur'd her of by the prophet Ze- 
Pbaniab, Behold, at the time, ſays the Lord, I will 
undo all that afflitt thee, and I will ſave her that 
balteth, and gather ber that was driven cut; and I 
will get them praiſe and fame in every land, where 

they bade been put to ſhame. 
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Right reaſon teaches us that God will ſave 
all men in general. 


I F God does not ſave all men without exception, 
that cannot proceed but from theſe reaſons; that 

he will not; or, that he cannot; or, that men 
have render*d themſelves unworthy of it. This 
analyſis appears to be compleat; and it ſeems not 
poſſible to add one member to it. 

To ſay, that God will not fave all men, is to 
contravene a point of faith; for St. Paul ſays in his 
iſt epiſtle to Timothy, chap. ii. after exhorting 
to pray for all men, For this is good and acceptable 
in the ſight of Ged our Saviour, who will have all 
men to be ſaved, and to come unto the knowledge of 
the truth. This is in the 3d, and 4th verſes. In 
the 6th he ſays (the man Jeſus Chriſt ) who gave 
himſelf a ranſem for all. God then certainly wills 
that all men ſhould be ſaved; and Jeſus Chriſt has 
given himſelf for all, in general, and in parti- 
cular, who make up the bulk of mankind. 

Neither is it to be ſaid, that God cannot fave 
all men in general. That were to doubt his omni- 
potence, or to ſay he is ignorant, if being willing, 
as is evident by theſe expreſſions of St. Paul, to 
ſave all men, he is not able, or not capable to uſe 
the means for that end. But as theſe would be fo 
many blaſphemies, it is not likely that any one 
dares ſo much as to conceive a thought of them. 
There remains then only the 3d branch of the pro- 
poſition, in which reſides all the difficulty ; namely, 
that if God does not ſave all men without exce 
tion, it is, becauſe there are men who render them- 
ſelves unworthy of ſalvation; on which we muſt 
reaſon in this manner. 


D | When 
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When God conſiders men, in reference to fal- 
vation, either he conſiders them in Adam; or in 
themſelves; or, in Jeſus Chriſt. 

If he conſiders them in Adam, they are long- ago 
all loſt. They have receiv'd the ſentence of their 
condemnation. In the day thou eateſt thereof, thou 
Hall die the death. 

If God conſiders men in themſelves, there is not 
one of them to whom we can ſay he allots a ſuper- 
natural end; not one, ſince Adam, who is not 
guilty and unworthy of ſalvation. We were by 
nature children of wrath even as others, lays 
St. Paul. Man con ider'd in himſelf, is not ca- 
pable to do one action worthy of H&gven. So that 
it is not in conſidering men in thefnſelves, that 
God finds ſome worthy of ſalvation, and others 
unworthy of that happineſs. 

It muſt be therefore, in conſidering them in It ſus 
Chriſt, Now, it God conſiders all men in Jcſus 
Chriſt, there is not one of them who 1s not 
worthy of ſalvation z not one, for whom Jeſus 
Chriſt was not willing to ſatisfy his father; not 
one for whom he was not able to ſatisfy. If he 
wanted neither power, nor will, to do o, and ſo to 
reconcile all men to his father, be it not ſaid chat 
he has not done it; unleſs a reaſon be ſhewn way 
he has ſatisfied for ſome whom he as reconciPd, 
and not for others, 7:ſus Chrilt, as he has faid him- 
ſelf, came not to toe world for the jujt, but for 
| finners, He came to reconcile to his tuber all 
ſinners; and not a certain number or them. It 
was to efface the fins of all maniind, that he 
freely took the (irs of them all upon himſelt. He 
has purified all ſinners from their fins; purifying 
from fin, ſays St. Paul. Every ſinner, therefore, 
muſt be ſenſible of, and be benefited by the recon- 
ciliation he came to make; otherwiſe, it would 


be, that Jeſus Chriſt has not entirely anſwer'd the 
VIEWS 
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views of his miſſion, ſince he would have accom- 
pliſh*'d but one part of that reconciliation he came 
to make. 

We have ſeen already, that he compares the 
grace of the redemption to a net caſt into the 
ſea, which gathers of every kind; to a little 
leaven which a woman took and hid in a maſs 
of three mealures of meal, till the whole was 
leaven'd, There is no kind uf fiſh that this net 
does not gather. Gather*'d of all kinds. There is 
not a ſingle particle of this maſs that is not leaven'd. 
Till the whole is leaven d. Thoſe compariſons very 
clearly expreſs the effect of the grace of the re- 
demption, in extending itſelf to all the maſs of 
mankind; and that there is not an individual who 
is not benefited by it. What other explication 
can be given of the leavening of the while maſs 
made up of the preciſe number of three mcaſures of 
meal, than that the whole ſtock of human nature, 
being compounded as to what relates to the buſi- 
neſs of the redemption, of infidels, hereticks, 
and orthodox, ſhall notwithſtanding its natural 
coldneſs, be leaven'd by that leaven ? 

It is that which St. Paul would ſhew us, writing 
to the Epheſians, Chap. ii. 


Ver. 5. Even when we were dead in fins, hath 
quicken'd us together with Chriſt ; ( by grace ye are 
ſaved. ) 

6. And hath raiſed us up together, and made us 
fit together in heavenly places, in Chriſt Feſus. 

7. That in the ages to come he might ſhew the 
exceeding riches of his grace in his kindneſs towards 
us, through Chriſt Jeſus. 

8. For by grace are ye ſaved, through faith; 
and that not of yourſelves : it is the gift of God. 

9. Not ef works, leſt any man ſhould boaſt : 

D 2 10. For 
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10. For we are his wormanſbip, created in Chri 


Jeſus unto good works, which God hath before 
ordain'd that we ſhould walk in them. 


St. Paul ſpeaks here of the work of ſalvation, 
as of a thing already begun. He lets us lee, that 
God conſiders all men only in Jeſus Chriit.by whoſe 
grace he has again vivify'd them all, and in whom 
he finds them worthy of happineſs in Heaven; not 
becauſe of the works he findsiinen, ::t my 
man ſhould magnify himſelf on his own merit; 
but becauſe of the favour he has for Jeſus Chriſt, 
in whom only ke regards us; and imputes to us 
his good works, ſeeing he has created us in him. 
The apoſtle, at the ſame time, tells us, that this 
grace of convivification, or being made alive in 
Jeſus Chriſt, is a gift of God. I is the gift of 
God. He had ſaid to the Romans: The gifts, and 
the calling of God are without repentance : That is, 
that God never repents of his gifts: And fo the gift 
of God allwiſe ſubſiſts as long as the will 
God had to give, ſubſiſts; but as he never repents, 
never revokes the will he had to give, that will 
muſt always ſubſiſt, and the gift alſo. This is 
what ought to be underſtood of the abſolute gifts 
which God beſtows from his own free-will, with- 
out any conditions; ſuch as that of our calling, and 
redemption. | | 

Thoſe gifts of God are call'd by the divines, 
Dona impenitabilia, & immutabilia, ita ut eorum 
nec debeat, nec paſſit eum pa nitere; Gifts immu— 
table, of which God neither ought, nor will, nor 
can repent. Thus ſpeak they on thoſe words of 
St. Paul, upon which may be form'd this reaſon- 


ng 


Tt the convivification of Peter in Jeſus Chriſt 
allwiſe ſubſiſts, Peter muſt be ſaved ; - but that con- 


vivitcation 
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vivification allwiſe ſubſiſts; therefore Peter muſt 
be ſaved. The firſt propoſition is certain, ſince 
there can be no reaſon to damn a perſon made 
alive in Jeſus Chriſt, and living in Jeſus Chr iſt; 

It then only remains to prove the 2d. 

That which is an abſolute gift of God, and uncon- 
ditional, allwiſe ſubſiſts; but the convivification of 
Peter in | Jeſus Chriſt is a gift of God, pure, abſolute 
and unconditional ; therefore the convivification of 
Peter allwiſe ſubſiſts. The 1ſt propoſition is certain 
and it would be bad reaſoning to ſay, that the 
gifts of God are immutable on the part of Gotl, 
but not on the part of him who receives chem. 
That would viſibly be to play upon words, and 
to attempt to find in God an inconſtancy of which 
he is not ſufceptible. The gifts of God proceed 
from his will, and it is not in the power of an 
creature to alter them; none but God himſelt 
can alter them: But God neither cught nor will, 
nor can repent of gifts abſolute, and unconditional, 
which it has pleaſed him to beſtow; and thoſe 
gifts allwiſe ſubſiſt; becauſe God cannot ceaſe to 
will that which he has once wild ; therefore the 
convivification of Peter in Jeſus Chriſt allwiſe ſub- 
ſiſts, it being a gift of God proceeding from his 
pure will, ablolutely, and unconditionally, 

By this realoning, the 2d propoſition, and the 
concluſion, ars cqually prov'd. That 2d propo- 
ſition is taken from St. Paul, who ſays poſitively 
that the being made alive in Jeſus Chriſt is a gift 
of God, and the effect of his good pleaſure: 
therefor: the cunyviviacation of Peter, being an 
abſoiute gift of God, Peter muſt be ſaved. The 
conirquence is true, and can be apply'd to 
all men individually, except Antichriſs who was 
not made alive in Jeius Chriſt. Vic eſt ſapientia; 

here is wiſdom, Rev. xiii. 18. And this myſtety 
we ſhall unveil in the ſequel. 
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ARTICLE V. 


The reft of the proofs from reaſon. 


HE goodneſs and mercy of God, are infi- 
nite, If we could ſuppoſe a neſs, or 
mercy, greater than God's, thoſe attributes of 
God would not be infinite; for if we could 
ſuppoſe them greater in another, it would ſhew 
the goodneſs, and mercy of God to be finite, 
and circumſcrib'd within certain bounds, Thus the 
idea we have of infinite goodneſs and infinite 
mercy, will not let us imagine thac there can be any 
ter, 

But if God pardons only a certain number of man- 
kind, it would be eaſy to ſuppoſe a goodnefs greater 
than his ; for he who would pardon them all without 
reſerve, would communicate that goodneſs more, 
and ſhew that there is a goodneſs greater than God's. 

If therefore, the goodneſs of God be infinite, as it 
cannot be doubted bur it is, that idea of infinite good- 
neſs ought neceſſarily to make us conclude that he 
pardons all men, without excepting one. 

Some, perhaps, will believe toelude the ſtrength 
of this argument by retorting, with reference to di- 
vine juſtice, and by ſaying, that God 1s infinitely 
juſt, and that his infinite juſtice can pardon nothing: 
for otherwiſe we may ſuppoſe a juſtice greater than 
his, that may be without any rnixture of mercy ; 
and fo will conclude, that, as every man is a 
ſinner, God, to fatisfy his infinite juſtice, muſt 
damn all men. That proves too much; and 
conſequently proves nothing. There is in it 
a Paralogyſm, or fallacious way of arguing. 
The concluſion is, wrongly deduc'd, for it 
is not included ir, the firſt propoſitions. I w 

e 
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the concluſion ſhould be regular, it would have 
been firſt neceſſary to have ſhewn, that nothing 
leſs than the damnation of all ſinners can fatis'y di- 
vine juſtice. That is what cannot be ſhewn, be- 
cauſe it is falſe, and even contrary to faith. All 
that can be concluded from ſuck an argumenta- 
tion, would be this, © therefore the divine juſ- 
<< tice, being infinite, can pardon nothing. But 
ſtill that co--cluſion would be irregular: nor does it 
contradict that which we have drawn from our firſt 
argument in theſe terms, therefore the infinite good- 
e neſs of God will pardon all ; ” becauſe that general 
rdon has ever for its motive the ſufficient 1..:ﬆfaCti- 
on which Jeſus Chriſt has made to divine juſtice for 
all men. So that our reaſoning remains in i:s full force, 
All that could be objected to this matter, would 
be the difficulty to reconcile an infinite good- 
neſs that pardons all, with a rigorous Juſtice that 
ſuffers no crime to paſs unpuniſh'd, Let us ſhew 
then now the reconciliation of the exerciſe of the. 
goodneſs of God, with the exerciſe of his juſtice ; 
and how, without intereſting his juſtice, his good- 
neis pardons all; and how he puniſhes all, without 
intereſting his goodneſs: for it is certain, that 

thole two attributes are equally infiuite in God, 
Now, in order to that, it needs ouly be made 
appear, that there is not one ſingle fin of mankind 
for wich Jeſus Chriſt has not ſuffer'd, and which 
has not bien puniſh'd in him; and that the juſtice 
of Zo] has been fully ſatisfied by his ſufferings for 
all the fins of the world, were they a thouſand 
times greater than they are. We cannot image to 
ourſclves a ſtricter juſtice, than that which puniſhes 
all with the uicnoſt rigour, and is not ſatiefied but 
by a ſatisfaction proportioned to the atrocity of 
the crimes ; but the ſufferings of Jeſus Chriſt have 
been of an infinite merit, to fatisty more than 
enough for all ſins poſſible. Here ſee the infinite 
juſtice 
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Juſtice of God, who has not pardon'd any of the 
fins of men, tor which he has not had a propor- 
tionate ſatisfaction, with reſpect to the perſon 
offended; and more than ſufficient, with reſpect to 
the enormity of the crimes, and to the number 
of them, however innumerable they may be. 

Let us fee next, how the exerciſe of the infi- 
nite goodneſs of God even ſurpaſſes that of his 
Juſtice, in virtue of the merits of Jeſus Chriſt, A 
debtor, in paying a debt, acquires no pretenſion, 
or right, over the ſubſtance of his creditor. The 
debtor only annuls the roght the creditor had to 
ſue him for the debt? but the creditor becauſe of 
the payment made him, is not oblig'd, by any 
point of juſtice, to ſhew a further benevolence to 
him who was his debtor. Juſtice obliges him to 
nothing more, than to be ſatisfied with the diſcharge 
of the debt, and the payment he has received. 

This is exactly the ſtate in which the ſatisfaction 
made by Jeſus Chriſt would have ſet mankind, if 
the infinite goodneſs of God had not intervened in 
the work of the redemption to give to all men a 
right to eternal life, and of which they were be- 
come unworthy by the ſin of Adam; for God, by 
the ſatisfaction of Jeſus Chriſt, would not have been 
oblig'd to any more than to ſecure them from 
eternal damnation, to which his juſtice had con- 
demn'd them. That juſtice being ſatisfied, there 
remain'd no more occaſion to ſpeak of con- 
demnation; an exemption from penalties had been 
granted, on account of the ſatisfaction made; bur 
that juſtice of God had not given a privilegt for 
eternal life: it is his goodneſs that accorcs tha: 
grace: but that that grace ſhould appear to be 
the effect of goodneſs infinite, it muſt extend 

itſelf as far as it can; for if it reaches but to a 
certain number without diffuſing itſelf over all, 
it would be eaſy for us to conceive a goodnets 

| more 
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more communicative, ſecing that which would give 
to all men the right to enter into Heaven, would be 
greater than that which would give that right but to 
a part of them, Juſt ſo, that juſtice which would 
only puniſh one part, would be leſs than that which 
would puniſh a. Tt muſt therefore be conciuded, 
that the idea of an infinite goodneſs demands that the 
goodneſs of God ſhouid pardon all men univerſally, 
without excepting one. 

Let us ad to this, that the reconciliation of 
men to God was not the means to ſatisfy his juſtice z 
but that it was Jeſus Chriſt's being the mediator, 
and the ſatisfaction made by him, which were the 
means to reconcile God to them; likewiſe, the 
principal object of the coming of Jeſus Chriſt, was 
that reconciilation ; yet came he not ſo much be- 
cauſe God had condemned them, as to reinſtate 
them in his favour: Fer God, ſays St. John, ſent 
not his ſon into the world to judge the world, but 
that by bim the world might be ſaved : it is there- 
fore the world he came to fave, Now, if but one 
thirtieth part of the world be ſaved, can it be ſaid 
that Jeſus Chriſt is the Saviour of the world? 
Might we not. rather ſay with the Manicheans, that 
the devil, or the evil prFip!e, is the God of the 
world; ſince, of thirty men, there will be twenty- 
nine at his difpoſai? In effect, it is the relicks of 
Manicbhean ſin to ſay, that the devil can fo thoroughly 
ſubvert the defigns of God; if it be granted that 
God, in creating men, had a deſign to create them 
for Heaven ; that Jefus Chrift, in coming to recon- 
cile men to God, had a deſign to fave them all. Let 
us eitner ſay then, that they are all ſaved, or that 
God has not found, or could not uſe, the means to 
fave them ; or that he made mankind with an inten- 
tion that the greateſt part of them ſhould be damn'd ; 
fince he ſaves only the thirtieth part. which is 
almoſt nothing in compariſoa to the reſt, Eut as 

& the is 


R 


theſe opinions would be execrably blaſphemous, let 
us be of the party with St. Paul: There is therefore 
now no condemnation to them which are in Chriſt 
FJejas. Rom. viii. 1. All are therefore redeemed 
from cternai death; God, by his infinite goodnets, 
has pardoae« all ſinner: ; forgiving you dll your tronj- 
greſhons. Jelus Chriſt, by his blood, has efaced 
the ſentence pronounced againſt us, and has nailed 
it to his croſs : Blotting out the hand-writing of or- 
dinances that was againſt us, wh.ch was conirar; to 
us; and took it out of the way, nailing it to his 
croſs. All men were compriſed in that hand-writing 
which he has blotred out; all therefore are redeemed 
from the condemnation that it bore z and conſe- 
quently all are to be ſaved. 

It is in this ſentiment that St. Paul, writing to 
Timothy, ſays theſe deciſive words: Becauſe we 
truſt in the living God, the Saviour of all men, ſpe- 
cially of thoſe that believe. Tim. iv. 10. 
Apoſtle means not only, that Timothy ſhould be in- 
ſtructed in this truth ; he recommends to him, be- 
ſides, to teach it; for he immediately adds, Thefe 
things command, and teach, This is what we pre- 
tend to teach in this treatiſe; and we ſay after St. 
Paul, that God has reggnciled the world to him- 
ſelf in Jeſus Chriſt, no more imputing to the new 
man the ſins of the old man: God 75 in Chrijt re- 
conciling the world to himſelf, not imputing to bein 
their treſpaſſes. What can be clicarer, and moie 
deciſive in favour of this ſyſtem ? 

None can diſallow, that, when a thing is Haid in- 
definitely, it ought to be taken generaliy : as when 
ſpeaking of the reſurrection, we ſay in an article 
of the Apoſtles Creed, I believe the reſurrection e, 
the dead: that is to ſay, we believe that all men, 
without excepting one, ſhall riſe again, And, no 
doubt, it ſhould be the ſame, when we ſay, I believe? 


the forgiveneſs of ſins, and life everia/ting. That 
is 
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is to ſay, that there ſhall be no ſin which ſhall not 
be forgiven ; not one ſoul which ſhall not have life 
everlaſting. —Obſerve, that the Creed makes no 
mention of death everlaſting. 

St. Paul, ſpeaking of the reſurrection, in his firſt 
epiſtle to the Corinthians, ſays theſe Words, Every 
man in his own orazr ;, Chriſt the firſt fruit, after- 
«wards they that are Chriſt's, at his coming. Where 
it would ſeem, as if it ought to be concluded, that 
none other ſhall rife but thoſe who are Chriſt's :, but 
as we know elſewhere, that all ſhall riſe again, it 
muſt be concluded likewiſe, that all men are Chriſt's, 
conſequently all ſaved; excepting however Anti- 
chriſt, who is not, and cannot be Chriſt's. Let us 
row fee who this Antichriſt js, and how he can 
have no part in the ſalvation of -mankind redeemed 
by Jeſus Chriſt. 
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ARTICLE Vi. 
Of Antichriſt, 


ANiicrft, that man of fin, that ſon of per- 
dition, who exalteth himſelf above all that is 
called God; that meſſenger of Satan, to deceive 
even the ſaints, if it were poſſible, by his delu- 
ſions; whom Jeſus Chffit ſhall conſume with the 
ſpirit of his mouth; that man, to whom it is given 
to make war with the ſaints, and to overcome 
them; that man, who received power over all kin» 
dreds, and rongues, and nations; and who was 
worſhipped by the earth, and all them that dwell 
therein; is no other, and can be no other, than the 
old-man corrupted in Adam, and conſidered in a 
ſtate of abſtraction, that ſeparates him from the 
redemption of Jetus Chriſt. He only it is, to 
E 2 whom 
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whom appertain, and can only app*rtain. all thoſe 
characteriſticks in the holy Scriptures 1 have here 
put together. 

This man of fin is the obj-& of execrat on of 
God; it is on him all the majeciftions contained 
in the law are to fall; to him it is that tne pro- 
miſes of life were not made. They were to the 
new. man created in Jeſus Chiiſt, This old- man 
is he who has the ſpirit of the world, for whom 
Jeſus Chrift did not pray, and who cin have no 
{Hare in the amity of God; whom St. Pa! fo otten 
£x\1orts us to part off, and to alienate our telves from 
is deeds, who corrupts himſelf in the deſires to 
deni, and to put on the new-r2an, who is created 
after C in righwouſneſs, and ſanctity of truth. 
Yeu bar y 14 faugbt.. . that ycu put off concerning 
the jor 197 ien the old-man, which is cor- 
rupt accoru 's deceitſul Iufts. ... And that you 
put on be newman, which, after God, is created in 
right54/":*/s and true 5: neſs. This old man is that 
Anticneut, whom Jelus Thrift has not reconciled to 
his Fathe:, It js this ol - mnan, who is the real devil, 
who goes about to deſtroy us; it is he wno is the 
worker of fin ia, ad it is to heal us of the cor- 
Tuption w- have f. cn ito by him, that Jeſus Clrt;t 
has redeem from all thoſe lapſes, and has re- 
conciled us 0 Father, no more imputing to us 
our fins. Net imputing to them their treſpaſſes. 

For tho” this Antichriſt had received power over 
all kindreds, and tongues, and nations, and had been 
worſhippe l by all that inhabit the Earth, St. John ne- 
vertheleſs ſaw before the throne of the lamb an 
innumerable multitude of men of all nations, peo» 
ple, kindreds, and tongues: Antichriſt, who hac 
ſeduced them to fall, had not, therefore, hindered 
the effect of their redemption, and of their being 
made alive in Jeſus Chriſt, It is then Antichrty, 
that ſhall be cternally condemned for all Fo 
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fins of men. It is he that, with hell and death, 
ſhall be thrown into the lake of fire, And death, 
and hell, were coſt, into the lake of fire. 

This is the unveiling the myſtery of Antichriſt, 
the myſtery of iniquity that had taken place even 
in the days of St. Paul, as he ſaid himſelf, in his 
epiſtle to the Theſſalonians, For the myſtery of 
iniquity doth already work, 2d Epiſt. of Ye. ii. 7. 
A ſolution that ſerves for the underſtanding an 
infinite number of places in the holy ſcripture, and 
that yields a wonderful conſolation to a. Chriſtian, 
gives him a confidence that he may apply to him- 
icIf all the promiſes of falvation God has made to 
his people; and that he may transfer on the old- 
man, on that man of fin, on that Antichriſt whom 
he now knows, all the wrath, and comminations, 
God has denounced againſt finners : for it is that 
man of ſin, who, according to the expreſſion of 
the Apoſtle, will be one day revealed after the 
image of the old-man, And then ſhall that 
wicked be revealed. This now therefore is he, 
See the objections to this in Article 14. 
Queſtion 4. 

Every man, therefore, is to be conſidered in two 
different lights. He is the old-man, as far as 
fin works in him, and as the offspring of Adam, 
born of fleſh and blood; and, in that reſpe&, 
he may be called Antichriſt ; but he is likewiſe the 
new-man, in as much as he is redeemed by Jeſus 
Chriſt, adopted by God, and deſtined to eternal 
life; the earthly man, in reſpect to Adan, ſub- 
ject to death, and to the other penalties of fin ; the 
heavenly man, in reſpect to Jeſus Chriſt, who has 
ſet him at liberty, and freed him, after his death, 
from the old Adam, and from all the conſequences 
of fin. Thus it is, that God hates, and loves the 
ſinner, under different appearances, always ready 
to puniſh him, and to ſhew him mercy. Vill be, 
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in his anger, with-hold his mercy? - No; his wrath 
is difarmed, and his goodneſs extends itſelf to all 
men in general, when he conſiders them in Jeſus 
Chriſt. Where there is neither Greek nor Jew, 
circumciſion, nor uncircumciſiin, Barbarian, Scy- 
thian, bond nor free , for Chriſt is all, and in all. 
Coloſſ. iii. 11. 


5 — 
— 


ARTICLE: VIL 


An explication of this preſent ſyflem, to ſolve 
more eafily all objections againſt it. 


A L that is advanced by the Egyptians, the 
Chaldeans, and the Chineſe, in pretending, 


by the latitude they give to their chronology, in 


reckoning ſo many differene dynaſties of their kings, 
to date vaſtly back the origin of the world, can 
miniſter nothing againſt this ſyſtem. All of them 
muſt allow Adam to have been the firſt man; and 
that God gave him a law. 

God created him in a ſtate of innocence, and 
ordained him to be the ſyndick, the governor gene- 
ral of all mankiad ; if he continued in obedience, 
all men to be innocent; and it he dilobeyed, all 
men to be culpable, like himlelt. 

By an expreſs law, God prohibited him the 
eating the fruit of the tree of knowledge. That 
was all the law he gave him; and the more it 
ſeemed to be eaſy to obſerve, the more did Adam 
appear culpable in the violation of it. He did vi- 
olate it notwithſtanding, and, by that fin, he ſub- 
jected himſelf, and all his poſterity, to eternal death, 
and to all the other pains which were to be the con- 


God, 
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God, full of mercy, did, by an eſſect of his 
pure and gratuitous goodneſs, promiſe to Adam, and 
in his perion to all mankind, to ſend a Redeemer, 
who ſhould repair and remedy all the evils cauſed 
by the fall of Adam; for men had ſinned without 
knowing it, Beſides, the natural law, which, rot- 
withitanding the corruption all men had fallen into, 
remained unprinted on their minds, God gave them, 
by the miniſtry of Moſes, a written law, compiled 
of moral precepts, and ceremonial rites, Thoſe 
moral precepts gave men to know the fins they 
might commit, and the righteouſneſs they were to 
contorm to. TI he ceremonial rites were the ſhadows 
of the ſubmiſſions the Redeemer would ſhew, to 
efface the ſins of men. 

It muſt here be particularly remarked, that God 
did not give his law to men to render them culpa- 
ble, in] with a view to damn them; but he gave 
it them, F:rft, to the end that, bound by that law, 
they might he ſenſible of the number, the greatneſs, 


and tie enorinity of the crimes the fall of Aden 
had drawn on them. 


Secondly, To the end that they might know the 


obligatioa they were under to God for ſending them 
a deliverer, notwithſtanding the miſerable ſtate 
they were reduced to by the ſin of Adam. It is that 
which St. Paul tells us, Moreover, the law entered, 


that the offence might abound : Rom. v. 20. for he 


ſays elſewhere, bat he had not known ſin, but by 
the law. 

Thiraly, God gave his law to men, that they, 
ſubmitting cordially to it, might have the advan- 
tage of an augmentation of happineſs, which he 


would grant them in virtue of the alliance he had 


made with them in Jeſus Chriſt their Redeemer. So 
that tre law of God is, at the fame time, a 
mark of h's goodneſs, a proof of our corruption, 
and a memorial of the obligation we have to our 


Redeemer, 
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Redeemer, W wiilingly us tu 45 ignomini- 
ous death, to free us from , Han pains of hell 
which we had incurre'!, for not abit.tii:g from the 
forbidden fri, ey man ir parucular muſt 
think with + „ it is he who has eaten that 
fruit wit! 1110 gam a ifinnſocefior of the law 
of God; , in efleft, all nas eaten of it in 


Adam. it per alum facit, per ſeipſum face vide- 
tur. Wha acts by his agent, is ſuppoſed to act 
himf=It ; but Adam was the agent, the agent ge- 
neral, for ail mankind, 

It is therefore I who have eaten the forbidden 
fruit; it is to me God promiſed a Redeemer ; it is 
to me he gave his law, that I might diſcern my 
crimes, ar the participation I have in fin, becauſe 
of that firſt tranſgreſſion; I ought to apply to my- 
ſelf folely all the œconomy of the redemption : 
for God has brought it to paſs for all mankind in 
ſuch a manner, that my benefit by it is as great, as 
if he had done ſo for me only; and if he had done 
ſo for me only, I could not have had more benefit 
it than I have. 

As it was important that all men ſhould know 
both the promiſe God had made of a Redeemer, and 
the law he had given to the deſcendantsof Abraham, 
to whom he had renewed that promiſe, God would 
that the people ſprung from that patriarch ſhould be 
led into captivity in different countries, 1n order to 
teſtify to choſe nations the promiſe of a deliverer, 
and the law of God, of which that people were the 
depoſitory, and the witneſſes, Quia credita ſunt 
ers eloquia Dei. To whom pertaineth the adoption, 
and the glory, and the covenants, and the giving 
of the law, and the ſervice of Ged, and the pro- 
miſes. Rom. ix. 4. Thus were Egypt, Babylon, 
and Aſhria, inſtructed in the completion of the pre- 
dictions of the prophets of the Jeus, and their 


doctrines juſtified, 
| ARTICLE 
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Sequel of this preſent ſyſtem, ſince the coming 
of Jeſus Chr oft . 


T length the Redeemer came; that 1s, our 
A Lord Jeſus Chriſt, He came at the time, and 
in the Circumitances, predicted by the Prophets. He 
therctore undoubtedly well knew what he came to do, 
and all the ſcope and views of his miſſion, The 
angel, who appear'd, and proclaim'd His coming 
to her who was to be his mother, only told her, that 
he that was to be born of her ſhould be call'd the Son 
ot God, and ſhall be call d the Son of the Higheſt. 
That he ſhould reign over the houſe of Jacob, 
and that his kingdom ſhould have no end. At- 
terwards, ſpeaking to Joſeph of the Infant to 
be brought forth by his ſpouſe, he told him, he 
ſhould be call'd Jefus, and that he ſhould ſave 
his people from their fins; For be ſhall ſave his 
people from their fins, Perhaps Joſeph did not 
comprehend all the extent which the redemption, 
declat'd to him by the angel, was to have, becauſe 
the Jus were the only nation who particularly 
boaſted themſelves to be the people of God: But 
tie people of God are all men; for God is not a 
reſpecter of perſons; He makes no difference, 
tays St. Paul, between the Jews and Greeks. For 
there is no difference between the Jew, and Greek ; 
ſor the jame Lord over all, is rich unto all that 
cail upon him, Rom. x. 12. That Redeemer took 
upon himſelt all the ſins, and all the griefs of men. 
Surely he hath borne our grieſs, and carried cur 
SOFroWS, . . « » All wwe, like ſheep, have gone aſtray : 
We have turn'd every one to his own way; and 
| the Lord bath laid on him the iniquity of us all, 
Iſai. lin. 4. 6. The Lord has not, therefore, made 
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his Chriſt the pledge, and the bearer of our iniqui- 
ties, but to diſcharge us of them, and to blot them 
out. This Redeemer has etieCEtually done fo; and 
has, moreover, ofler'd to all, whom he has redeem'd, 
ſufficient ſtrength to combat, and to overcome the 
old- man. That ſtrength, and that ſuccour, is 
what we call the grace of ſuperabundance, or grace 
ſuperabundant. 

If Jeſus Chriſt had not merited for men this 
grace of ſuperabundance, they would not however, 
have fail'd of being ſav'd by the grace of redemp- 
tion, but they would not have had the means to 
acquire an augmentation of glory, which is ac- 
corded to them as a reward, it they make a good 
uſe of that grace of ſuperabundance. The life of a 
Chriſtian becomes a continual warfare, on earth, 
againlt the operations of the old-man ; but, by the 
al of that grace, he gains victories that honour him 
in the ſight of God and man. 

It muſt, theretore be obierv'd, that there are two 
ſorts of grace, namely, the grace of redemption, 
common to all men, and the grace of ſuperabundance. 
The grace of redemption is accorded to all ; becauſe 
God owes it to all human nature, in virtue of his 


| promiſes of it. The grace of ſuperabundance is not 


given to all; It is call'd the grace of merits; becauſe 
it is the principle of them. It is due to no perſon ; 


but the good uſe made of it gives a right to the 


eternal and temporal rewards promiſed to it; and 
if this grace be neglected, and made an ill uſe of, 
temporal puniſhments are incurr'd, and a depri- 
vation of that degree of glory which anſwers to 
it, as its due reward, We ſhall explain more at 
large, in the next article, the nature of theſe two 

graces. 
We ought rightly to diſtinguiſh theſe two ſorts 
of graces, to underſtand the ſcriptzre. For ex- 
ample, when Jeſus Chriſt ſays, In my Father's houſe 
are 
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are many manſions, the grace of redemption con- 
ſtitutes one manſion, and the grace of ſuper- 
abundance conſtitutes many; ſo that we need be 
in no apprehenſion of damnation, tho' we have 
not all the ſame merits. Let not your heart be 
troubled : You believe in God, believe alſo in me. 
That is, be not alarm'd, you put your truſt in 
God, becauſe he has promiſed you the grace of 
redemption ; truſt alſo in me, who promiſe you a 
grace of ſuperabundance. This is what we ought 
to underſtand by theſe words of Jeſus Chriſt to his 
apoſtles. 

It was not leſs, to preach to men this grace of 
ſuperabundance, than to declare to them the com- 
pletion of the promiſes, by the accompliſhment 
of the redemption, that Jeſus Chriſt ſent his apo- 
ſtles to teach all nations. He taught, and cauſed 
to be taught, to men a law more perfect than 
that which they had learn'd from Moſes, that, diſ- 
cerning better their being in a ſtate ot ſin, and the 
aſſiſtance they had receiv'd to overcome it, they 
might the more love God, who had delivered them, 
and his Chriſt, who had rais'd them to the power 
of acquiring an augmentation of eterna] glory, 
And as it was important, that men ſhould be con- 
vinced as well of the promiſes God had made to 
ſend a deliverer, to human nature, as of the com- 
ing of that deliverer; and of the grace he had 
merited for men; and, for that end, that it was 
neceſſary there ſhould be witneſſes, againſt whom 
there could be no exception, God, for that pur- 
poſe, permitted that the Jews ſhould fall into 
incredulity, in not receiving the Meſſias; and ſhould 
content themſelves with the books ef, the law of 
Moſes, in which are contain'd the promiſes of that 
Meſfas, and the ſigns of his coming: God, there- 
fore, to produce indubitable witneſſes of thoſe un- 
believing Jews themſelves, -—1 ds them through 
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all the nations of the earth, that they might carry 


thicher the books of the Jaw, which invircibly 
prov'd that the Meſſias was come who was thercin 
promis'd, and evinced all the circumſtances that 
the prophets had declar*, a long time before, con- 
cerning his coming, his miracles, and the death 
he ſuffer'd. 

The Jews could not be ſuſpected to have act-d 
in concert with the Chriſtians, becaule they have 
ever been their implacable enemies. Beſides, there 
were verſions of their books, that had been fſpre:id 
among ocher nations long betore their diſperſion. 
Hence fee, how their blindneſs ſerved to convey 
the knowledge of the Mefias, and of the grace he 


brough: to mankind. 

Let us obſerve hkewiſe that, at firſt, the infide- 
lity of che nations was the cauſe that God choſe 
the children of Ad abam, to make them a peo; !e 
who ſhould be the depoſitary of his law; and that 
aſter wards, the people of the Jews, who deſcended 
from Abraham, fell, in their turn, into unbelief, 
to give opportunity to declare to the nations the 
law of the Meſſias. All were unbelievers ; and 
have mutually ſerved, by their unbelief, to the eſta- 
bliſhment of that law. 

But why did God permit that all in general, that 
is to ſay, the nations, and the Jews, ſhould fall 
into unbelief? Let us ask that of St. Paul; he will 
tell us, I would not, brethren, ſays he, that you 
ſhould be ignorant of this myſtery : which was, that 
God had included all men in unbelief, that he 
might ſhew mercy to all. For God bath concluded 
them all in unbelief, that he might have mercy upon 
all, Rom. xi. 32. On this occaſion it is, that 


St. Paul, with reaſon, exclaims, O the depth of 


the riches both of the wiſdom and knowledge of G 
How unſearchable are his judgments, and his ways 
paſt finding out ! | i 


— 
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If we were able, like St. Poul, to elevate our- 
ſclves to the contemplation of the wonderiuliels of 
that infinite wiſdom of God. who knows io Gitpole 
all things to his own glory, and for the cxecueion 
of his aeGgrs, we ſhould not be leis ſtruck with 


_ admiration thin he was, to fee that God, who had 


lo many ways to fave mankind without their talling 
into ſin, has yet been pleaſed to eros himiclt even 
of their fins to fave them all, in diſpenſing to them 
all tne greatneſs ut his mercy, Human wiſdom 
would never have comprehended that he could draw 
trom che iniquity of men an occaton to manifeſt his 
goodnels to ail, Thele ways of Ged appear indeed 
unlearchab'e ; and inſpired St. Paal with the tran- 
ſport of admiration that made him exclaim, O the 
depth, &c. 

A very proper occaſion, to obſerve the error 
of many Chriſtians about paſſages of ſcripture, in 
adapting them to their particular opinions. An 
error that proceeds oſteneſt from their indiligent 
examination of the circumſtances that gave occa- 
ſion for certain expreſſions in the facred writ, which 
they take upon them to interpret according to their 
own fancy, often contrary to the import thoſe 
expreſſions carry in their natural ſenſe, How great 
a miſtake! for inſtance, what perverſion! to cite, 
every moment, theſe words of St. Paul, O the 
depth of the riches, &c, to denote the wiſdom of 
God by the ſeverity of his judgments concerning 
the ſmall number of the elect, and the great mul- 
titude of the damned? Since St. Paul uſes them in 
altogether a contrary ſenſe, and only to ſhew the 
admiration he was in of the mercy ot God to men, 
notwithſtanding their unbelief; and that he had 


even made uſe of the infidelity of all, to ſhew to 


all, without diſtinction, the effects of his infinue 
mercy. For God hath concluded them all in un- 
belief, that be might bave mercy upon all, 55 2 
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depth, &c. This is that which St. Paul could nor 
forbear, and which made him exult, in adoring the 
wildom of God, incomprehenſible to the ſhort reach 
of human conception. 

Perhaps, it may be ſaid with reaſon, that it can 
only be imputed to the deluſions of the old-man, 
that tue ſenſe of thoſe worus has been fo perverted, 
as too otten to be made ule of ro infpire a dread, 
and terror; whereas, in the meaning of the apoſtle, 
they ought to fill us with ſentiments of admiration 
of the goodneſs of God; a love witho':t bounds for 
a God ſo merciful, and an humble acknowledgment 
for his ordering things in a manner ſo beneficial to 
us, that all the wickednels of the 0!4-ma:: is not able 
to deprive us of the principal fruit of the redemption 
of Jeſus Chriſt. 

We lay it down, therefore. as an undoubted prin- 
ciple, that St. Paul mace not uſe of thoſe words, 
O the depth of the riches, &c. to apply them to 
the rigorous judgmets o. (3-59; but ſolely to make 
us admire the leniry of tie, and to ſhew to men 
the greatneſs of his mercy ; and that the means he 
employed to ſave them all, could not be looked on 
but as the decrees of a wiſdom inconceivable to 


human capacity. 


ARTICLE IX. 


What the grace of redemption is? And what, 
grace ſiperabundant? 


HEN we ſay the grace of redemption, we 
mean nothing elſe than the benevolence of 
God, who, by our Redeemer, has exactly re- 
placed men in the ſame ſtate they were in before 


the fall of Adam. By the grace of ſuperabundance, 
3 . We 
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we mean a gift of God, from his free goodneſs, 
accorded to Chriſtians ; and which gives them room 
| to merit a greater happineſs than thoſe ſhall have, 
who are only benefited by the grace of redemption. 


In relation to which, the tollowing propoſitions can- 
not be doubted. 


1. Adam had been ſaved, and admitted into eter- 
nal felicity, if he had died before he had re- 
ceived the law of God; or immediately after 
he did receive it, and before he broke it. 

2. Alam would have been damned, if he had 
died immediately after he broke that law, 
and before God had promiſed him a Re- 
deemer. | 

3. It Adom had died immediately after the pro- 
miſe of a Redeemer, he would have been 
ſaved 3 but he would only have had, in Hea- 
ven, the degree of felicity anſwerable to the 
ſtate he was in before he broke the law; for 
a bare reparation only ſets things in their firſt 
condition. | 

4. Adam dying, after 930 years of a regular, 
penicent life, would have had a greater future 
happineſs, than it he had died immediately 
after the promiſe of a Redeemer. 


Now, if it be asked, whence it is, that Adam 
acquired a greater happineſs, after the fall, than if 
he had died before he broke the law? We anſwer, 
that the Redeemer did two things, in reſtoring 
mankind : | 

Firſt, He re-eſtabliſhed them preciſely in the 
ſame ſtate they were in with reſpect to the happineſs 
men would have had, who had died before the 
fall of Adam; and that happineſs is that which 
anſwers to what we call the grace of redemption, a 
grace general to all men who fell in 4 1 

Second v, 
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Secondly, The Redeemer gave to all men, beſides 
that grace, the means to merit an augmentation 
of happineſs; which is a particular grace to thoſe 
whom God favours with it, and whick he denies 
not to all ſuch who ask it fervently of him, and 
who do their utmoſt to obtain it; a ſanctify ing 
grace to all thoſe who make a good uſe of it; and 
which is in them the principle of merits, tho? it be 
a frec gitt of the goouneis of God. 

Tais is not a diſtinction in the air: It is grounded 
on the remarkable words oi Sr. Paul, But where 


fin abouiided,* grace did much more ſuperabound, 


Rom. v. 20. It men had committed no other ſins 
than that of Adam, the grace of redemption alone 
would have been ſufficient to merit for them all, 
tie ſame happineſs; but becauſe they daily com- 
mit a multitude of others, Jeſus Chriſt has brought 
ſuperabundant grace, by the means of which they 
may, themleives, merit in him, who brought it to 
them, a happineſs ſuperabundant ; fo that the re- 
demption is an abundance of grace, which effaces 
the abundance of the fin of Adam in all men, and 
replaces them in their firſt condition; and the ſuper- 
abundance of grate is given them, that, by that, they 
may merit an augmentation of glory; otherwiſe 
that ſuperabundance would be uſeleſs. What would 
our Saviour, himſelf, have us underſtand by his 
ſaying, that he came to bring to men life, and 
life more abundantly? 7 am come, that they might 
bade life, and that they might have it more abun- 
dantly. 

From this diſtinction, it is eaſy to comprehend, 
that, far from our having reaſon to complain of 
our lot, that God permitted us to fall in Adam, 
to raiſe us again in Jeſus Chriſt, we have, on the 
contrary, an infinite obligation to him for having 
brought about for us, by the Redeemer, advan- 
tages infinitely greater than thoſe Adam was ap- 

pointed 
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pointed with in his creation, with reſpect to the ſu- 
pernatural ſtate to which he has raiſed us, to be able 
to merit an augmentation of happineſs. It is indeed 
a great happineſs, that the grace of redemption has 
reſtored all the poſterity of Adam to the ſtate they 
were in before his fall; but with that firſt happi- 
neſs, we gain, by the grace of ſuperabundance, all 
the fruits of that grace, which are of an infinice 
price. We ought, therefore, to think ourſelves 
happy that Adam fell, We bring it not in ſupport 
of our argument; but the church of Rome acknow- 
ledges it in one of her moſt folemn offices, and even 
that it was neceſſary, for our greater happineſs, that 
Adam ſhould fin, O felix culpa! ſays the, O certe 
neceſſarium adeo peccatum ! It is in the office for holy 
Saturday. | 

But it will be ſaid, Adam accepted of the coming 
of the Redeemer, and lived afterwards according to 
the natural law: this is the reaſon why he was 
ſaved ; but the Pagans, and the other Infidels, the 
Libertines, and the Flagitious, lived not accord- 
ing to that law; therefore, they cannot be ſaved. 

It is anſwered, that Adam's acceptation of the 
coming of the Redeemer was not that which re- 
ſtored him, it was the acceptation by the myſtical 
Lamb, immolated from the beginning of the world, 
the eternal word, who freely taking upon himſelf 
the fin of Adam, and, by anticipation, all the fins 
of men, offzred himſelf to reſtore them, as a 
victim worthy to ſatisfy the Divine Juſtice for all. 
Before that acceptation by the Son of God, to 
whom (by anticipation, in reſpe& to the time 
when he made that ſubmiſſion) we give the name 
of Jeſus Chriſt, Adam could merit nothing; after 
his fin, he became an enemy to God; all he could 
do of himſelf could never repair his fault; becauſe 
there behoved to be nothing leſs than an infinite ſa- 

_ tisfaction 


5 — — — — - 
” 1 — > 
4 = . Do. = * . - 
ä — — 
— —— — — 


5 p 
* — — —— 
2 —ů —— ——-— — 


42 HEAVEN OPEN 


tisfaction to aboliſh, and repair an outrage com-. 
mitted againſt an infinite Majeſty. His ſin had ſo 
erazed the image of God in his ſoul, that he was 
no more capable of any moral good: So we ſee in 
the ſcripture, that, when God charged him with his 
crime, inſtead of imploring his clemency, which 
would have been a point of juſtice, he thought of 
nothing but of diſculpating himſelf, or to render two 
guilty of it. It was, anſwered he, the woman thou 
gavelt me as a companion, who gave me of tue 
truit of the tree. The woman whom thou gaveſt 
to be with me, ſhe gave me of the tree. Gen. iii. 12. 
An anſwer that was a new offence to his Creator, in 
charging on him the cauſe of his diſobedience, by 


giving him a wife who had ſeduced, and incited him 


to eat of the forbidden fruit, and that tended, at the 
ſame time, to transfer the ſentence to her. 
While Adam continued in the unhappy condi. 
tion of being an enemy to God, all he could do 
could not be of any merit towards his reconcilia- 
tion; but from the moment Jeſus Chriſt accepted 
to ſatisfy the Divine Juſtice of his Father for him, 
Adam was reconciled and reſtored to his firſt ſtate of 
innocence, by the grace of redemption, which was 
from that time imputed to him. 3 
His acceptance of it was an effect of that grace, 
in the ſame manner as was his repentance, and all 
he could do afterwards that was meritorious, an ef- 
fect of a grace of ſuperabundance that acquired for 
him a greater happineſs, than if he only had ob- 
tained the grace of redemption. | 
As to the Pagans, other Infidels, and the Flagi - 
tious, they were compriſed, with Adam, in the 
grace of redemption, by Jeſus Chriſt's raking upon 
him to be their Reſtorer. Their perſonal accepta- 
tion is a thing indifferent in reſpect to that grace, 
though it be neceſſary to put them in the ſtate of the 
grace of ſuperabundance, The grace of 3 
epends 
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depends not at all on their acceptation: it is a pure 
effect of the mercy of God, and an abſolute gift 
unattended with any condition. In one word, the 
Redeemer was ſent for the reſtoration of all man- 
Kind; but that would not be an entire, and real re- 
ſtoration, if it did not ſet things again the ſame 
ſtate they were, before all men fell in Adam. 

If Adam had not eaten of the fruit of the tree 
of knowledge, which was forbidden him, till after 
having begot twenty children; (let us ſuppoſe that 
to be true, as it is poſſible ;) and that he had told 
his children the command God had given him, 
and the puniſhment that was to be inflicted on him on 
his diſobedience 3 thoſe children who would foreſee 
their fall in that of their father, and could not 
know the benefit that was to accrue to them from 
the crime he ſhould commit, would be under con- 
ſtant alarms, leſt their father ſh50'41 tranſgreſs; 
but let us ſuppoſe, that, after that, the Father had 
tranſgreſſed, unknown to them, they would then 
have been culpable without their privity to that 
crime: afcerwards God, unknown likewiſe to them, 
promiſing a Redeemer to their father, they are at 
the ſame time juſtified without Knowing it. Thus 
they are become criminal, and have been juſtified with- 
out their knowledge. This is exactly the ſtate the 
Pagans are in. They know nothing of their fall 
and their juſtification, This ignorance is the cauſe 
that they are ignorant alſo of the grace of ſu- 
perabundance, to profit by it: it is therefore too, 
thai according to the words of Jeſus Ct.rift, it ſhall 
be becter for them at the day of judgment, than 
for the Libertines, who have had the benefit oi in- 
ſtruction; and who, having had the means to ob- 
tain, and to profit by the grace of ſuperabundance, 
which God gives to thoſe who will make a good 
uſe of it, have neglected or rejected it, to deliver 
themſelves over to their luſts. 


(G3. 2 Do 
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Do the Libertines, and the Wicked, rightly com- 
prehend all the heinouſneſs, all the unworthineſs 
and ingratitude, that are in thoſe ſpeeches, which 
are but too common? © So I go to heaven, tis 
« enough; I do not trouble myſclf about the place 
& T ſhall have there.” God would that we, whom 
he has made after his own image, ſhould be holy 
becauſe he is holy; Jeſus Chriſt, who came to de- 
liver us from eternal damnation, has given us an ex- 
ample which he would have us to follow; and did 
not ceaſe to preach on earth, what men ought to do 
to reach to the perfection which God requires of us; 
and to obtain for ourſelves the ſuperabundaut grace 
he has merited for us. Have God and Jeſus Chriſt 
then done too little for us, that we ſhould believe 
we may diſpenſe with the acknowledgments due 
to them? Be we therefore holy, ſince God would 
that we ſhould be ſo; let us walk ia the way which 
our Saviour hath ſhewn us, and which he hath 
cauſed to be ſhewn us. All the exhortations of the 
prophets, of the apoſtles, of the preachers of the 
goſpel, tend to incline us to profit by the grace of 
ſuperabundance which Jeſus Chriſt has procured for 
us. Ir is to give us the means to obtain that grace, 
and to be benefited by it, that Jeſus Chriſt has eſta- 
bliſhed his church, and the ſacraments he has im- 
powered her to adminiſter; and that he has left us 
the holy ſcriptures, and paſtors to inſtruct us. The 
infinite obligations we owe io our Redeemer, will 
convince the moſt profligately wicked, that it is on 
their part an ingratitude, and a moſt enormous un- 
worthineſs, to flight a grace ſo precious, and which 
enables us to merit ſo much more happinels as we 
enJeavuur, with our utmoſt efforts, to obtain, and to 
uſe it as ws ought, 

e would willingly ask the oppoſers of this ſy- 
ſtem, ii the Licentious, the Hereticks, and the Infi- 
dels, to whom one would preach this doctrine, would 
not 
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not be more diſpoſed to their converſion, than when 


one ſhall talk to them of a God who, of thirty 


perſons, damns twenty-nine of them to eternal fire, 
according to the general opinion ? and does not ſuch 
an hypotheſis better correſpond with the idea of a 
God infinitely merciful ? This is what we cannot 
ſee, that any one can diſallow, unleſs poſſeſſed with 
that pernicious error of the old-man, who prompts 


to maintain that Jeſus Chriſt died not for all men. 


But as, no doubt, there may be many who, poſ- 
ſeſſed with that prejudice, will be obſtinate enough 


to combat our ſyſtem, let us anſwer to the objections 
they will not fail to bring againſt it. 


— 


2 


ARTICLE X. 


Anſwers to the objections that may be made 
Againſt this preſent ſyſtem. 


Efore we examine what can be objected againſt 
our hypotheſis, it is proper to make ſome ob- 

ſer vations. 3 
Firſt, It muſt be allowed, that the Holy Ghoſt, 
who dictated the ſcripture, has in ſome places of it 
ſcattered obſcurities, and a ſort of darkneſs, which 
he would we fhould revere, without pretending to 
the capacity of penetrating into them; whence it 
proceeds, that the ſolutions of a theologian are nos 
always ſo clear as the objections of a philoſopher ; 
becauſe a theologian, not being able to explain, by 
reaſon, the myſteries that are above reaſon, is ob- 
liged often to have recourſe to faith, which 1s ob- 
ſcure in itſelf ; but as faith is undoubtedly to be re- 
lied on more than reaſon, the determinations of a 
theologian, ſupported by the holy ſcripture, ought 
to 
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to be allowed to be ſurer than the objections of 4 
philoſopher, 

Secondly, When, in the holy ſcripture, we meet 
with antilogies, or contradictions which ſeem plainly 
ſo, or opinions that appear oppoſite, and can no wa 
be reconciled, they ought to be received in the ſim- 
plicity of faith, humbly waiting till it ſhall pleaſe 
God to diſcover the ſenſe of them; but it there hap- 
pen to be ſeveral ways to expound them, that which 
agrees the beſt to faith and reaſon, ought to be pre- 
ferred. For inſtance, it is laid down as an undoubted 
principle, that God is a being infinite, and immu- 
table: and that he is ſo is certain; and yet it is 
looked on too to be as certain, that he is provoked 
by our fins, and appeaſed by our prayers ; for it is 
on that principle that all religions have been formed. 
Subvert that poſition, you deſtroy all the religions 
in the world, — 

Theſe two principles appear, in the mean time, 
to be very oppoſite, and very greatly perplex each 
other; and one cannot well get over that perplexity, 
but by reſting on the incomprehenſibility of God. 
In God, ſays he, all is incomprehenſible 3 but it is 
not in that particular only: it may be ſaid, that, in 
every thing, on every ſubject, there may be ob- 
jections unanſwerable by us, if we would be candid 
enough to own it, The underſtanding, in certain 
objections it raiſcs to itlelf, goes to the end of its 
reach, and ſtops there, It muſt, to furniſh itſelf 
with all ſolutions, go beyond its compaſs, which 1t 
cannot do. We may ſay, without giving into the 
opinion of the Catalepticks, that God has placed in 
all things a point of incomprehenſibility that man 
cannot penetrate; he finds almoſt every where a 
limit, where his light is extinguiſhed. 

Carneades did not confute the ſyſtem of Chri/ippus, 
but by making uſe of the objections * 

arte 
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ſtarted againſt himſelf, O poor Chri/ippus, ſaid he, 
his ſtrength has undone him. | 

Arvagus, with his ſet forms, embraced the way 
of truth by ſo many refinements, that he was, and 
is ſtill, looked on as a favourer of pirroniſm. 

Bellarmin has not much better ſucceeded in many 
places of his controverſies. So true it is, that hu- 
man abilities are more ſubtle in forming objections 
againſt the truth, than they are in ſolving them 
clearly, when they have formed them. 

Thus, he who inſiſts that all difficulties be unra- 
velled, and al! rendered manifeſt to him, ought 
himſelf to be able to do the ſame thing in defence 
of his own doctrines; and if he cannot do that in 
certain Caſes, his adverſary is, at leaſt, on equal 
terms with him, It is for that reaſon we ſhall anſwer 
objections two ways, viz. by retorting on the ob- 
jector, and afterwards, by explication; ſo that we 
demand before-hand of our oppoſers, that they ex- 
plain the authorities we have taken care to bring 
from the holy Scripture, that it may be ſeen whe- 
ther their explications be more literal, and more 7a- 
tional, than ours, 


The firſt objection. 


It will be ſaid, in the firſt place, that this ſyſtem 


overturns all religion; for if all men are to be 
ſaved, what occaſion is there to pain one's ſelf by 
the obſervances religion enjoins? The impious 
and the good Chriſtian will be on the ſame foot; 
what neceſſity is there to pray, to aſk of God to 
direct our ſteps in the ways of falvation, ſince he 
is reſolved to beſtow Heaven upon us? And why 
ſhall we fear to fin, ſince God is determined not to 
puniſh us; or ſince all the fins we can commit are 
puniſhed in Jeſus Chriſt, who died, and has ſatisfied 
tor all? One may therefore be an impoſtor, a trai- 

for. 
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tor, a libertine, a robber, and Atheiſt, ſince all that 


cannot make us forfeit Heaven, and ſubject us to 
Hell. 


The firſt anſwer, by retorting; which ſhews that, 
in the old ſyſtem, the ſame difficulties occur; and 
that they cannot be ſolv'd ſo well, as in the pre- 
ſent one. 


If God be infinitely perfect, will one ſay who has 
no religion, he did nothing from the firſt but what 
was the moſt excellent ; if he be immutable, he can- 
not change his will; ſo all we can do, on earth, can- 
not make him alter his ſentiments, or change what 
he once wild ; that being fo, he will ſay, why need 
we pray, why mortify ourſelves, and ſubmit to all 
that religion preſcribes? 

When you ſhall anſwer this impious man by a di- 
ſtinction never ſo rational, to make him underſtand 
how God alters not his ſentiments, nor changes his 
will, when, for example, he is provoked by our 
ſins, and appeaſed by our prayers, he will not fail 
to maintain, and inſiſt, that your diſtinction is fri- 
volous, if God be ſuppoſed to be immutable both in 
his will and his decrees. Obſerve how he will 
argue. 

God is ſubject to no change; for if we ſuppoſe 
that he is not, to-day, in the ſame ſentiment he was 
in yeſterday, he muſt have acquired ſomething he had 
not before, or have loſt ſomething he had yeſterday. 
Yeſterday God looked on me with indignation, ac- 
cording to you, and to-day he regards me with ſen- 
timents full of goodneſs. Now, I aſk what it is he 
acquired, and what it was he loft, that his ſenti- 
ments of to-day have cancelled thoſe he had yeiter- 
day ? Were what he acquired, or what he Joſt, modes 


identified with his eſſence, or entities diſtinct from 5 ? 
ut 
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But it cannot be ſaid that God is a compounded 


being; nor, conſequently, that he has acquired, or 


loſt any thing that is diſtin& from himſelf: But, on 


the other ſide, if it ſhould be pretended that what 


he has acquired is a mode identified with his eſſence, 
it would follow, that a thing which has ſubſiſted 
from all eternicy could ceaſe to be ; for modalities 
have that, in particular, that they cannot be pro- 
duced but by the extinction of another modality ; 
ſo that if God ſhould receive another modality, 
that which preceded it would be deſtroyed ; but that 
cannot be ſaid of God. 

And, as to the reſt, what is it that woyld pro- 
duce that modality ? Can it be cauſed without a new 
production of the divine eſſence with which it is 
identified; and can God re- produce his own eſſence z 
He who neceſſarily exiſts, and who cannot ceaſe to 
exiſt ? Nor, conſequently, can he receive any new 
modification; for it is not with him, as in the 
modifications of a creature which a continual creation 
re-produces every moment, 

God cannot, therefore, acquire either a new ac- 
cident, or a new modality ; and it is that which 
_ renders him immutable ; it is thus his immutability 
is proved by ſound theology. Says a great 
divine, If God were not immutable in his will, 
« and in his knowledge, it could not be ſaid that 
«© he ſees all things by one ſole and the ſame 
tc act: That God ſhould change his will, he muſt, 
« of courſe, change his knowledge, which is neceſ- 
& fary and invariable.” This is what St. Auguſtin 
means too, in his thirteenth book of his Confeſſion : 
Nam ſicut omnind tu es, Tu ſcis ſolus qui es immuta- 
Bilis; et eſſentia tua vult, & ſcit immutabiliter, &c. 
That is, thou, my God, who haſt nothing in thee, 
that can paſs away, and ceaſe to be; Thou art like- 
wiſe he alone who has the perfect and entire know- 
ledge of all that thou art; becauſe thou art immu - 
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table, and knoweſt immutably that which thou im- 
mutably willeſt. Thy eſſence wills, and knows im- 
mutably; and thy will is; and wills immutably. 

According to theſe words of St. Auguſtin, it is 
impoſſible God can change his will, any more 
than he can his knowledge. If he cannot change 
his will, he then wills, to-day, what he willed 
yeſterday; and what he wills to-day, will be his 
will for ever. Be due reflection made on the 
many conſequences that may be drawn from all this, 
and oh the nonplus ſuch retortings reduce a good 
man to, who would let himſelf be led by mere 
reaſon, The old ſyſtem is however bound to 
ſolve ſuch difficulties as theſe are. Let it ſolve 
them then, and let it fairly examine whether or no 
it may give room for a replication, that it has 
not ſufficiently paved the way, by its ſolutions, 
to the evidence of the reaſonings it ſhall further 
adduce, 

In the meantime, we ſay the objeftion has no 
weight againſt the preſent ſyſtem; for that it 
ſhould, it behoved that we ſhould have aſſerted 
that all men ſhall infallibly reap not only the fruit 
of the grace of redemption, but likewiſe that of 
the grace of ſuperabundance; and that they ſhall 
enjoy the ſame happineſs in heaven. We, on the 
contrary, ſay, that to obtain the fruit of this laſt 
grace, which is a greater degree of happineſs than 
that which is the fruit of the grace of redemption, 
we are obliged to do all that is poſſible for us to 
merit it, *Tis for that end we muſt pray, and ask 
it of God, that we muſt pain and morcity ourſelves, 
and ſubmit to the ordinances the law prefcribes to 
us. We ought to be afraid ro fin 3 becauſe fin 
deprives us of that grace, makes us loſe the infinite 
advantages that are the effects of it, and renders 


us liable to ſuch temporal puniſhments as we ought 
to fear. 


Religion, 


1 


To ALL ME N. $1 


Religion, therefore, is not at all overturned by 
this ſyſtem, which tends to encreaſe our acknow- 
ledgments, and love to God. The more we per- 
ceive we are aſſured of ſalvation, the more we are 
ſenſible of our obligations to God, The more we 
find ourſelves inclined to fin, the more we ought to 
be warn'd into our duty to love, above all things, 
a God ſo gracious, who has aſſured us of heaven, 
notwithſtanding the corruption we are involv'd in 
by the old- man. God has granted, not to deprive 
us of heaven, and not to puniſh us for our 850 
by eternal pains; but he has decreed to deprive us of 
the grace of ſuperabundance, and not toaugment to u 
the happineſs that anſwers to the grace of redemption, 
if we live ſinfully; and to chaſtiſe our ſins by tem- 


Poral puniſhments. Thus, he who gives himſelf up 


to fin, in permitting himſelf to be deluded by the 
deeds of the old-man, loſes ſtill 2 much, in 
fruſtrating himſelf of all he might have merited by 
the grace of ſuperabundance, and in ſubjecting him- 
ſelf to temporal inflictions, which God denounces 
againſt all choſe who ſhall neglect that grace, or who 
ſhall miſuſe it; for it is with reſpect to the good, or 
ill uſe, to the reception, or rejection of that grace, 
that man has free will z and not todeprive, or aſſure 
himſelf of heaven. 

God, in creating mankind, deſtined it to heaven, 
without its participation; and when Jeſus Chriſt 
came to redeem men from fin, he open'd heaven 
again to them, without their co-operating in it; ſo 
that there remains no neceſſity to ask of God the 
grace of redemption, which he has already accorded 
to us of his free mercy. Every one may be affur'd 
of the benefit of that grace, which is an admiſſion 
into heaven, but it is neceſſary to ask of him the 
grace of ſuperabundance, that we may merit the 


degrees of happineſs which will be the conſequences 


of it, and which conſtitute the different manſions 
H 2 that 
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that are in the houſe of God; and no one knows, 
or can know certainly, whether he be worthy, or 
unworthy of them. 


— The ſecond ObjeFion. 


In St. Matthew, Jeſus Chriſt ſays to a young 
man, who asked what he ſhould do to inheric 
eternal life: If you would enter into life, keep 
the commandments. In St. Mark, he ſays, you 
ſhall love God with all your heart, with all your 
ſoul, and with all your ſtrength; and your neigh- 
bour as yourſelf. Sr. Paul ſays, in his epiſtle to the 
Hebrews, But without faith it is impeſſible to pleaſe 
bim; for he that cometh to God, muſt believe that he is, 
and that he is a rewarder of them that diligently ſeek 
bim. Whence it is obvious to deduce this conſequence, 
that all thoſe Who have not faith, or who have 
faith without keeping the commandments, or love 
not God with all their hearts, and their neighbour 
as themſelves, ſhall not enter into eternal lite ; and 
conſequently ſhall not be ſaved: bur as there is a 


great number of thoſe, a great number therefore 
muſt be damned. 


Anſwer, by Explication. 


Man is ſubject to two ſorts of death; one, 
myſtical, and the other, real. By the firſt, we are 
all dead in Adam; and by the ſecond, we all die 
bodily. Man can likewiſe have two ſorts of eternal 
Life; one, by the grace of redemption, and the 
other, by the grace of ſuperabundance. It is this 
Jeſus Chriſt would have us underſtand, when he 
lays, in St. Jchn, I am come, that they might have 
life; and that they might have it more abundantly, 
ou x. 10. That they might have life, there is, 
or the life of redemption ; and that they 2 
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have it more abundantly, there is, for the life by 
the grace of ſuperabundance. | 

But in thoſe two paſſages in the objection, the 
matter in queſtion is the eternal life that anſwers 
to the grace of ſuperabundance, and not the eternal 
life acquired by the grace of redemption; which 
- evidently appears by the words St. Paul adds after 
he had ſaid, “that we muſt believe that God is,“ 
ſand that he is a rewarder of them that diligently 
ſeek him.] That reward is the fruit of their faith, 
of their love for God, and for their neighbour ; 
and of their application to keep all the command- 
ments: Now all theſe things are the ſtate of the 
grace of ſuperabundance. 

But, perhaps, you will ſay, it is a thing that 
ſhocks reaſon to affirm, that, without faith, without 
loving God, and without keeping the command- 
ments of God, we may be ſaved. 

J anſwer, that it is not more difficult to com- 
prehend that all men are ſaved in Jeſus Chriſt, 
who has ſhed his blood, and purchaſed. for them 
the merit of faith, of the love of God, and of 
keeping the commandments, than it is-to compre- 
hend that all men have ſinned, and deſerved eter- 
nal death in Adam. Why ſhould it be more againſt 
reaſon, what they ſhould be all believers, and obe- 
dient, in Jeſus Chriſt, than to ſay, that they have 
been all unbelievers, and diſobedient, in Adam ? 
There cannot be one reaſon alledged for the one, 
which will not ſerve for the other; unleſs you will 
ſay, that Jeſus Chriſt had not the ſame power to 
redeem all men from the ſtate-of reprobation that 
Adam had to damn them. As God inclines more 


to be merciful, than to puniſh, there is much more 


reaſon to ſay that all men have been ſanctified in 
Jeſus Chriſt, and that they ſhall all enter into 
eternal life in virtue of the grace of redemption, than 
that they have been damn'd by the fin of Adam, 


and 


54 HEAVEN OPEN 


and deprived of the fruit of the paſſion of hi 
died {oF all, —— | ; OT 
Did not God promiſe to 1/agc, that all the na- 
tions of the earth ſhould be hleſs d in his ſeed? Aud 
in thy ſeed ſpall all the nations of the earth be 
bleſs'd.-——Did he not renew that promiſe to Jacob? 
In thee, and in thy ſeed, ſpall all the tribes of the 
earth be bleſſed. The word, Tribe, ſhews till 
more emphatically, that all, without exception 
ſhall. participate in the redemption. The royal 
Pſalmiſt alſo expreſſes himſelf in the ſame manner, 
when he ſpeaks of the extent of the grace that Jeſus 
Chriſt ſhould bring to men. And men ſball be 
bleſſed in bim; all nations ſhall call bim bleſſed, 
Pſalm xxii. 17. What can be meant then by 
theſe bleſſings to all nations, to all the tribes 
of the earth, if it be not the application of the 
grace of redemption to all men? Can it be faid, 
that theſe words, all the nations, all the tribes, 
can only mean the ſmall number of what is called 
the elect? And if that were no more, according tp 
the received opinion, than an offer of the grace of 
redemption, would David have added, in his pro- 
phecy of the bleſſedneſs of all the nations of the 
earth in Jeſus Chriſt, that all people ſhould praiſe, 
and magnify him ? God is faithful in his pra- 
miſes; he has promiſed that all men ſhall be bleſſed 
in his Chriſt; therefore they ſhall be bleſſed, and 
be all ſaved. 


The third Objection. 


It will be faid, in the third place; either the 
holy ſcripture ſpeaks not truth, or ſome muſt be 
damn'd; for firjt, in St. Luke, Jeſus Chriſt, ſpeak- 
ing of the wicked rich man, lays, the rich man 
died alio, and was buried in hell, being in Tor- 
ment, he lifted up his eyes towards heaven, and 

ſeeing 
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ſeting Abrabam afar off, &c, read that chapter to 
the end. There is then, the wicked rich man in 
hell. There is, palpably, a man damn'd. Secondly, 
in St. Matthew, Jeſus Chriſt, ſpeaking of the laſt 
judgment, ſays, then the King ſhall ſay to thoſe 
who ſhall be on his left-hand, depart from me, ye 
curſed, go to everlaſting fire prepared for the 
devil, and his angels: A little lower, he adds, 
Thoſe ſhall go away to everlaſting puniſhment ; 
but the righteous into life eternal. ſerve then 
men, who have a very different lot! If they had 
been all ſaved, their condition would have been 
equal; but we fee, by the words of the goſpel, 
that one part of them ſhall go to torment, and 
the other, to life eternal: It muſt, therefore, ne- 
ceſſarily be, that part of them were ſaved, and the 
others damned ; and that the number of theſe 
ſhall be greater, than of thoſe who ſhall be ſaved ; 
ſeeing Jeſus Chriſt moreover ſays, in St. Matthew, 


chap. xx. 16. that many are called, but few choſen. 


St. Paul, to the Romans, in ſpeaking of Iſrael, - 


ſays, tho" the number of the children of Iſrael be as 
the ſand of the ſea, a remnant ſhall be ſaved, Ro- 


mans ix. 27. Therefore the greateſt part of man- 
kind ſhall be damn'd. 


The firſt Anſwer, by Retorting. 


I ſhall begin the anſwer to this objection, by 
the paſſage in St. Paul laſt cited in it, Tho* the num- 
ber of the children of Iſrael, &c. and which is taken 
from Jſaiab, chap. x. 22.— How are we to re- 
concile this paſſage with theſe which are of the ſame 
epiſtle of St. Paul to the Romans, chap. xi. 25. Blind- 
neſs in part is happened to Tjrael, until the fulneſs 


of the Gentiles be come in. And ſo all Tjrael ſhall be 


ſav'd: As it is written, there ſhall come out of 
Sion the Deliverer, and ſhail turn away * 
from 
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from Jacob: For this is my covenant unto them, 
when I ſhall take away their fins. St. Paul, in this 
lace, ſtill cites a prophecy ot /azah, chap. xix. 20. 
t is certain, that, by the import of taeſe words, all 
the Jews ſhall be ſaved; and he had ſaid before, as 
is ſeen in the objection, that a remnant of them 
only ſhall be ſo; there is in them, therefore, an 
obſcurity that muſt be cleared to reconcile this con- 
tradiction. 
The ſame St. Paul ſays again, that God has in- 
volved all men in unbelief, that he might take oc- 
caſion from thence, to ſavẽ them all by his mercy. 
For God hath concluded them all in unbelief, that be 
might have mercy upon all, Rom. xi. 32. How 
then ſhall he have mercy upon all, it he damns 
the greateſt part? And how ſhall he ſave but one 
rt, if he damns none? 

As Jeſus Chriſt, and St. Paul, cannot contradict 
one another, ſince it is the ſame holy ſpirit that 
ſpeaks ; the texts in the objection, and thoſe in the 
retortion, muſt needs contain ſome myſtery, and 
require to be explained, 

Beſides, in St. John vi. 39. Jeſus Chriſt ſays, that 
he came not down from heaven to do his own will, 
but that of his Father; and that the will of his Father 
was, that he ſhould loſe nothing of all his Father 
had committed to him. And this is the Father's 
will which has ſent me, that, of all which he hath 
given me, I ſhould loſe nothing. A little before, 
he had ſaid, that the Father had given all things 
to the Son. And hath given all things into bis 
hand. In St. Matthew, he ſays, even ſo, it is not 
the will of your Father which is in heaven, that 
one of theſe little ones ſhould periſh. Jeſus Chriſt, 
diſcourſing of his Father, further ſays, I do always 
thoſe things that pleaſe him, Fohn viii. 29. But we 
have juſt now feen, that it, pleaſes him that not 
one ſhould be loſt. In truth, God had ſaid by 

Jaiab, 
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Tſaiah, ſpeaking of his Chriſt, I is a light thing, 
that thou ſhouldeſt be my ſervant to raiſe up the tribes 
of Jacob, and to reſtore the preſery d of Tirael: 1 
will alſo give thee for a light 10 the Gentiles, tl at 
thou mayeſt be my ſalvation unto the end of the earth, 
Iſai. xlix. 6. That is, that thou mayeit fave all 
men; for we mult not fo ſtrictly adhere to literal 
terms; as not carefully to examine the ſenſe of 
them; ſo in this place, thoſe words, «+ unto the 
end of the earth,” ſignify unto all men in coun- 
tries the moſt remote. He fays likewiſe that all the 
poſterity of Iſrael ſhall be ſanctified in the Lord, 
and ſhall be worthy of praiſe. 

Let us conclude, therefore, from all theſe paſſa- 
ges, which are, at leaſt, as poſitive as thoſe in the 
objection, and which, ſtrengthen'd by our argu- 
ments in the fourth and fifth articles of this trea- 
tiſe, become ſtill. the more clear, thi: there is a 
myſtery in the texts cited in the objection In 
effect many learned men, as Juſtin, Thecpholite, 
Encherius, Pope Gregory and others, were of 
opinion, that what Jeſus Chriſt ſays of the wicked 
rich man, was only a parable, and not a hiſtory 
of matter of fact; for the ſoul of the rich man 
had not eyes to ſee from a dark place, ſuch as Hell 
is ſuppos'd to be, up to Heaven; it had not a 
tongue to be ſcorci'd with the intenſe heat of the 
fire; nor had the ſoul of Lazarus a finger to dip 
in water; and could a drop of water quench thoſe 
ſuppoſed flames of Hell? That diſcourſe, therefore, 
vilibly appears to have been figurative; and wuen 
Tertullian, St. Chryſaſtom, and Origen, believed it 
to be a real hiſtory, that diverſity of ſentiments ſerves 
to prove the obſcurity of the matter, and to induce 
us to canvas the myſtery of it. 
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ARTICLE XL. 


Second anfiver to the preceding objeftion by 
| Explication. 


WE have already explained, that, as there are 
two ſorts of grace for the ſalvation of man- 
Kind, viz, the grace of redemption, and the grace 


of ſuperaoundance, there are likewiſe two ſorts of 


eternal happineſs; one, that anſwers to the grace 
of redemption; and another, that anſwers to the grace 
of ſuperabundance, which merits the reward of 
virtue. Jeſus Chriſt has redeem'd all men; but 
all are not bleſs'd with the grace of ſuperabun- 
dance; and one certain mark, that the laſt judg- 
ment will be on the good, or ill uſe of the grace of 
ſuperabundance, is, that in that place of St. Mat- 
thew, where Jeſus Chriſt ſpeaks of that judgment, 
He ſays nothing of the fins of thoſe He condemns 
He mentions only their want of virtue, I was 
thirſty, and you gave Me no drink, &c. intending 
we ſhou'd underſtand, that the old-man, the na- 
tural man, the body of fin, not having had any 
participation in the grace of redemption, nor in that 
of ſuperabundance, and retaining the condemnation 
he receiv'd for the fin of Adam, ſt ill ſubſiſts on his 
part, and makes it not neceſſary he ſhould fall un- 
der the ſentence ot the laſt judgment, but for his 
want of all virtue, which is incompatible with him, 
and includes him in that ſcutence; and, conlequently, 
can let him have no portion in the grace of Jeſus 
Chriſt. What communion hath light with darkneſs * 

2 Cor. vi. 14. 
But, to ſet this anſwer in its full light, and to 
ſhew evidently to whom the words of that king 
arc 
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are directed, Go ye curſed into everlaſting fire,” 
men muſt be look*d on, as we have already obſerv- 
ed, in two different lights; in one, they aſpire to 
Heaven in Jeſus Chriſt; in the other, they cleave 
faſt to the earth in Adam. The ſpiritual man, and 
the natural man, thoſe two myſtical perſonalities, 
are ſo blended in every individual of human nature, 
that they cannot, during this life, be ſeparated 
but in idea, Each of theſe two men has his view 
and operations; the one ſeeks only temporal hap- 
pineſs, and ſenſual pleaſures ; he has no reliſh for 
what relates to Heaven: it is he, whom St. Paul 
calls the old-man, the body of fin, the body of 
death, whom we muſt put off with all his deeds ; 


- ſeeing that you put off the old-man with his deeds, 


Coloſſ. iii. 9. and from whom he prayed to be de- 
liver'd 3; Who ſhall deliver me from the bedy of this 
death | Rom. vii. 24. But the new-man, the in- 
ward-man, the ſpiritual- man, is he, who, bein 
made alive in Jeſus Chriſt, cannot be led away b 
the deluſions of the old-man ; he ſtands his attacks, 
he feels the effects of them, without approving 
them; and he laments to find himſelf ſo inclin'd to 
the corruption of the old-man, for which he has ſuch 
an averſion. 

God has made that corruption the cauſe of the 
combatings of thoſe we call the righteous; that 
is, ſuch who live in the practice ol thoſe virtues the 
grace of ſuperabundance inſpires them with, It 1s 
by that grace they triumph wer the corruption 
of the old-man, and his devices; and ſo derive their 


merit, and their happineſs, from their enemies. 


St. Paul, freling in himſelf this corruption of the 
old- man, pray'd to be deliver'd from it. He lock'd 
on the allurement of that corruption as a meſſen- 
ger of Satan that buffetted him, and which he, ſcve- 
ral times, pray'd the Lord that it might depart 
from him: But God, who ſaw, that thoſe attempts 
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of the old-man would be fo far from prevailing 
againſt this Apoſtle, that they would be advantage- 
ous to him, by the victories they would procure 
him, did not think fir to grant his requeſt, ſatisfy. 
ing himſelf to ſay to him, my grace is ſufficient for 
Thee. There was given me a thorn in the fleſh, 
the meſſenger of Satan to buffet me. For this 
thing I b:ſcught the Lerd il ice, that it might de- 
part frem me; and He jaid unto me, my grace is 
ſufficient for thee, 2 Cor. XII 7. As n God had 
faid ro him, be not diſmay'a at the operations of the 
old-man in thee; I hou at not ignorant, that my 
grace of redemption has ſr ed the from diſquiet on 
that account; my grace of ſuperad undance, to merit 
the reward thou laboureſt for, ſhall not be taken 
from thee, for thy zeal in refiſtirg his deluſions. 

It is not, theretore, che man made alive in Jeſus 
Chriſt, the new-man, the inward-min, who ſins 
in us; it is the old man, the natwal-man, the 
earthly- man. T hoſe fins rebound on him, and not 
on us, who are red-em*d by Jeſus Chriſt, But be- 
cauſe it would be difficult to cxplicate theſe myſte- 
ries, and theſe combats againtt ine operations of the 
old-man, ſo clearly as St. Faul has done in the 
ſeventh chapter of his epiſtle to the Romans, We 
ſhall tranſcribe him word for word, from ver. 14. to 
ver. 4. of chap. 8. 

Ver. 14. For we know that the Jaw is ſpiritual ; 
but I am carnal, fold unde jin. 

1. For that which I de, I allow not; for what 
T would, that do I net; but what I hate, that do J. 

16. If then I do that which IT would not, I conſent 
unto the law, that it is goed. 


17. New then, it is no more I that do it, but fin 
that dwclleth in me. 


18. For I kacw, that in me (that is, in my fleſh) 
dwelleth no good thing; for to will is preſent with me, 
but how to perform that which is good, I find not. 

| 19. For 
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19. For the good that I would, I do not; but the 
evil which I would not, that I ds. 

20. Now, if I do that I would not, it is no mere 
I that do it; but fin, that dwelleth in me. 2 

21. I find then à law, that when I do good, evil 
is preſent with me. 855 


22. For I delight in the law of Godę after the 


inward- man. 

23. But I ſee another law in my members, war- 
ring againſt the law of my mind, and bringing me 
into captivity to the law of fin, which is in my 
members. 

24. O wretched man that I am, who ſhall deliver 
me from the body of this death! 

25. I thank God, through Feſus Chriſt our Lord. 
$9 then, with the mind I myſelf ſerve the law of God, 
but with the fleſh, the law of fin. SY] 

Chap. viii. ver. 1. There is therefore now no con- 
demnation to them which are in Chriſt Jeſus, who 
walk not after the fleſh, but after the ſpirit. 

2. For the law of the ſpirit of life, in Chriſt 
Jeſus, hath made me free from the law of /in, and 
death, 

3. For what the law could not do, in that it was 
weak through the fleſh, God ſending his own ſon, in 
likeneſs of finful fleſh, and for fin condemn d ſin in 
the fl:ſh. 

3 . the righteouſneſs of the law might be ful- 
fill'd in us, who walk not after the fleſh, but after 
the ſpirit. 

What can be added to theſe words of St. Paul? 
And do we not perceive ourſelves arriv'd at the un- 
folding of the myſtery? Do we not ſee a diſtinction 
perfectly ſettled between fin, that is, between the 
man of ſin, who is in us, and the ſpiritual man, 
who is alſo in us, and who aiſapproves of the 
wickedneſs perpetrated by the old-man, that An- 
tichriſt, that ſon of perdition, that — of 
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Satan, ever oppos'd to the ſpiritual man, whom 
Jeſus Chriſt has form'd in us? It is, I ſay, this old- 
man who, at the laſt judgment ſhall receive a dread- 
ful ſentence 3 and who with death and Hell, ſhall 
be caſt into the lake of fire; becauſe his name 
was not written in the book of life. Aud whoſo- 
ever was not found written in the book of life, was 
coſt into the lake of fire, Rev. xx. 15. For then 
he ſhall be entirely ſeparated from the new-man. 


They were ſown together; but they ſhall be ſepara- 


ted ; one ſhall enter into Heaven ; the other ſhall 
periſh for ever, and be overwhelm'd with maledic- 
tions; that the grace of redemption may triumph, 
and that the law of God may be juſtified. 

This plain, and natural explication, expreſsly- 
taken from St. Paul, readily reconciles all the paſſa- 


ges of the holy ſcripture that ſeem to be contra- 


dictory on this head, of the ſalvation of all men. 


It is eaſily comprehended, 


1. How Jeſus Chriſt is the Saviour of the world, 

2. How he came to fave ſouls, and not to deſtroy 
them; and, notwithſtanding that, how many chuſe 
the way of perdition, through the broad path that 
leads to it. 

3. How he died for all; and yet that all are not 
equally benefited by the graces he brought them. 

4. How he ſhall, at the laſt day, call the righ- 
teous, the well-beloved of his father; and how he 
ſhall execrate the wicked. 

To unfold all this, is to diſtinguiſh between the 
ſpiritual and inward-man, and the natural and car- 
nal-man. The good, or the ill uſe of the grace of 
ſuperabundance fixes the difference that ſhall be 
found, among the ele, in Heaven, from thoſe who 
have had only the grace of redemption ; for ſays 
St. Paul, 1 Cor. xv. 40, &c. the glory of ihe celeſtial 
is one, and the glory of the terreſtrial is another. T here 
is one glory of the ſun, and another glory of the _ 
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and another glory of the ſtars, for one ſtar differeth 
from another tar in glory. So alſo is the reſurrection 
of the dead; it is ſown in corruption, it is raiſed in 
incorruption; and lower he ſays, 1t is ſown a natural 
body, it is raiſed a ſpiritua! boay. 

All this is eaſily explained. The difference of 
the glory of the ſtars, by the different degrees of 
happineſs men ſhall have in Heaven; the change 
of the nature of the body at the reſurrection, by the 
ſeparation of the old-man from the new. 

There are many called, but few choſen; that is, 
that all are called, to labour to acquire the grace of 
ſuperabundance, a and to make a good uſe of it. 
T hat is the talent given us to improve. That is 
the vineyard, whither the maſter of the houſe call'd 
the labourers; ſome of them ſooner, ſome later; 
but few anſwer to that call, and few receive the ha 
pineſs appointed for thoſe who have profited by the 
grace of ſuperabundance, the recompence of their 
labours. As this happineſs is a ſpecies of eternal 
life greatly exalted above thoſe who are not admitted 
to it, we may, tho" not with exact propriety, call 
death the privation of this life. 

A remnant [of IJſrael] ſhall be ſaved. That is, 
there was but a ſmall number of the Jewiſh nation, 
who, having acknowledged Jeſus Chriſt to be the 
Meſſi tas, have profited by the grace of ſuperabundance, 
which he beſtows on thoſe who faithfully ſerve him, 
to elevate them afterwards to the happineſs that 
anſwers to the merit of that grace, Nevertheleſs, 
all Iſrael ſhail be ſaved by the grace of redemption. 
By this ſee, how eaſily all difficulties, in reconcilin 
the ſeeming contradictions in ſcripture, are ſolved 
by this hy potheſis. 


The fourth Objection. 


St. Paul, in the 1ſt epiſtle to the Corinthians, ſays, 
Be not deceived ; neither fornicators, nor idolaters, nor 
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adulterers, ſhall inherit the kingdom of God, chap, 
vi. 9, &c. Galat. he ſays, Now the works of the 
fleſh are manifeſt, which are theſe ; adultery, for- 
nication, uncleanneſs, &c. Of the which I tell you 
before, as I have told you in time paſt, that they 
which do ſuch things ſhall not inherit the kingdom of 
God, Galat. v. 19. In an infinity of places, the 
holy ſcripture ſpeaks in the ſame manner; and, con- 
ſequently thoſe who commit thoſe crimes ſhall not 
be ſaved. | Fo 
Anſwer. 

To anſwer to this objection, we would have it 
| Obſerved, that St. Paul lays it down as a principle, 
that fornication, adultery, idolatry, c. are the 
works of the fleſh, and that that fleſh cannot in- 
herit the kingdom of God. Becauſe fleſh and Blood 
cannot inherit the kingdom of God, Now it muſt be 
underſtood what St. Paul means by fleſh and blood. 
To ſay, that he means human fleſh and blood, 
or human body, wou'd be to oppoſe faith, which 
inſtructs us that the bleſſed ſhall riſe again in their 
own fleſh, and in their own bodies; and that that 
body, and that fleſh ſhall go into Heaven. And 
tho* after my skin, worms ſhall deſtroy this body; yet 
in my fleſh ſhall I ſee God, Job xix. 26. *Tis that 
likewiſe the apoſtle*s creed ſays, I believe the reſur- 
rection of the fleſh, that which we call the body.— 
Does it not therefore appear that St. Paul calls chat 
the fleſh, which we call the old-man? Jeſus Chriſt 
meant the ſame when he faid to St. Peter, fleſh and 
blood bath not revealed to thee. 

We ſay therefore that Jeſus Chriſt and St. Paul, 
ſpeaking of the fleſh, meant tne old-man z and 
when St. Paul ſaid, Thoſe wwho do the works of the 
fleſh ſhall not inherit the kingdom of Heaven, 
he meant that the old-man ſhall not inherit it; 


and 'tis that which we alſo maintain: for who ok, 
who 
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who does the works of the old-man? It may be 
ſaid, in ſome meaſure, that, implicitly, they are 
the works of human nature; but denominalively 
of the old-man. It is from him they derive their 
wickedneſs; it is he, who brings forth the fruit of 
them; ſo, in him, it is that they incur condemna- 
tion; but that hinders not, that man created in 
Jeſus Chriſt, the new-man, ſhould inherit Heaven, 
in virtue of the grace of redemption; tho', be- 
cauſe of the wicked aftions the old-man produces 
in him, he has no portion in the fruit of the 
grace of ſuperabundance. 


The fifth Olject ion. 


Is it not to open the door to a licertious life, 
and to ſubvert all morality, to ſay, that a man's 
ſins do not prevent his being ſaved ? For, if they 
do not, why did Jeſus Chriſt preach repentance, 
and ſend his apoſtles with orcers to preach his 
goſpel to all men? Why did the apoſtles, and 
particularly St. Paul, undergo ſo much trouble, 
and labour? and why did the Martyrs rather 
chuſe to ſacrifice their lives, than offer a grain of 
Incenſe to an idol? 

It would, beſides, follow from thence, that the 
libertines would be more exculable than they are 
repreſented to be; for, whatever they may do, they 
are aſſured of Heaven by the grace of redemption ; 
and it the fear of eternal puniſnment, with which 
they are threatened, ſhould hot reſtrain them, to 
what a height of enormity would they not bring 
themſelves, if they imagined they had nothing to 
fear for the next life? conſcience would become an 
uſeleſs furniture; principally to ſuch who have 
nothing to apprehend in this world; or who can 
flatter themſclves with impunity of the crimes they 


may commit. x _ 
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Anſwer. 


This objection, which on the firſt face of it, 
dazzles the eyes, has nothing in it that is ſolid, 
Far from opening the door to an irregular, or li- 
centious life, by our hypotheſis, it cannot but incline, 
and, as it were, urge men to live only for God, on 
a principle of love, and acknowledgment; God wills, 
that we ſhould love him; that is the fire Jeſus 
Chriſt came to bring upon earth, and which he 
would every where kindle. God would not be 
ſerved from mere fear; but from love. Sin 1s our 
enemy, which eſtranges us from God; and Jeſus 
Chriſt has deſtroyed fin, that we may ſerve him 
without fear, being delivered from the hands of that 
enemy. That, without fear, being deliver'd out of 
the hand of our enemies, we may ſerve him. 

We ought, therefore, now to ſerve him, as a 
good father, who has manifeſted to us ſuch great 
proofs of his tenderneſs, in giving his only Son to 
be our Deliverer, and in aſſuring us of Heaven, not- 
withſtanding the greatneſs of our corruption, whereof 
we continually perceive the effects. If any thing 
can deſtroy morality, incline men to enormity, and 
to an indifference for God, it is to repreſent a God 
ſo gracious, and ſo merciful, as ſome preachers, un- 
taught in the ways of God, do; who ſpeak of him 
as of a Being cruel and barbarous, ever on the catch 
to find us culpable, on purpoſe to deſtroy us, and 
who ſometimes damns men eternally for one ſingle 
fault that we, who are carried away by our paſſions, 
would not puniſh a ſervant for, with a blow. It 

happens from theſe declamations, that they imprint 
more or leſs, much dread of puniſhment, but no- 
thing of love for God, though it be love that he 
requires of us, | 


But, 
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But, in our hypotheſis, who is the man ſo wicked, 
ſo abandoned to fin and enormity, that will not love 
a God, who, to render him happy, has not ſpared 
his own Son, and aſſured us of eternal felicity, not- 
withſtanding the corruption in which the fin of 
Adam has plunged all men? What could God do 
more acceptable to us, and more affecting to beget 
our love, than to cancel all our fins by the ſufferings 
of one man, (his Chriſt,) and, in him, to provide 
us with the means even of augmenting an ineſti- 
mable happineſs? Theſe are bounties of incom- 
prehenſible price: but, however unproportioned the 
elocution of the ableſt orator may be to this ſubject, 
the diſplay of the greatneſs of the infinite benefits 
which the mercy of God has appointed for us in our 
redemption, will always be motives more powerful 
to affect the hearts of the moſt hardened, than the 
terrifying pictures of the moſt rigorous judgments of 
God, A little reflection will evince, that he who 
will not be affected with the extent of the kindneſs 
of God, and induced by gratitude to love him, will 
never be excited to virtue by a ſervile fear, which 
has no merit with God, The royal prophet fays, 
indeed, the fear of the Lord is the beginning of wi 
dom: but that is a filial fear, more apprehenſive of 
diſpleaſing a good father, than of chaſtiſement for 
the offences he may commit. 

A very natural obſervation here preſents itſelf, to 
inſtruct us very feelingly, that thoſe who, on all 
occaſions, draw ſuch terrible portraits of the juſtice 
of God, and expect thereby to oblige men to ap- 
ply themſelves to the work of their ſalvation, are 
little acquainted with the human heart. In what- 
ever ſituation, in whatever condition, men are, the 
deſire of becoming happy is ever a much more pow- 
erful incentive than the fear of being uahappy, to 
prompt them to ä and to the moſt * 
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cult enterprizes. The ſou], which always cheriſhes 
a ſentiment that it was created for happineſs, tends 
ardently towards the means of arriving at it, as ſoon 
as they are made perceptible to it; whereas it is but 
faintly ſtruck with the menaces of eternal infelicity, 
If, however, thoſe menaces make impreſſions enough 
on it to ſet it at work, it endeavours in vain to de- 
ceive itſelf, in diſguiſing the true motives of its ac- 
tions; it is very ſenſible of the little merit of all 
that it does from fear; becauſe all that is rather ex- 
torted, than natural, and voluntary. 

The ambition to attain an high reputation, and 
the deſire of glory, make more heroes, than the fear 
. of being thought cowardly, or of being degraded, 
excites of the puſillanimous to perform heroick ac- 
tions. The fearfulneſs of theſe laſt leads them ever 
unwillingly to the field of battle. In vain do they en- 
dea vour to perſuade themſelves that it is courage that 
directs their ſteps; they feel ſtrongly within them- 
ſelves that it fails them, and that the fear of diſ- 
honour, or of puniſhment, for their irre{olution, has 
more ſhare in the exploit they are engaged in, than 
the love of their country. or the olory of the prince 
they ſerve. Thus, the conſideration of the different 
degrees of happineſs to be acquired in Heaven, in 
urging ourſelves to obtain them, will, according to 
our hypotheſis, make more impreſſion on the minds 
of the greateſt libertines, than all the menaces of 
the pains of hell, with which they are bur ſhghtly 
moved, 

But now, if it ſhould happen that ſome malig- 
nant cavillers ſhould contemn and mal-treat the 
doctrine contained in this ſyſtem, would that be a 
valid reaion for rejcting it? What is more ſacred 
than the law of Go, the holy ſcripture, and the ſa- 
craments? Muſt they be ſuppreſſed, becauſe, a thou- 
ſand and a tavuſand umts, the wickedneſs of the 
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old- man has profaned them? If God had not given 
us his law, men would not have been accuſed of 
any ſin. St. Paul plainly ſhews ſo, in his epiſtle to 
the Romans : but fin is not imputed when there is no 
law : chap. v. 12. and elſewhere he ſays, I had not 
known fin but for the law. And yet the infinite num- 
ber of fins God well knew men would commit, in 
breaking the law, hindred him not to promulgate it 
to them, becauſe the law is good; and the abuſe of it by 
ſome ought not to hinder that which is good in it- 
ſelf to ſubſiſt. As much may be ſaid of this trea- 
tiſe: for, either the proofs that ſupport it are true or 
they are falſe; if they are true, then it is needleſs to 
regard the difficulties that may ariſe from it, ſince 
truth eſtabliſhes it. Difficulties are not the effect of 
a truth proved ; but of the corruption of nature, and 
of the old-man, which abuſes every thing; the dif- 
ficulties, therefore, muſt be laid aſide, and the truth 
taught in this hypotheſis received. Bur if, on the 
contrary, the proofs brought for it are falſe, let the 
weakneſs of them be ſhewn, confuted, and abo- 
liſhed. That is what cannot be done; it, baniſhing 
all prepoſſeſſions, and the ſpirit of contention, our 
oppoſers will deal candidly, and reaſon fairly. Till 
then, we are in full poſſeſſion of the following ar- 
gument. 

A ſyſtem ought to be received, which is grounded 
on the holy ſcripture, and ſuggeſted by reaſon, 
which contradicts no deciſion of the church; which 
preſerves all the practices of religion; which keeps up 
all the higheſt ideas we have of God; which leads 
us to love him, and ſerve him, and which fills all 
mankind with conſolation : bur ſuch is the preſent 
ſyſtem; therefore, it ought to be embraced by all. 

The firſt propoſition is inconteſtable, or we have 
no more any teſtimony, any rule, any principle, 
whereby to know what is orthodox. 
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The ſecond propoſition appears equally evident 
by our proofs, and by the anſwers we exhibit to 
the objections; there remains then nothing, but to 
digeſt the concluſion, and to apply it. 

But we return, in the mean time, tothe objection. 
We fay that Jeſus Chriſt, and his apoſtles, preached 
repentance, and expounded the law, that men might 
obey it, might profit by the grace of ſuperabun- 
dance, and that knowing the obligation they had 
to their Deliverer, by the ſight ot the corruption 
from which he has freed them, they might labour 
to put on the new-man, and to ſhew it, in their 
works, by the practice of the virtues of Jeſus Chriſt, 
who is the original of that new-man, as he has ma- 
nifeſted to us by his doctrine and example: 'tis to 
that St. Paul exhorted the faithful Corinthians, and, 
in their perſons, all others. The firſt man is of the 
earth, earthy, the ſecond man is the Lord from 
Heaven. As is the earthy, ſuch are they alſo that 
are ear hy; and as is the heavenly, ſuch are they alſo 
that are heavenly. And as wwe have borne ihe image 
of the earthy, we ſhall alſo bear the image of the 
heavenly. New this I ſay, brethren, that fleſh and 
blood cannct inherit the kingdom of God; neither doth 
corruption inherit incorruption. 1 Cor. xv. 47, c. 
It viſibly appears, by thele words, that St. Paul, by 
fleſh and blood, and by corruption, meant the old- 
man; becauſe the ſaints, at the reſurrection, ſhall 
be cloathed with fleſh and bl ; (as we have ſeen 
before,) and yet ſhall inherit the kingdom of God, 

St. Paul, and the other apoſtles, laboured not 
needleſsly; if they did not, why, in their admoni- 
tions to the Chriſtians, ſhould they preſs them, be- 
ſides their having the charity of Jeſus Chriſt, to be 
uſeful to their brethren, in inſtructing them in the 
means of profiting by the grace of ſuperabundance ? 


Moreover, knowing the greatneſs of the Ao 
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God would grant to thoſe who ſhould improve that 
grace, they were very intent to acquire it for them- 
ſelves, as being of ſo ineſtimable a price, that all the 
ſufferings in this life were not worthy to be com- 
pared with it. That is what St. Paul ſays to the 
Romans : for I reckon that the ſufferings of this 
time are not worthy to be compared with the glory 
which ſpall be revealed to us, chap. viii. 18. and, in 
the following verſes, he ſhews, that all men hope for 
that glory, and ought to deliver themſelves from 
the bondage of the old-man, who would deprive 
them of the happineſs which anſwers to the grace of 
ſuperabundance. 

We fee, at the ſame time, whether the liber- 
tines have reaſon to be pleaſed with their obſtinacy 
in their enormities; for either they believe the holy 
ſcripture, or they do not believe it; if they do 
believe it, they muſt own, that, by their fins, 
they fruſtrate themſelves of a happineſs they 
would merit, if they lived as they ought; God of- 
fers it to them, and invites them to accept it, by 
living in the ſtate of the grace of ſuperabundance ; 
ſo that their ingratitude is dreadfully monſtrous ! 
They need only be made ſenſible of it to abhor it. 
If they have any genius, or diſcernment, their man- 
ner of life muſt fill chem with horror. If, on the 
other hand, they do not believe the holy ſcripture, 
of what uſe are all the threatenings of hell and eter- 
nal puniſhments to ſuch who believe nothing of 
them ? g 

But you will ſay,. — There is no occaſion then to 
talk any more to men ot hell, Sc. 

| anſwer, yes, there is: but ſo, as to make them 
comprehend the goodneſs and mercy of God, who 
has delivered them from it, and the obligation they 
owe to their Redeemer, who ſuffered, for that end, 
the puniſhment they were ſubject to by the cor- 
ruption they hive contracted in the fin of Adam. 


Princes, 
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Princes, and the great, who have received moſt 
from God, have too the more obligation to love 
him, and, in ſerving him, to make a right uſe of 
the grace of ſuperabundance. Their ingratitude 
would be ſo much the greater if they ſhould abuſe 
it; and beſides, that, after having been of the firſt 
rank in this world, they would ſee themſelves of 
the common claſs in the next, it would ſtill further 
follow, that they would, even in this, be obnoxious 
to chaſtiſements, adverſities, troubles, and afflic- 
tions, that would cover them with confuſion ia this 
life, and render their memory odious after their 
deaths. 

Conſcience is not, therefore, an uſeleſs furniture; 
ſor, in reproaching us with our ſins, it puts us in 
mind of the obligation we have to Jelus Chriſt, for 
having recovered us from corruption, by ſuffering, 
himſelf, what we ought to have ſuffertd; and the 
ſame conſcience, dictating to us the ways of truth, 
points out to us the means of profiting by the grace 
of ſuperabundance. 


ARTICLE XI. 


Continuation of the objections againſt this 
hypotheſis. 


The fixth objection. 


T will be further ſaid, if the old-man and the 
new- man be ſo blended in every individual of 
human nature, that they cannot be ſeparated in this 


life, with what conſcience can a man be con- 
demned 
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demned to death for a crime committed ? The new- 
man would be condemned, as guilty of an action 
of the old-man. Is not that to pur the innocent tc 
death with the culpable? And how could St. Paul 
cut off from the church, and deliver up to ſatan, 
the inceſtuous Corinthian, ſeeing that man apper- 
rained to Jeſus Chriſt, by the grace of redemption ? 
It would ſeem, therefore, that thoſe who are crimi- 
nal have perfe&ly defaced in them the image of the 
new-man, by their crimes ; for it ſeems not poſſible 
thit even Judas had preſerved that image, ſince 
Jeſus Chriſt ſaid of him, that it had been better for 
him if he had never been born, 


Anſwer. 


It muſt be conſidered, that men, beſides the re- 
lation they have to God, have alſo a relation to one 
another; becauſe they form together a ſociety, or 
civil body. Now that that ſociety ſhould ſubſiſt, 
it muſt be governed by laws. Every people con- 
ſtitute their own laws, and compoſe a diſtinct civil 
community, and every member of that community 
is bound to obey its laws, under the penalties ap- 
pointed by them agaiſt ſuch whodare infriage them. 
T his diverſity of laws, and of people, 1s the rea- 
ſon that, in one nation, they puniſh, with juſtice, 
an action that, in another, would appear to de- 
ſerve a reward. Itis only againſt the old-man that 
the laws were eſtabliſhed, and not againſt the inward, 
the new- man, who always purſues what is right. 
It is, ſays St. Paul, againſt the licentious, the ungod- 
ly, thieves, fornicators, the unclean, &c. that the Jaw 
is, but the new-man is ſubje& to temporal puniſh- 
ments which the old-man draws on him, becauſe 
they are inſeparable in this life; and that is what 
the new-man laments, who deſires to be delivered 
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irom the body of death, and from the old-man. 
He cannot be ſeparated from him in this life, be- 
cauſe there would no more be living, and ſufficient 
proofs of the infinite corruption of all nature ; it is, 
therefore, that no injuſtice is done to the new-man 
by puniſhing the old-man with death, who has in- 
curred it by an infraction of the law; and the new- 
man has ſo much leſs reaſon to complain of it, as, 
by that death, he recovers his liberty, and finiſhes 
his bondage. | | 

Thus, St. Paul had reaſon to excommunicate the 
meeſtuous Corinthian ;, for, if he had not done fo, 
that ſhameful inſtance would have been taken by 
thoſe people, newly converted to the faith, for an 
action of the new-man ;, and every one would have 
believed he had an authority to do as he did; ir 
was neceſſary therefore, in condemning him, to make 
it appear that that action was of the old- man. 
that it might not be apprehended, that he who had 
committed it would profit by the grace of ſurer- 
abundance z neither did St. Paul cut off that incon- 
tinent perſon from the number of the faithful, but 
that the old- man ſhould die in him, for the de- 
. * of the fleſh, i bat the ſpirit might be ſaved. 
1 Cor. v. 5. | 

It is 47 certain, that it had been better for Fudas 
to have died in his mother's womb ; for he would 
not then have abuſed the grace of ſuperabundance, 
by the heinous treaſon he committed, which Grew 
on him a ſhameful death, and the execration of all 
good men. Juſt ſo, it had been better for thoſe 
Jeſus Chriſt ſpeaks of in St. Mathew, that a mill- 
ſtone had been faſtened about their necks, and that 
they had been caſt into the ſea ; becauſe, as St. 
Clement, and many other martyrs ſaid afterwards, 
who ſuffered by the ſame death, it was not good 
for them to give ſcandal to their brethren, by an 
action of the old- man. 2 
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The ſeventb objection. 


But it will be ſaid, the old-man is only an entity 
of the imagination, which nothing real can be ſaid 
of; but the terms, in the holy ſcripture, applied 
to the damned, are very real, and ſignificant; ſhall 
be tormented day and mght, for ever and ever, Reve- 
lation xx 10. St. Peter ſays, and 10 a the un- 
ju? unto ths day 0 72 to be puniſhed, 2 Peter 
ii. 9. Jeſus Chriſt, in St. Mark, ſpeaking of hell, 
ſays, whore their worm dieth not, and the fire is not 
quenched ; for every one ſhall be ſalted with fire, chap. 
Ix. 48, 49. 1/aiah had ſaid the ſame thing; beir 
worm ſhall not die, neither Hall their fire be 
quenched. | 


Anſwer, by retorting. 


If the old-man be an entity of the imagination, 
death alſo muſt be an entity of the ſame kind, How 
comes it then, that St. Paul ſays, Death was de- 
firoyed without remedy ? and that, apoſtrophizis 
death, he ſays, O grave] where is thy victory? 
death ! where is thy ſting ? Does one ſpeak ſo of 
entitizcs of the imagination? The ſame apoſtle had 
ſaid, ſome verſes before, The laſt enemy be ſhall 
deſtroy ſhall be death. T'aiab, ſpeaking of God, ſays, 
He will /wailow up death in viflory, Chap. xxv. 
8. God ſays, by the mouth of Hoſea, O Death / 
I will be thy plagaes; O grave! I will be thy de- 
ſtruction, chap. xiii, 14. Now, to be deſtroyed 
without remedy, to have victory, and a ſting, to 
be ſwallowed up, are not they real goods, and real 
evils? Yet the ſcripture, ſpeaking in the perſons 
of God, of the prophets, and apoſtles, imputes them 
to what we call enticies of the imaginaion; but that 
impatation proves not the _— of the — 
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of death. The ſame is to be ſaid of the conlequeiice 
deduced in the objection. 


An wer, by explication. 


Though the anſwer, by retorting, is more than 
ſufficient to ſilence our adverſaries, yet as this ob- 
jection is merely cavil, and a ſort of logical bick- 
ering ; and as it may not be amiſs to ſhew that tu. 
ſyſtem is able to defend itlelt againſt attacks of a'i 
kinds, we ſhall here, ſtill give an anſwer in the 
fame ſtile with the objeQion ; z and I hope the reader 
will forgive me, if I make ule of the fame jargon of 
certain terms the ſchoolmen have invented tor a fort 
of conciſeneſs in their expreſſions ; and, for the mult 
part, things we conceive but confuſedly or rather, 
that we conceive not at all, for want of clear ideas 
of them. 

We ſay, that between the ſpiritual man, the man 
renewed in Jeſus Chriſt, and the old-man, there is, 
at leaſt, an imaginary diſtinftion, which ſhall be 
called, as you will, virtual, intriuſick, or formal; 
for it is certain, that theſe terms, the ſpiritual man, 
the inward man, and the natural man or old-man, 
are not ſynonimous. The mind finds, in the fame 
man, the cauſe of the preciſe diſtinction it makes 
between thoſe two terms, which St. Paul was fo 
embarraſſed to diſtinguiſh clearly, and to exhort 
ſtrongly the faithful ro put off the old-man ; bur, as 
he knew the difference of them, he diſtinguiſhed 
them well, one from the other; but that diſtinction 
confuſedly underſtood, ſerves to give occaſion of at- 
tributing contradictions to man. In man, for ex- 
ample, animality, and rationality, are really the 
ſame thing ; and yet, becauſe we ſay rationality, as 
ſuch, in a-ſftrafo, is not animality in ahſtracto, that 
diſt inclion leaves us room to ſay, a man, an animal, 

reaſons, 


T6 ALL MEM 77 
reaſons, and does not reaſon. Thoſe two contra- 
dictory propoſitions are no more fo, if attributed to 
man in a d fferent ſenſe. It is the ſame, of God; 
paternity, and innaſcibility, in the divine nature, 
are the ſame thing; yet a virtual diſtinction is ſuf- 
ficient to let us ſay, that paternity and innaſcibility 
are incommunicabie, and paternity begets, and the 
divine nature does not beget. 

Why chen ſhould not that virtual diſtinction be- 
tween the old- man and the new. man be ſufficient for 
it to be ſaid, of each of them in particular, ſuch a 
one, and mean it to be the old-man who ſhall be 
condemned, ſalted with fire, gnawed by a worm 
that ſhall never die, tormented day and night, and 
be che object of the maledictions the ſcripture aſſigns 
to the ſinful man; nor does all that hinder but it 
may be ſaid of the ſame man, that in as much as 
made alive in J:ſus Chriſt, he ſhall not be damn'd ; 
but, on the contrary, that he ſhall be ſaved, and 
enjoy all the benefits annexed to the grace of re- 
demption ; and, over and above, all he ſhall merit 
by the grace of ſuperabundance ; and, if he makes 
a good uſe of that grace, that it ſhall obtain for 
him a degree of happineſs in heaven, proportioned 
to his merit. There is no man this may not be ſaid 
of; for Jaiab, in chap. Ixvi. cited in the objection, 
ver. 23. ſays, All fleſh ſhall come to worſhip beſore 
me, ſaith the Lord. Furthermore, read but all the 
chapters entirely from whence the paſſages in the 
objection are taken, and it will be obvious that there 
is a myſtery in the ſtile of them, which, if under- 
ſtood according to the letter, are quite againſt thoſe 
who would ſerve themſelves by them in the ſenſe of 
the objector; for it would follow from them, that, 
after the laſt judgment, there would be no more tor- 
ments in hell, becauſe there would be no more day, 
nor night, nor years, nor ages; there would be no 
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more time, all would be conſummated, all abſorbed 
in eternity ; ſo that if the damn'd are tormented but 
for ages, they will no longer be ſo, ſince there will 
be no more time. Beſides, in the never-dying worm, 
there is again a myſtery ; for quomodo ? How can 
a pitiful worm gnaw ſouls that are ſpiritual? and 
fire ſalt them? miris, ſed veris mois, wonderfully | 
but truly. Let us admire, therciore, theſe things, 
without pretending to explain em in a manner in- 
jurious to the goodneſs of God, and to the grace of 
redemption. 

Indeed, we may ſay, by the way, that it is this 
wicked guomodo, that has brought ſo many con- 
troverſies into the church; and that is de caule the: 
ſo many are bereft of the g. of n ] und.» 12. 
They would not have attcrapted to explicate b gs 
inexplicable, and which ought to remain in the m- 
plicity of faith, and in the pure terms of the evan- 
gelical doctrine; but the curioſity of tne olu-man, 
in the hereſiarchs, has ſhewa his wickedneſs, or his 
ignorance, in his anſwers ; and draws after him the 
third part of the ſtars to fix them to the carth, 

When the holy Virgin faid to the Angel, How 
Hall this be? ſhe aſked a doctor abic to inſtruct 
her; and her acquieſcence and filence were probts of 
her ſubmiſſion. It is not ſo with the old man; 
there never is an end of his 4yomodos ; he will, at all 
hazards, que non aliquando rates tranſiliant vada. 

If Jeſas Chriſt, in the parable of the tares ſowed 
among the good feed, would not have us underſtand 
that the tares and the good ſeed are, inthe ſame man, 
inſeparable in this life, would he have faid to his 
angels, let them come up together till che harveſt, 
leſt, while you gather the tarts, you reap up alſo 
the wheat? If they could be ſeparated, would it 
be unpracticable to puniſh a wicked man with death, 
without doing wrong to the juſt one? But, becauſe 
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they are blended in the ſame man, Jeſus Chriſt 
ſays, Le! them both grow together until the harveſt , 
and in the time of karceſt, I will ſay to the reapers, 
gather ye together firſt the tears, and bind them in 
bundles to burn them; but gather the wheat ints 
my barn, Matthew xiii. 30. and ver. 41. and the 
following one, The Son of man ſhall ſend forth 
bis angels, and they ſhall gather out of his king- 
dom all things that offend, and them which ſhall ds 
iniquity ;, and ſhall caſt them into a furnace of fire. 
There ſhall be wailing, and gnaſhing of tecth. Then 
ſhall the righteous ſhine forth as the ſun, in the 
kingdom of their fathers. Who hath ears to bear, 
let him hear. 

Obſerve, Firſt, that Jeſus Chriſt had faid before, 
that the good ſeed he had fowed, himſelf ; and that 
the tares were ſown by the devil. Secondly, That 
the tates ſhall not be the cauſe of the loſs of the 
wheat; but only, that they ſhall choak it, and 
render it unfruicful till the time of the harveſt. 
Thirdly, That at the time of the harveſt ; they 
ſhall be ſeparated, the good feed for heaven ; and 
the bad, for the fire; but, that it ſhould not be 
thought, that the wheat, and the tares, meant the 
good, and the bad doctrine, Jeſus Chriſt explains 
himſelf at ver. 38, That the good ſeed are the 
children of the kingdom; but the tears are the 
children of the wicked one. 

What then, now, is to be underſtood by the feed 
of the devil ! Doubtleſs, that fown by him. But 
has the devil ſown men's fouls ? has he ſown the 
ſpiritual man that is in us? No certainly ; he has 
only fown fin, fontem peccati, the root of fin, 
only the luſt of the fleſh and of the eyes, and the 
pride of life : *Tis therefore, that ſeed of the 
devil which ſhall be burnt. It is to make us com- 
prehend that, Jeſus Chriſt, in ver. 41, which we 
have quoted, ſays, that the angels ſhall gather 
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all things that offend, and ihem that ſhall do ini- 
guity, That is, the old-man, and all his deeds. 
They are those that ſhull be bound in bundles, 
and caſt into the fire. And, in fine, that it might 
no! be doubted that there was a myſtery in thele 
words, our Lord fays preicntly, who hath ears to 
bear, let bim hear. 
Add to this, that, ver. 49. of the ſame chapter, 
| Jeſus Chriſt farther ſays, e angels ſhall come forth, 
and ſever the wicked from among the juſt. Would 
not he have us underſtand, that the wicked, and 
the juſt, ſhall be compounded in the fame indivi- 
dual of every perſon; and that, at that time, 
they ſhall be ſeparated, the good, that is to ſay, 
the ſpiritual man, ſhall be reſerved for Heaven; 
the wicked, that 1s, the old-man, for hell? For, 
otherwiſe, why ſhould he ſay, ſevered ? In a myſte- 
rious diction, all the words are to be weighed. It 
is again, in the ſame ſenſe, that ſtill, in St. Matthew 
he ſays, then ſpall two be in the field, the one 
ſhall be taken, and the other left. That field, is 
mortal man; he who ſhall be left ſhall be the 
old-man, So, of the two perſons lying in the 
ſame bed ; and of the two women grinding at the 
ſame mill. Can what he ſays, verſe 50. of chapter 
xxvi. be otherwiſe underſtood ? the Lord of that 
ſervant ſhall come in a day when he loaketh net for 
him, and in an hour when he is not ware of bim; 4 
and ſhall cut him aſunder; and appoint him his 
portion with the hypocrites. What means that, ſhall 
cut him aſunder, ſhall ſeparate him, or ſha]l divide 
him, if not, that he ſhall ſeparate the old-man 
from the new? he ſays clearly, one part ſhall 
be ſent to their portion with hypocritesz but not 
one word, in that place, how he will diſpoſe of 
the other part, of that whole. It is obvious to 
comprehend it, it one examines what he would in- 
ſinuate 
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ſinuate; the matter was, to inſpire men with the 
deſire to profit by the grace of ſuperabundance. 

But, nevertheleſs, ſome will fay, that therein 
lies a point of incomprehenũ ble doctrine; for how 
is it that God ſhall ſeparate the old. man from the 
new? And what is that old- man to be, after that 
ſeparation? Is he to be compounded of body, and 
ſoul, or ſimply of an organiz'd body, as that of 
beaſts ? 

We anſwer, Firſt, that St. Paul, perſonating his 
objectors, forms to himſelf a like objection, How 
are the dead raiſed, and with ubat body do they 
come? The curious have only to ſee how St. Paul 
anſwers that objection; and to remark, that he 
explicates this myſtery by an alluſion to a thing 
natural. 


We anſwer, Secondly, by retorting, in asking our 


antagoniſts, if, before admitting a ſyſtem founded 
on the holy ſcripture, and on reaſon, it be abſo- 
lutely neceſſary to comprehend clearly all the my- 
ſteries, and all the points of myſtery, contained in 
that ſyſtem? The objetors cannot be on the fide 
of the affirmative, without becoming ridiculous; for 
what would become of faith, which has no evidence, 
and which inſtructs - itſelf with arguments of cre- 
dibility ? What would become of the old ſy- 
ſtem? Does that not contain more impenetrable 
myſtrries than the ſeparation of the old-man from 
the new-man? Who can comprehend that a being 
infinitely good, and infinitely wiſe, can determine 
with himſelf to create thirty perſons, of whom 
he infallibly ſees twenty-nine ſhall be damn'd ? 
Indeed, that will be their own faults; but what 
of that? Would it not have been better for thoſe 


twenty-nine perſons to have reſted in non-entity, 


and that God had created only one? Who can 
comprehend, that a God, infinitely good, could 
reſolve to render one fingle one of his creatures 
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unhappy for one ſingle wicked thought, which he 
entertain'd but for a moment; ſuch, ſuppoſe, as a 
deſpair of his ſalvation, an inſtant before his 
death, and that he ſhall be damn'd eternally, .even 
tho' he had lived a hundred years before, in a ſtate 
of grace ? 

In fine, the myſteries of the holy trinity ! the 
incarnation! are not they things incomprehenſible 
to underſtandings limited as ours are? Is it only 
then the preſent ſyſtem that 13 debarred from ha- 
ving any points of incomprehenſibility? if only 
ſuch is to be received as is comprehenſible by hu- 
man capacity, is it not thereby perceived what ad- 
vantage is given to the infidels, againſt the chriſtian 


religion? | 


But it will ſtil] be ſaid, it is granted, we are 
obliged to receive the incomprehenſibilities that oc- 
cur in the old ſyſtem; becauſe they are myſteries 
which the church declares to be ſuch z; but ſhe does 
not offer to us that of the ſeparation of the old- 
man from the new ; therefore it is not neceſſary to 
receive it. | | 

We anſwer to that, that indeed the church does 
not expreily declare to us the ſeparation of the old- 
man from the new-man ; but it puts into our 
hands the holy ſcriptures, in which we find all the 
proofs of that ſeparation, as it reſults from what 
we have ſaid; and as reaſon ſupports what we have 
proved from ſcripture. Beſides, it cannot be made 
appear that the church has formally declared any 
thing againſt the doctrine of this ſyſtem. To 
interpret the deciſions of the church according to 
the idea we have of the infinite goodneſs of God, 
we have only to examine well thoſe deciſions in the 
old ſyſtem, and to make a right uſe of the prin- 
ciples we have ſettled in this work, and the truth 
ot what we advance will be ſeen. For inſtance, in 
St. Athanaſius's creed, which the church has adopt- 
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ed, it is ſaid, And they that have done good, ſhall go 
into | fe everlaſting; and they that have done evil, 
into everlaſting fre. One would think, nothing 
can be clearer than this deciſion take it literally, 
and in the ſtrictneſs of terms, almoſt all men ſhall 
be ſaved ; becauſe ſcarce one, who has not done 
ſome works good in themſelves. On the other 
hand, behold all men damn'd ; ſeeing there is not 
one man who does not ſome evil, and ſ-eing the 
moſt righteous, according to the ſcripture, ſins ſeven 
times a-day; and yet nothing is more eaſy to be 
explained in conformity to our principles; for what 
we call the inward-man, the ſpiritual-man, who, by 
his actions, has lived in the ſtate of the grace of 
ſuperabundance, ſhall be put in poſſeſſion of the 
happineſs that anſwers to that grace, and, on the 
contrary, the old-man, who has ſhewn nothing but 
his corruption, ſhall be ſent unto hell. What can 
be more natural, and more rational ? 

We anſwer, /econdly, that, to form an idea of 
that ſeparation of the old-man from the new- man; 
and of the wonderful change of bodies, at the re- 
ſurrection, we muſt, with St. Paul, caſt our eyes on 
what paſſes in nature; and on what God has given 
us for an image of that reſurrection; for things 
preſent are the figures of the future. 

Obſerve then what difplays itſelf in the ſilk- 
worm. That animal, at it's birth, only creeps 
is naked, without defence; and eats almoſt inceſ- 
ſantly; before it dies, it buries itſelf in it's work, 
dies in it's tomb, and, after a certain time, riſes 
into a butterfly; it is numerically the ſame ani- 
mal; but no more like what it was; it no more 
creeps; it flies in the air; it is no more naked, 
but 'cloathed with a fine down; it feeds no more 
on the leaves of trees, but is nouriſhed with a ce- 
leſtial liquor, which is the dew of Heaven; no- 
thing remains in it of it's former inclinations, it is 
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quite changed; in a word, nothing more is found 
ja it of the ſilk-worm, than a ſemblance of it's 
old skin; for even from that it is ſeparated, in 
becoming a butterfly. 

We may, with reaſon, ſay, that ſumething like 
this paſſes at the reſurrection. A man raiſed 
again, ſhall be numerically the ſame man; but his 
qualities, and inclinations, ſhall be altogether dif- 
ferent z ſo, as the ſilk- worm quits it's former skin, 
man ſhall leave the corruptible qualities of his 
body; for that body which he ſhall! have, after 
the reſurrection, ſhall be ſpiritualized. It is ſown 
a natural body, it ſhall riſe a ſpiritual body, ſays 
St. Paul. 

Now, as it is in favour of the natural body, 
that the foul is endued with a quality for the func- 
tions of vegetative, and ſenſitive, who knows but 
thoſe qualities ſhall be ſeparated from the' ſoul, to 
be left with the corruptible qualities of the body, 
to compoſe all that which we call the old-man ? 
For, after the reſurrection, a man's body, being 
ſpiritualized, and, conſequently, incapable of dimi- 
nution, or increaſe, of what uſe to the ſoul would 
be the qualities of vegetative, and ſenſitive? And 
as the ſilk- worm, become a butterfly, ay Carries 
with it the principle qualities of a ſilk-· worm, 
which are vegetation, and ſenſation, and leaves the 
more contemptible one's with it's former skin, it 
may be too, that a man's ſoul, putting on again 
it's body, ſhall carry only it's principal attributes 
and ſhall be purified from all matter irrational, and 
natural, 

On the other ſide, as they are the corruptible 
qualities of the body, and the natural qualities of 
the ſoul, that allure men to ſenſible good, and to 
all the pleaſures of ſenſe, which perhaps is the rea- 
ſon why the ſcripture gives them the name of 
antichriſt, the beaſt, &c. does it not appear A* 
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rational that he who has been the cauſe of lia, 
ſhoald be the object of the wrath of God, and the 
proper ſubje& of puniſhment ? Je is in this manner; 
an idea may be form'd of the ſeparation that will 
be made between the inward-man, and the old- 
man; waiting till it pleaſes God to unfold the 
myſtery to us, in the next life. But ſuch an ob- 
ſcurity as this, ought not to beget a rejection of 
a ſyſtem, which excepting this difficulty, eaſily 
explicates all. things and in à manner more con- 
form to the idea of the infinite goodneſs of God, and 
more conſolatory to mankind. 


T he eighth Objection. 


After all, it muy be ſaid, that, in St. Luke, one 
asking Jeſus Chriſt, Are there few who be ſaved ? 
as we have noted at the head of, the firſt article 
of this treatife ; the anſwer of Jeſus Chriſt wis 
this, Strive to enter in at the ſtrait gate; for 
many, I ſay unto you, will ſeek to enter in, and 
fhall not be able, chap. xiii. 23. He had ſaid the 
fame thing in St. Matrhetw, chap. vii. 13, 14. 
Enter ye in at the ſtrait gate; for wide is the gate, 
and broad is the way that leadeth to deſtructien; 
and many there be which goe in thereat;, becauſe, 
trait is the gate, and narrow is the way which 
leadeth unto life, and few there be that find it. 

But if all men were ſaved, would Jeſus Chriſt have 
faid, that the 'way to Heaven is narrow, and few 
there be that find it? And if none were'dama'd, 
would it be truth to ſay, that wide is the gate, and 
broad is the way to deſtruction, and many there 
be who go in thereat? And why that exclamation 
of Jeſus Chriſt, O how ſtrait is the gate that leadetb 
unto life ! Had he not the faireſt occaſion in the 
world to explain the doctrine of the falvation of 
all men? Yet far from that, he ſaid, _ 


85 HEAVEN OPEN 


ſhall go the broad way that leads to deſtruction; 
and few ſhall enter at the gate that leads to life. 
It muſt needs be, therefore, that he intended we 
ſhould underſtand by his anſwer, that the greateſt 
part of men ſhall be damn'd, for let us put the 
caſe, that, he had drawn that conſequence, he 
could not better have explained himſelf, ro make 
us do ſo likewiſe, 
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Anfwer to the precedi ng objeftion, are thene 
few who be ſaved ? 


N Hoever has attended to what we have 

Y Y hitherto faid, that in reading the holy ſcrip- 
ture, we are allwiſe to diſtinguiſh rightly between 
what relates to the grace of redemption, and what 
to the grace of ſuperabundance; will reaſon thus, 
whoever diligently purſues the path of the grace 
of ſuperabundance, and manifeſts in his works the 
new-man, by the practice of virtue, and the pain- 
ful exerciſe of repentance, is in the direct way to 
that happineſs, or life eternal, which is the reward 
of the good uſe of that grace; but he who only 
ſnews in his works the old-man, is in the way that 
leads to perdition. 

Firſt, Becauſe, he loſes the fruit of the grace of 
ſuperabundance, which Jeſus Chriſt has offer'd him, 
and which he might have acquired. 

Secondly, Becauſe, he altogether acts as he would 
have done, if Jeſus Chriſt had not redeemed him. 
In that caſe, the path he treads in, would be the 
path of perdition, and it may ſtill be called 4 
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but, as he has been redeemed, he forfeits not his 
title to the fruit of the grace of redemption. 

It is to be obſerved, in the objection, that Jeſus 
Chriſt does not ſay, that all are ſaved ; he ſays not 
either, that any ſhall be damn'd ; but only, that 
many ſhall go in at the wide gate which leads to 
deſtruction; And many ſhall go in tbereat. But 
that word, deſtruction, or perdition, has, in the 
holy ſcripture, a very lax fignification, and is 
applied indifferently to all forts of deſtructions, 
or perditions, Ut quid perditio hæc? To what 
purpoſe is this waſte? ſaid ſome of the diſciples 
in St. Matthew, In St. Mark, they uſe the ſame 
term, Why was this waſte of the ointment made ? 
In the acts of the apoſtles, St. Peter fays to Simon, 
the Magician, Thy money periſh with thee, Acts viii. 
20. Is it to be thought, that St. Peter, ſo full of 
charity, wiſhed that man might be damn'd, and 
that his money might be damned with him? Fere- 
miab, ſpeaking of God, who had afflicted Feruſa- 
lem, in puniſhment for their fins, ſays, He bath 
not withdrawn his hand from deſtroying, Lament: 
ii. 8. Could he mean, that God had not withdrawn 
his hand from damning Feruſalem ? In Ecclęſiaſti- 
cus, it is ſaid of Simon, ſon of Onias, (to quote 
Apocrypha, as well as ſcripture) he took care of 
his nation, and delivered it from deſtruction ; that 
deſtruction ſurely was not damnation, It is certain, 
therefore, that, in the ſcripture, the word, de- 
ſtruction, does not neceſſarily imply damnation ; 
it muſt, however, do ſo, for the objection to have 
any force; and nothing is more natural than to ſay, 
that the way of deſtruction, or perdition, is that, 
whereby we deprive ourſelves of the grace of ſuper- 
abundance. | 

But, you will ſay; did not Jeſus Chriſt anſwer 
according to the purport of the queſtion, A — 
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ſhould be ſaved ? * Twas to that preciſely he was to 


anſwer; and very likely he did ſo. 


Anſwer by Retorting. 
When the ſons of Zebedee deſired their mother 


to ask Jeſus Chriſt, that one of them might ſit at 


his right-hand, and the other at his lefr, in his 


kingdom, was it anſwering to the queſtion, and 


intention of the propoſers, to ſay to them, Are 
ye able to drink of the cup that I ſhall Hin of ? 
Matthew, xx. 22. It was ſo, however, that he 
did anſwer z intending they ſhould underſtand, 
that it was that cup they ſought to ask a ſhare of, 


to obtain the grace of ſuperabundance, whereby the 
chief place in the kingdom of Heaven is merited. 


It was thus, Jeſus Chriſt anſwered to the queſtions 


made to him; not ſpecifically to the things deſired 


of him. Thus, the perſon who, in the objection, 


asked from curioſity, If there be few who be 


ſav' d? received not preciſely an anſwer to his de- 
mand ; but the Son of God takes an occaſion from 
thence, to exhort all who heard him to endeavour, 
with all their might, to acquire, by the actions of 
the grace of ſuperabundance, the felicity that ſhall 
be the recompence of the good uſe made of it; 
without. which, it would be in vain to hope to arrive 
at it; many I ſay unto you ſhall ſeek to enter; but 

ſpall not be able. | 
It is, as if he had ſaid to them, © I have often 
&, declared to you, that I am come to fave all men; 
© that my Father hath given all into my hands; 
* and that nothing he has given me ſhall be loſt, 
& becauſe the benefit of the grace of redemption, 
& which I am come to compleat, cannot fail to 
« any one: but I have ſtill brought another grace 
4c Of, great price, and which ſhall enable thoſe who 
« receive it to merit an augmentation of happi- 
„ nels 3 
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de neſs; the only thing, therefore, to be done, to 
«© acquire that addition of happineſs, is, to improve 
the grace of ſuperabundance which I have brought 
* to you. You mult part with all, to enter at the 
„ ſtrait gate; O how ſtrait it is! for you muſt 
* renounce riches, pleaſures, yourſelves ; muſt fol- 
low my example, and carry my croſs every day 
of your lives. Many ſhall deſire to enter at this 
{trait gate; but concupiſcence, ſenſuality, unwor- 
„ thineſs, in one word, the adherence to the old- 
„ man ſhall hinder them, ſo that few ſhall enter 
«© thereat.” We, every day, ſee but too much of 
the truth of this prophecy of Jeſus Chriſt, 


cx 
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ARTICLE M. 


Queſtions that may be offered, on occaſion of this 
preſent treatije. 


Queſtion I. 


S not the doctrine of this treatiſe contrary to that 
of the church, on the ſubject of Juſtification ! 

No; it is not, All the church declares, con- 
cerning juſtification, is, that it is the fruit of the 
grace of ſuperabundance ; the church eſtabliſhes the 
means to profit by it, and fixes the diſtinction to 
be made between the works of the man of ſin, and 
the works of the new-man. 

For the reſt, if this treatiſe were oppoſed to any 
formal determination of the church, it ought to be 
abſolutely rejected, and given up; the author, 
himſelf, would be the firſt who would commit it 
to the flames; becauſe he acknowledges the right 
the church of Jeſus Chriſt has to his ſubmiſſion in 
what relates to faith, It is juſt, that the church, 

directed 
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directed by the holy ſpirit to lead us into truth, 
ſhould preſcribe the means for us to profit by the 

grace of ſuperabundance, and to put off the old-man. 
"Tis to bim, the church, and often the ſcriprurg, 
give the name of the wicked one. 

We ſay, then, chat it appertains to the church, 
which is the depoſitary of the faith, and the ſacra- 
ments, to regulate what concerns the grace of ſu- 
perabundance in relation to juſtification ; for it is to 
be obſerved, that there remains no occaſion to her 
for any regulation on the ſubject of the grace of 
redemption ; that is a privilege acquired for all, in 
virtue of the ſufferings of Jeſus Chriſt, who died 
for all; a gift of God, pure, ſimple, and abſolute. 
T he office of the church, is to ſettle the means 
which we may obtain the grace of ſuperabundance, 
and may profit by it. Without that grace, we can- 
not be juſt, in the ſentiment of the church; and, by 
that grace, we certainly become ſo. 

But you will fay, it will follow from this argu- 
ment, that the grace of ſuperabundance itſelf can 
juſtify none; for whom will it juſtify? The old- 
man? He is irreconcileable to God. Will it juſtit 
the new-man? He is already juſtified in Jeſus Chriſt. 
Whom, then, will i juſtify ? We anſwer, that, as 
a thing filthy may make itſelf, every day, more 
filthy, and 2 thing clean may ſtil] become cleaner, 
ſo a ſinner may render himſelf more culpable; and 
a pious man may more ſtrengthen his piety. Thoſe 
are qualities that admit of the more, and the leſs. 
Such is the inward-man, which will, or will not, 
improve the grace of /uperabundance. 

The more he labours to acquire it, and to im- 
prove it, the more he juftifics himſelf, and the 
leſs he endeavours that, he is the leſs worthy ct it; 
and, for that reaſon it is, he is called unjuſt, and 
wicked, deprived of that juſtification, and ct that 
piety, Which accompanies the grace of 2 oc 

ance. 


To ALL ME N. 91 


dance. It is in that ſenſe, the words of the angel, 
in the a Apocalipſe, are to be underſtood. Fe that 
is unjuſt, let bim be unjuſt ſtill, and be which is 
filthy, let him be filthy ſt:!l;, and he that is righteous, 
let bim be righteous ſtill; and be that i; boly, les 
him be holy ftill. 

In ſaying, be that is wyuſt, let him be unjuft 
fill, &c. 'tis of the old man he ſpeaks ; but, in 
ſaying, be that is righteous, let hem be rightecus 
fill, he ſpeaks of the inward-man, the new. man. 
It is as if he had ſaid, he who is already righteous 
by the grace of redemption, let him be more right- 
eous by tie grece of ſuperabundance; and let him 
labour to augment the degrees of that happineſs it 
procurts er him. 


Queſtion II. 


Would it not follow from this treatiſe, that it 
may be ſai , that the church has groſly eri'd ? 
For ſhe has believed that ſome are damn'd, and that 
there is a Hell for the wicked. 

The Holy Ghoſt has not promiſed to the church, 
that all propoſitions which ſhe ſhould declare to be 
true, ſhould be ſo in al! ſenſes that may be put upon 
chem. The holy ſcripture ifelf has not that ad- 
vantage. It is ſufficient, that a declat'd propoſition 
ſhould be true in one ſenſe; and it is with reſpect 
to that true ſenſe that the holy ſpirit has aſſiſted the 
church with irs influence. 

Now, that the church ſhould ſee reaſon to believe 
that ſome are damn'd, it ſuffices that the olu-uan, 
the man of fin, the carnal-man, the man of fleſh 
and blood, is damn'd, deſtroyed, and confounded 
for ever, The wicked ſhall not riſe in judgment. 
That old-man conſiſts in what St. John calls he 
lufl of the fileſh, the luſt of the eyes, and the pride 
of life, 1 John ii. 16. 
| N 2 Oueſtion 
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Aueſtion III. 


Is it not to fall into the error of Origen, Who was 
of opinion that, one day, all men ſhould be ſaved, 
even the devils themſelves? 

It is not at all to favour that error. Origen de- 
ny'd the eternity of the pains of hell, and con- 
ceived that all thoſe who went thither, men, and 
devils, would, ſome time or other, enjoy everlaſt- 
ing beatitude. Nothing like that, is ſaid in this 
treatiſe. The natural, the carnal-man, ſhall be 
deſtroyed for ever. For what concerns the devils, 
Jeſus Chriſt has ſaid, that hell-fire was prepared 
for the devil, and his angels. There! We muſt 
ſuppreſs our curioſity, without penetrating into what 
imports us not to know; for who can tell the ways 
of God with thoſe angels precipitated into the abyſs? 
Since thoſe he has been pleaſed to chuſe, in re- 
gard to ourſelves, appear fo incomprehenſible to 
us, that St. Paul, that great genius, whom God 
had inſtructed in the moſt ſublime myſteries of our 
faith, was forced to exclaim that the judgments 
of God are incomprehenſible, and his ways paſt 
finding out! O the depth of the riches of the wiſ- 
dom, &c. Be it only obſerved, that St. Paul, 
ſpeaking of the thorn in the fleſh, that is to ſay, of 
the old-man, calls it the meſſenger, or the angel, 
of ſatan; ſo that, according to St. Paul, that angel 
of ſatan is the old-man deſtined to hell, ſeeing hell- 
fire is not only appointed for ſatan, but likewile for 
his angels. | 

Neither does this ſyſtem lead into the errors of 

 Molinus, and the Quietiſts; for we lay, that the 
deeds of the old-man are the very fins puniſhed 
really in Jeſus Chriſt, with reſpect to the eternal 
pains which the whole man has deſerved in Adam, 
but who ſubjected the new-man t:0 pains * 

ur 
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Our ſins, when we follow the inclinations of the 
old-man, draw on us temporal chaſtiſements, and 
really deprive us (and for ever, if we do not repent) 
of the grace of Juperabundance, and of the happineſs 


depending on it; but this is not the doctrine of 
Molinus, or the other Quietiſts. 


Queſtion IV. 


But is it not a mere imagination, to ſay, that the 
old-man is Antichriſt? For the old- man is as old 
as the fin of Adam, and Antichriſt, according to 
St. John, was to reign but three years and a half, 
and power was given unto him to continue forty and 
two months, Rev. Xill. 5. And it is during that 
reign, that the church is to be, as it were, exil'd 
into the wilderneſs for à time, and times, and 
half a time from the face of the ſerpent, Rev. xii, 
14. It ſeems, therefore, impoſſible to believe, that 
the old-man, the man of fin, the body of death, 
the double heart, ſhould be Antichriſt. 


Anſwer. 


The myſtery of Antichriſt is ſo impenetrable, 
that it has been, hitherto, the rock on which all 
who would unfold it have ſplit- the diver- 
ſity of opinions, both of the ancients and mo- 
derns, is a proof of what 1 ſay. One of them, 
in his expoſition of his Apocalypſe, was not judged 
to have offended the faith, in attempting to prove, 
that Diocleſian was the Antichriſt. He found in 
the name of that emperor, the number 666, 
which, according to St. John, is the number of 
the beaſt ; and happily enough apply'd to the life, 
and polity, of Dioclefian, all that is faid of Anti- 
chriſt, both in the Apocalypſe, chap. xui. 8. and 


In 
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in the 2d Theſſalonians ii. 7. For the m ini- 
quity doth already work. F l 

Thus, as that author was not deem'd to advance 
any thing contrary to orthodoxy, by his conjec- 
ture, we ſhall not ſcruple to explicate the word An- 
tichriſt, otherwiſe than he did; and that, ſo much 
the rather, as we think our opinion ſo exactly ſuita- 
ble to the character of Antichriſt, who is the irre- 
concileable enemy of God, and of his Chriſt; for 
ſuch the old-man is; and if it were neceſſary to puſh 
our explication further, and to go upon conjecture, 
as others do, in ſeeking for the number of the 
beaſt, we might ſay that COR DUPLEX, or, in 
french, UN COEUR DOUBLE, is the real 
name of the beaſt, and perfectly ſuited to the old- 
man, deſtruction being denounc'd againſt the dou- 
ble heart, or the ſinner that goes two ways, 1 
+++ +++. and to the ſinner that goeth two ways, 
even becauſe the numeral letters in COR duplex 
amount but to 665, as may be ſeen by this Addi- 
tion of them, 


— — JOO CG — — 5 
2 
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So that there wants but one to make up the num- 
ber 666. We might ſay, that that ſmall matter 
was defalcated from the Apocalypſe by Antichriſt 
himſelf; and that, for that reaſon, God, as it was 
propheſied, ſhall blot his name out of the book of 
life, and out of the holy city, which is the ſame 
thing. F any Man ſhall take away from the wirds 
of the book of this prophecy, God ſhall take away his 

part 
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part out of the book of life, and out of the holy city, 


Rev. laſt chap. ver. 19. 

But all this is but comecture, and conceit; which 
has no ſolidity in it; and independent of which, 
this ſyſtem will remain in its firſt ſtate, corrobo- 
rated by the teſtimony of two good witneſſes, the 
holy ſcripture and reaſon, which hitherto have ſeem'd 
as if dead, concerning the mercy of the Lord; but 
receive the ſpirit of life, and ſtand on their feet. 
T he ſpirit of life enter'd into them, and they flood 
upon their feet, Rev. xi. 11. | 

But now, if we ſhall explicate the myſterious 
terms of the Apocalypſe, which ſay, that the beaſt 
ſhall cauſe the myſtical woman to conceal herſelf 
from the face of the ſerpent, for a time, times, and 
half a time, which is commonly believ'd to ſignify 
three years and a half, or forty two months, it will 
not be difficult to explain them ſo, as perfectly to 
correſpond with this ſyſtem, 

For that end, let it be obſerv'd, that thoſe words, 
a time, times, and half a time, indicate to us four 
times, viz, three whole times, and the half of 
another time, Let us then take a certain ſpace of 
time, and divide it into four equal parts, and from 
one of thoſe parts deduct one half, which will be 
one eighth of the whole: Antichriſt is to appear, or 
reign tor the three whole parts, and one half of the 
fourth ; that is to ſay, for ſeven eighths. 

Now, the ſpace of time we ought to take, is, 
the ſtated length of all the life of man, which is ſe- 
venty years, according to the 10th ver. of the 8gth 
Pſalm. Divide we ſeventy years in four equal parts, 
there will be in every part ſeventeen years, and fix 
months ; thus, a time is ſeventeen years, and fix 
months; but now, let us deduct the half of ſeven- 
teen years, and fix months, which wil] be eight years, 
and nine months, and ſo Antichrilt, or the old-man, 
begins not to appear, or reign, in the actions of _ 
ti 
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till after eight years and nine months; that is, durin 
infaricy, he begins not to ſhew himſelf ; for it may 
be ſaid, that commonly, for that time, one fins 
not encrmouſly, becauſe not deliberately 3 but for 
the other times, ard the one half of the firſt time, 
the old-man, the carnal-man, the body of fin, 
Antichriſt, ſhews himſelf in the actions of man, 
by mortal fin. It is that which Jeſus Chriſt intends, 
by exhorting us to become like little children; that 
is to ſay, to ſhew no more in our actions, and 
deportments, the deeds of the old-man, as if we 
were intants. 

Thus, you ſee how Antichriſt will reign a time, 
times, and halt 'a time, that is, about ſixty-two 
years; for which time, the myſtical woman, which 
is the human creature, or the new-man, is conceaPd 
and nouriſh'd in the wilderneſs. She had ſhewn 
herſelf in the time of infancy by the rectitude of 
manners; but the enormities of the old-man had 
made her diſappear. 

Let us explain, then, all the fourteenth verſe of 
the twelfth chapter of this myſterious book, on the 
foot of our ſyſtem. It is expreſſed in theſe words, 
And to the woman were given two wings of a great 
eagle that ſhe might fly into the wilderneſs, into her 
place; where ſhe is nouriſh'd for a time, and times, 
and half a time, from the face of the ſerpent. 

The great eagle (that is, Jeſus Chriſt, ) has 
forc'd the prey of ſatan out of his hands. The 
two wings of that eagle, are the grace of redemp- 
tion, and the grace of ſuperabundance. The myl- 
tical woman, is the new-man, the inward-man, 
the ſpiritual-man. The place of the woman, is 
the mortal body. The wilderneſs is this lower 
world, which, compar'd to the world of the other 
life, is a real wilderneſs becauſe of the ſmall 
number of its inhabitants. The ſerpent, is the 
old-man, the natural-man, the body of fin, * — 
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four different times, dui.ng which the woman is 
nouriſh'd in the wilderneſs, are the different porti- 
ons cf hunian life; each of thoſe portions con- 
fit's of ſcventeen years, and ſix months; and the 
one eighth part of t.ofe four times, which is de- 
ductæd, ignites the time of infancy in Man. 

nis is the interlineary explanation that ought to be 
apply'd ti this fourteenth verſe; and ſo, in para- 
phaſing it, in any language, ought it to be inter- 
preted, to have the true Senſe of it. 

The grace F redempticn, and the grace of ſuper- 
abundonce, arc the two wings, with which Jelus 
Chriſt, who is the great eagle, covers all man- 
kind. Thoſe two wings were given to the in- 
ward-man, which. is that myſtical woman, that he 
may fly away with them into the mortal bedy ut 
man, to remain there during the ſeven parts, and 
the one eighth part of the whole time he is in de 
wilderneſs of this lower world; during which, it 
is impoſſible for him to ſhew himſelf in the preſence 
of the old-man, who is the ſerpent. 

For it muſt be particularly remark*d, that, tho' 
the new-man, and the old-man, are join'd toge- 
ther in this life, it is, nevertheleſs, impoſſible they 
ſhould appear, at one and the ſame time, in the 
fame man. They are like the Gemini in the Zo- 
diack, one ſetting when the other rifes ; like Caftcr 
and Pollux; and the reaſon of that, is, that the 
new- man, and the old man cannot ſhew themſclves, 
but by their actions; the new-man, by ſuch as are 
good; the old- man, by ſuch as are evil; and hav- 
ing nothing common to them, it follows, that as 
an action cannot be good, and evil, at the ſame 
time, fo cannot we ever ſce the old- man, ard the 
new- man at the ſame time, in the ſame perſon ; 
and thus, the new-man is ever, in this life, out 
of the prelence of the ſerpent, that is, of tlie 
old- ran, | | 
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Let the curious examine, whether this ſerpent we 
are ſpeaking of, be not the ſame mention'd by 
Moſes in the third chapter of Geneſis. 

But it will be u:g'd, that this explication of a 
time, times, and halt a time, ſeems natural enough; 
but cannot, however, be receiv'd; becauſe it accords 
not with the fifteenth verſe of the thireeath chapter 
of the ſame Apocalypſe, which ſays, And power was 
given unto bim to continue forty and two months. 
Now, according to this ſtyle of ſcripture, forty-two 
months cannot ſquare with about ſixty- one years and 
three months; but, in the old ſyſtem, both verſes 
are eaſily explain'd into three years and an half, 


Anſwer. 


We find not fault with the explanation given by 
the old ſyſtem. The book of the Revelations is ſo 
myſterious, that an infinite number of ſenſes may be 
put on it, which, perhaps, may be all good, 
tho* appearing very oppoſite ; but we ſay, that the 
explanation we have exhibited to this fourteenth 
verſe is as natural as any hitherto given to it, by 
any one; nor can we ſee any neceſſity that a time, 
times, and half a time, ſhould ſignify the ſame 
thing as do the forty-two months in the fifth verſe 
of chapter thirteen, Oa the contrary, we believe 
they are things very different; as we proceed to 
ſhew. 

Certain it is, that to act, and to reign, are not 
the ſame things. A prince reigns while he ſleeps; 
but while he fleeps, he does not act. A prince 
who reigns ſixty- one years, and three months, can 
employ but forty-two of them in action; for, regu- 
larly ſpeaking, the third part of our lives paſſes in 
lleeping. Thus, the ſixty-one years, and three 
months, mark the length of the reign of the old- 
man; and the forty-two months, which, ſtanding 
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for forty-two years, are two thirds and a little more 
of the length of his reign, ſtate the time he has 
employ*d in action; and this appears to be natural, 
with reſpect to the terms made uſe of in the text, 
Power was given unto bim to continue forty and tw; 
months. As if he had faid, power to do, or act 
ſomething, for torty-two months. This was what 
induc'd a learned Frenchman to render it by the 
word D'agir, to make war againſt the old-man, 
it is common enough to the holy ſcripture, in a my- 
ſtical way of ſpeaking, to put aday, ora month, tor 
a year: and fo every thing quadrates perfectly well 


with our ſyſtem, 
Queſtion V. 


If all fins are pardon'd, and if they cannot damn 
the new-man, how are we to underſtand what Jeſus 
Chriſt ſays in St. Matth. chap. xii. 32 ? Whoſoever 
ſpeaketh a werd againſt the Son of Man, it Hall be 
forgiven him; but whoſoever ſpeaketE againſt the 
Holy Ghoft, it ſpall not be forgiven him, neither in 
this World, neither in the World to come. And, in 
St. Mark, it is likewiſe ſaid, be that ſball blaſpheme 
againſt the Hoy Gh:ft, hath never forgiveneſs ;, but 
is in danger of eternal damnation, Chap. iii. 29. St. 
Luke relates in the fame manner thoſe words of Jeſus 
Chriſt, cp xi. 10. Here, therefore, is a fin irre- 
miſſible, and wiich, conſequently, incurs eternal dam- 
nation. | | 

Anſwer. 


It is ſurpriſing to ſee how expoſitors have tor- 
tured their imaginations to find the true Senſe of 
thoſe words, Monſieur Tollet, on this chapter of 
St. Luke, reckons eighteen different explications of 
them; eleven, of the Latin; and ſeven, of the 
Greek fathers z and, after all thoſe expoſitions, 
we are juſt as well —_— as we were before; tor 

2 t. e 
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the knot of the difficulty ſcill remains, which con- 
ſiſts in this, That all {fins fha.] be forgiven; 
„ and yet, that the ſin agaialt the HI Gnoſt 
« ſhall nct;” and, in real: y, why the loervenels 
of al; other fins, this remaining rremiffivie * ? when 
Jet as Chriſt, in the ſame chapter ot St. Mather 
aus. whereſore IF jay unto yu, all monner 4 in 
and blaſpiemy ſhall be for given unto men, Xii, 31. 
It is 1mpothble for the oid ſyſtem, which tolds 
tuat men may be — for a bare ſinful thought, 
to know how to reconcile this ſeeming contradiction, 
and to give a right explication to thoſe words of 
Jr ſus Chriſt. The multitude of differer: opinions 
cvincts, that each author is not ſatisfied with the 
ex politions of the others. 

But, in our prgſent ſyſtem, *tis extremely eaſy 
to explicate thoſe words, which, in every other, 
are inexplicable ; for there is no more in it, than 
that the fin againſt the Holy Ghoſt is, the reject- 
ing, and lighting the grace of /uperabundance. It 
is that fin only, that is irremiſſible in the world to 
come; becauſe, whoever has not had that grace in 
this world, by not having done his utmoſt to ob- 
rain it, will be eternally deprived of the happineſs 

which anſwers to the ſtate of it; yet, neverthe cleſs, 
all his fins, ſhall be forgiven him; but fo that he ſhall 
enjoy only the happineis that anſwers to the grace of 
redemplicn. 

It we reject that grace of ſuperabundance, we, in 
2 manner blaſpheme againſt the Holy Ghoſt, Ic | is, 
to ſay to him, that he is not worthy to be re- 

ceived; and that we will not acknowledge him 
for 1 he is; for he himſelf, is that grace; 

which diffuſes itſelf in our hearts, as St. Paul lays, 
becauje the love of Gd is friea abroad in cur hearts 
Py the Holy Gheſt, which is given unto us, Rom. v. 5. 
The eternal Father has given his Son unto men, to 
red::m them from damnation ; the Son offered 
| his 
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his holy ſpirit, to ſanctify them, and to put them 
in a ſtate of a Grace of ſuperabundance, that they 
miglit merit an augmentation of happineſs. Thoſe, 
who will nat acknowledge Jeſus Chriſt to be the 
Mcſſi:s, abſolutely reje& the Holy Ghoſt ; and thoſe, 
who, acknowledging the Mefſias in the perſon of 
J<!us Chrilt, yet rejcct the ſame Holy Ghoſt offer'd 
to them, will not accept the ſanctification, which is 


the effect of it; therefore it is, that they ſhall be 
deprived of it for ever. 


To be convinced how natural this anſwer is, 
read only the chapters, whence the paſſages in the 
Odjection are taken ; and it will be ſeen, that Jeſus 
Chriſt ſpoke, there, to ſome of rhe Jews, who 
would not acknowledge him to be what he was, 
and who faid, that it was by Belzebub, that he 
wrought his miracles. Ir is, then, as it he had 
ſaid to them, * All the fins you have committed, 
« and ſhall commit, will not deprive you of the 
kingdom of Heaven, becauſe they ſhall be for- 
given by the grace of redemption, which I bring 
* to all men, all manner of fin and blaſphemy, ſhall 
« be forgiven uita men. But your rejection of the 
© Ho!yGhoſt, which 1s the grace of ſuperabundance 
„ offer to you, is a fin whereof you will eter- 
* rally feel the effects; for, neither in this world, 
ce nor in the next, fhall any thing be able to ſup- 
e ply the want of that grace in you; you ſhall 
e eternally be depriv'd of the bappineſs you might 
& have merited by that grace, it you wou'd have 
cc recelv*d it.“ 

This is the irremiſſihle blaſphemy the Jews com- 
mit, to this day, agaigſc the Holy Ghoſt, by re- 
jecting bim; and that, the Libertines, and the 
wicked, are guilty of, by reſiſting him, and eſtrang- 
ing themſelves from him. 

But how cught we, by this prefent ſyſtem, to 
underſtand thete words of St. Pau? Who new re- 
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Joice in my ſufferings for you, and fill up that which is 
behind of the afflitions of Chrift, in my fleſh, for 
his body's ſake, which is the church, Coloſſ. i. 24. 
One divine, particularly, tranſlates them from the 
original thus, I Paul, who now rejoice in the 
<< pains [| endure for you, and who accompliſh, in 
* my fleſh, what is wanting in the ſufferings of 
*« Jeſus Chrift, for his body, which is the church.“ 
Is not this as much as to ſay, that we may, by our 


works, apply to ourſelves the ſufferings of Jeſus 
Chriſt ? 


Anſwer. 


I anſwer, that thoſe words of St. Paul are ill ren- 
dered by the above author, for his ſenſe of them im- 
plies, that the paſſion of Jeſus Chriſt was inſuffi- 
cient; and not of infinite merit, ſince ſomething was 
wanting to it; and that St. Paul ſupply'd that 
defect. 

Another, in his paraphraſe on them, ſays, that 
Jeſus Chriſt ſuffer'd, before he expir'd, all he ought 
to ſuffer; and that therefore it is, that he ſaid, Con- 
ſummatum eft, all is accompliſh'd. Perfeum eſt, 
all is finiſh'd, ſays St. Auguſtine. It is not, then, 
that there is any inſufficiency in the ſufferings of 
Chriſt; it was in the flcſh of St. Paul that ſome- 
thing was wanting. Moreover, that apoſtle does 
not ſay, which is behind, or wanting, to the afflicti- 
ons of Chriſt, as he ought to have ſaid, if he wou'd 
have had us underſtard, that any thing was incom- 
plete in the ſufferings of Jeſus Chriſt ; for the verb, 
deſum, to be wanting, certainly governs the dative 
caſe. To ſay, that the Hebrews have no dative, and 
that it is an Hebraiſm, is a very bad reaſon, and 
which would be of a dangerous conſequence; for 
neither has the Hebrew a genitive; and the inter pre- 
ter cou'd not but well know the regimen of the pre- 

| poſition 3 
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poſition; and, beſides, that this epiſtle was not writ 
in Hebrew by St. Paul. 

Here follows, therefore, the conſtruction that 
ought to be given to thoſe words of the apoſtle: 
Ea paſſionum Chriſti que in carne med deſunt adim- 
pleo pro corpore ejus, quod eſt eccleſia; Thoſe things 
of the aſſtictions of Chriſt which are behind, or want- 
ing, in my fleſh, I fill up for his body's ſake, which 
is the church; for, toparaphraſe them, it is as if St. 
Paul had faid to the Coloſhans ; ** Brethren, I am 
«« writing to you from Rome, loaded with chains; 
% but theſe ſufferings, very far from affliting me, 
e make me rejoice on your account, when [I think 
«« that the example | ſet you will be profitable to 
« you; for youthereby learn, that we ought rather 
& to ſuffer all things, than to forſake Jeſus Chriſt, 
who fatisfy*d not himſelf to ſuffer for us in his ſoul, 
& but who has allo ſuffer'd in his body; thoſe 
« afflictions of his body have not been enough im- 
©& printed, and engraven on my fleſh; that mark 
« of my apoſtolate wou'd have been wanting to 
% me; but now | fullfil my duty, in ſhewing to 
« all the body of the Church of Jeſus Chriſt, by 
« my example, how every one of the faithful 
«« ought to ſuffer in his fleſh, to obtain a greater 
«« portion of the fruit of the grace of ſuperabun- 
« dance, that nothing may be wanting to his 
« felicity.” 

This explication is much more natural, than the 
ſtraining the words of the apoſtle, to make him 
ſay, that ſomething was wanting to the ſufferings of 
Jeſus Chriſt; as if any thing cou'd be wanting to 
ſufferings ſuperabundant, and of merit infinite. 
Beſides, this explication here given, is not of novel 
invention, to favour this ſyſtem; it has it's autho- 
rity from a very able divine on thoſe very words 
of St. Paul. Thoſe words, then, do not prove, 
that the effect of the grace of redemption depends 
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on the application we are oblig'd to make of it to 
ourſelves ; but it fully proves, that it is our intereſt, 
after the example of St. Paul, to ſuffer all things 
patiently for the ſake of Jeſus Chriſt, that we may 
obtain the fruits of the grace of ſuperabundance. 


Dueſtion VI. 


How can it be, that an opinion ſo important to 
all men, as that advanc'd in this treatiſe, ſhou'd be 
ſo long unknown? And that fo many great genius's 
as the world has produced, have not comprehended 
the ſenſe of the words of St. Paul, in the fifth chapter 
of his epiſtle to the Romans; which is pretended to be 
ſo clear a proof of the certainty of this new ſyſtem, 
and that they have been ſo little attended to? For it 
cannot be deny'd but there have been very great 
men, who have devoted all their lives to medita- 
tion on the myſteries of the holy ſcripture, in order 
to unfold the ſenſe of them. 


Anſwer. 


We deſire to know, how it can be, that Moſes, 
ſo intimately admitted to a participation of the ſe- 
cret will of God, ſo well affected to the people of 
the Jews, whoſe leader and lawgiver he was, 
ſhou'd never ſay one word to that people, concern- 
ing the immortality of the ſoul, in which it was ſo 
neceſſary he ſhou'd be inſtructed ? Theſe are of the 
hidden things of the providence of God, who calls 
forth the diverſity of opinions, and diſcovers the 
truth when he thinks fit ; and who, almoſt ever, 
makes uſe of the meaneſt inſtruments to bring 
about the greateſt things ; and rightly is it ſaid, 
Deus, in diſpoſitione mirabili, infirma mundi eligit, 
ut fortia quæque confundat, God, in bis wongerfu 
providence, chuſes the weak inſtruments of the yore 
tas 
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that the mighty may be confounded. He is pleas'd 
to do fo, that none ſhould aſſume the boldneſs to at- 
tribute to themſelves the glory of his actions, and 
that all ſhould aſcribe them to his Holy Name. 

O Lord! ſaid the prophet of old, Thou art a 
God altogether conceaPd. As if he had ſaid, God, 
who is truth itſelf, is conceaPd from the old-man, 
and diſcovers not himſelf, but to thoſe who love 
him, and ſeek him; and that, when it is moſt fit 
for them. | | 

But how comes it to paſs, that tne Church conti- 
nually enjoins chriſtians to ask of God torgiveneſs 
of their fins, O Lord, have mercy upon us. Spare 
thou them, O God, which confeſs their faults, Re- 
member not cur iniquities, and ſuch-like prayers, 
which ſhe repeats every day? Why fo often the 
penitential pſalms, the litany, Sc. For if all our 
ſins have been remitted, and pardon'd in Jeſus 
Chriſt, all that devotion is u: neceſſary there is no 
more occaſion to pray for a remiſſion of them ; the 
per ition in the Lord's prayer of Forgive us our treſ- 
paſſes, muſt be expung'd. 


Anſwer. 


The word, /in, does not always ſignify that which 
we underſtand by the trag ſgreſſion of fin; it often 
ſignifies the puniſhment due to fin, | 

In the old Jaw, it was the cuſtom to offer ſacri- 
fices for the expiation of ſins; tne donation of che 
victim was the puniſhment of the ſinner z and that 
puniſhment, that is to ſay, that victim, was call'd 
fin, iniquity, as may be ſeen in many places of the 
ſcripture. ; 

In the prophet Hoſea, God complains, that the 
prieſts of the law eat the ſins of the people, and the 
number of their iniquities, They eat up the fin of my 
people; and they ſet their heart on their iniquities. 

P chap. 
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chap. iv. 8. Thoſe prieſts, ſurely, did not eat the 
tranſgreſſion of ſin, but the victims which were 
the puniſhment of it. 

We have ſaid before, that, tho' our ſins cannot 
damn the new. man, they however ſubje& him to a 
temporal puniſhment, and, if you will, to an eternal 
one, to a ſort of guilt that draws on him an exclu— 
ſion from the ſtate of the grace of ſuperabundance; 
from which ſtate we depart, by our continuance in 
the commiſſion of ſin; but by our prayers, our 
faſts, and mortifications, we deſire of God to be 
deliver*d from that puniſhment, and to be re pla-*d 
in the ſiate of that grace, that we may receive ite 
fruit of the good works we ſhall vo Inv? the 
grace of ſuperabundauce be a particular gift of the 
gratuitous goodneſs of God, and tho? he beſtows it 
not, but on thoſe to whom he pleaſes to g ant it, yet 
it is his will we ſhould aſk it of him with impurtuni- 
ty and fervour; that we ſhould, by our frequent 
prayers, uſe a kind of violence to obtain it from his 
mercy. This is what our Saviour has taught us, in 
ſaying, that he kingdom of Heaven is given to theſe 
who take it by violence, &c. The privation of that 
grace, as to ſuch who, having receiv'd it, are fo 
unhappy to loſe it again by their own fault, becomes 
a debt for them they muſt perſonally pay; that 
would he on themſelves, if Jeſus Chriſt had not at- 
tach'd to certain works, he would have us practiſe, 
the means to recover that grace in ſatisfaction to the 
divine juſtice; ſuch are the prayery, the faſts we 
make, and the ſacraments he has inſtituted, to com- 
municate to us that grace of ſuperabundance ; and 
that, of being able to aſk for it efficaciouſly ; and, 
becauſe no one can be aſſur'd of actually having it, 
the church exhorts us, ſolicits us, to pray for it in- 
ceſſantly. It is too, from the ſame motive, that 
Jeſus Chriſt, teaching his apoſtles, and in them, 
all chriſtians, in what manner they ſhould pray, 

intimated, 
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| intimated, that what they chiefly ought to pray for, 

| was, the forgiveneſs of thoſe debts to which fin ſub- 
jects ſuch as commit it. | 

But you wil! urge, if the goodneſs of God be 

infinite, ought it not to beſtow on all men not on! 
the fruit of the grace of redemption, but likewiſe that 
of the grace of ſuperabundance ? For a goodneſs 

G that would beftow both, would appear greater than 
that which beſtows only one. This is the principle 
you have built upon yourſelf, in che fifth article of 
this ſyſtem. | 


Anſwer. 


Tho' we have, elſewhere, ſufficiently anſwer'd 
this queſtion ; we ſay here, that it muſt be obſerv'd, 
that it is improperly we call the happineſs God be- 
ſtows on mankind in Heaven, infinite, It is not 
call'd infinite, but becauſe it cannot be greater, with 
reſpect to the ſubject who receives it. If Gd did 
not, himſelf, exalt man above his nature, to make 
him capable of enjoying the delights of the glory of 
Heaven, he would be unfit to reliſh that glory. 
Man, ſo exaited, receives as much happineſs, as ke is 
capable of; with reſpect to the exaltation he is placed 
in, he is fili'd with it. A veſſel cannot receive | 
more than it can contain; all that could be brought 
|» more to it, would not fil! it more; but that hinrters | 

not, but that, if that veſſel were enlarg'd, it might f 
then receive the quantity it ought to hold. Now, | 
as God has never fo txalted the angels, and never ſo 
exalts the fouls of men, that he cannot ſtill exalt 
them more, it follows, that they never enjoy a hap- 
pineſs infinite in itfelf, I hat weuld be to exhauſt 
his power in their favcur; which he cannot do but 

for himſelf, 
It muſt not be thought, therefore, that God be- 
ſtows equally on all an * happineſs, to give 
2 us 
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us an idea of the infinity of his goodneſs; but it may 
be laid, that the happineſs he beſtows, extends it- 
ſelf to all men, as far as they are capable to receive it; 
and that every one of them receives as much as he can 
contain, with reſpect to the point he is exalted to. 
That renders him perfectly ſatisfied; becauſe that 
plenitude is the bound of his deſire ; and he cannot 
deſire more, for want of capacity to receive more: 
Inſomuch, that he who has only the grace of re- 
demption, and who has only receiv*d the exaltation 
that anſwers to that grace, is not capable of receiving 
more than that he has; whereas he who has en- 
larg'd his veſſel, by the grace of ſuperabundance, 
would not be ſausty'd with the happine's only that 
anſwers to the grace of redemption; becauſe he has 
room to receive more ; and he muſt receive more, 
to be content. 

As to the old- man, the body of fin, he being, by 
his ature, incapable of any grace, becauſe he ever 
is the enemy of God, and the object of his cxecra- 
tion, the infinite goodneſs of God never lets itſelf 
extend to him; and he is incapable to participate 
even in the grace of redemption. 


Queſtion VII. 


What advantage can we reap in embracing this 
ſyſtem; and in forſaking the old hypotheſis, 
which informs us, that great numbers ſhall be 
damn'd ? That is the opinion we have hitherto fol- 
lowed, why Huld it not prevail to the end of the 
world ? Is 1: not a conſtantly rectiv'd maxim, that, 
in the bulineſs of religion, nothing ought to be in- 
novated ? But, if this ſyſtem be right, here is a 
terrible innovation; how many books muſt be com- 


mitted to the flames! how many ſermons to be 
reform'd !. 


An wer. 


— — — 
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Anſwer. 


The advantages we ſhall reap from the preſent 
hypotheſis are very great, and of a great number; 
but, betore we ſhew them, we ſay, that thoſe of the 
old opinion are far from finding themſclves eaſy 
in it; on the contrary, they are quite otherwiſe. 
In fact, the old- man, the man of fin, was he ever 
more active, than at this preſent time? We fee nothing 
but crimes. It is at preſent, that we may pro- 
nounce, that all the virtues of men are but vices 
diſguis' d. All ranks, and orders, ſeek their own, 
not the things which are jeſus Chriſt's, as St. Paul 
ſaid of his own times, writi.g to thoſe of the city 
of Philippi. Except, from among them, ſome few 
who hold their integrity, feli-intereſt is the firſt mo- 
ver that ſets all a going. The fear of hell- fire is not 
able to effect that which ought only to be the con- 
ſequence of the love of God. In the old hypo- 
theſis, to ſave a ſmall number of the elect, the 
reſt of mankind muit be damn'd; and, as ever 
ſet among chriſtians is greatly oppoſite, Paradiſe 
muſt be thought of a very narrow compaſs, and 
Hell a place moſt immenſe; which is viſibly con- 
trary to the diſpoſition of things God has manifeſted 
in the univerſe; and that is a proof, that the views 
of God are not ſuch as they are ſuppoſed to be by 
the old ſyſtem, | 

We ſhall ſhew, in the following article, the ad- 
vantages of our new ſyſtem in reference to what 
is alledg' d, that, in the matter of religion, nothing 
ought to be innovated. That is true, as to the 
tenets of faith, and to whatever has been declared for 
incontravertible, by the Church ; but ſhe was not 
able, in her firſt aſſemblies, to ſettle all that related 
to the faith. In proportion to her doubts, difficul- 
ties and contentions aroſe, about ſome places of the 
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ſcriptures, and created diviſions; ſo that it became 
neceſſary to aſſemble, from time to time, councils, 


ſynods, or convocations, to define the true ſenſe of 


thoſe paſſages which particular men had diverſly 
interpreted. Certain it is, that there ſtil] remain 
many points to be explain'd; and difficulties, that 
require to be clear*d up. 


* — 


ARTICLE XV. 
Advantages that Men gain by this Hypotheſis. 


HIS ſyſtem, without unſettling any thing in 
the eflential practices of religion, forces us, 
as it were, to cheriſh an ardent and grateful love 
for God ; for having deliver'd us from the bondage 
of Satan, and given us an aſſurance of Heaven, by 
the grace of redemption, without regarding our me- 
rits, or the corruption we were involy'd in by the 
ſin of Adam. | 


It excites us to admire the wiſdom of God, for 


his having found means ſo ſure to fave all men, in 
letting them fall in Adam, to raiſe them again in 
Jeſus Chriſt, to whom they all are juſtified, without 
diſtinction of people, or nation; whereas, in the 
old ſyſtem, it cannot be made appear, that God 
has ſufficiently provided for the ſalvation of an infi- 
nite number of infants who are dead throughout the 
univerſe, and die daily, before the age of ratio- 
nality, without baptiſm; and concerning whom, 
according to the old ſyſtem, it is, at leaſt, a doubt 
whether, under that circumſtance, they can' be ad- 
mitted to a ſtate of felicity in the next world; and 
that, from no fault of their own. Let it be re- 
marked, that the number of thoſe is, at leaſt, as 

great 


— 
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great as that of all the reſt of mankind, if it be con- 
ſider'd that commonly more die before ſeven or eight 
years old, than live to that period ; and that there 


is nat a ſixth part of all the earth where the ſacra- 


ment ct bap'iim is in ule, 

This new lyſtem eſtabliſhes a perfect charity 
among men of whatever condition, or religion ; 
makes them regard one another, as children of the 
ſame Father, and as perſons they are to live with, 
for an eternity, in Heaven; fo that however much 
a ſinner, and corrupted a man may be, I diſtinguiſh, 
in him, the old-man from the new-man ; I abhor 
the firſt, and love the ſecond, and with compaſſi- 
on ſee him ſubject, in this life, to the wickedr.eſs 
of the old man, from whom, however, | am per- 
ſuaded he will one day be ſeparated ; and therefore 
it is, that, in whatever faith a man dies, I look not 
on him as a fre-brand of Hell, becauſe he was not 
a Chriſtian, or a good liver. 

I ſee nothing damnable in him but the old-man 
and I believe that the new-man, the inward- man, 
is ſaved by the participation he has in the redemption 
of Jeſus Chriſt. 

In that, I perceive the immutability of God, in 
the real deliga he had to create men for Heaven, 
and to ſave them all, after they had unhappily fallen 
by the fin that render'd them unworthy of the beati- 
tude to which they were appointed. 1, with humble 
gratitude, adore ſo gracious a Father, who is ne- 
ver incenſed againſt his children; and who, if he 
chaſtens them for their faults, does it in ſuch a 
manner as not to deprive any of them of his tender- 
neſs for them ; and who 7s not angry for ever, but 
with the old-man. | 

This ſyſtem baniſhes from the minds of men the 
fear of death; it makes us look it in the face as the 
expedient to put us in a ſtate to ſee God, and our 
Redeemer ; it frees us from the fervile dread of 

eternal 
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eternal pains; and inſpires us only with a filial fear 
of God. fill'd with love and acts of thankfulneſs. 

Liberty is the richeſt preſent that can be beſtow?d 
on human nature; yet the old ſyſtem leads us to 
believe, that nothing ſo pernicious could be granted 
to mankind ; as if it were that liberty that is the 
cauſe, that, of thirty perſons, twenty-nine, at leaſt, 
are damn'd ; but the preſent ſvſtem ſhews us how 
precious that liberty is; it makes us ſce that it is 
a preſent worthy of God; and «nat it cannot but 
contribute to our happineſs, in putti g us in a way 
to be benefited by it, if wedo our utmoſt to obtain 
the grace of ſuperabundance, to augment our glory 
in Heaven, it not being in our power to uſe that 
liberty ſo, as to deprive us of the felicity that is the 
fruic of our redemption ; the only uſe, therefore, 
we can make of it is, to acquire the high degree 
of happineſs that is the prize of the right uſe of 
the grace of ſuperabundance; and not, that it can 
any way make us loſe that which is acquir'd for 
us by the grace of redemption, which is an inamiſſible 
gift of God. 

By this ſyſtem, the inward-man can continua!ly 
ſee, in this world, a true image of Paradiſe. He 
may for that purpoſe, by an operation of the mind, 
abſtract from all mankind the old-man, the man 
antichriſt, and then there will remain only happy 
men, every one of whom will be ſatisfy'd with his 
condition, without envying that of others. Such 
a contemplation of the preſent ſtate of men upon 
earth, will naturally furniſh him with a very ſenſible 
idea of the ſtate of happineſs which all men enjoy 
in Heaven, The great number of the vulgar, may 
repreſent thoſe on whom Heaven is beſtow' d only 
in virtue of the grace of redemption ; the different 
condition of men, elevated to different degrees of 

re-eminence, and to the ranks of honour, delineate 


the different degrees of glory which is the *.* 
| 0 
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of the grace of ſuperabundance, in proportion to the 
good uſe thoſe make of that grace, who are more 
or leſs raig'd to dignities ; the potentates and princes, 
will figure to him the choſen veſſels, who, by 
the uniformity and ſanctity of their lives, and by 
the practice of virtue, have overcome the corrup- 
tion of the old-man, and have ſet themſelves above 
the allurements of the luſts of the fleſh. This is 
the image of the beatitude men enjoy in Heaven; 
which, at preſent we only ſee darkly, the old-man 
interpoſing a cloud, and cauling the obſcurity. 

This ſyſtem, delivering us from the dreadful 
apprehenſion the uncertainty of our Salvation, in the 
old hypotheſis, begets in us, fills us with con- 
ſolation and joy. It makes, that we may ſay, with 
St. Paul, I am perſuaded, that neither death, nor 
life, nor angels, nor principalities, nor powers, nor 
things preſent, nor things to come, nor height, nor 
depth, nor any other creature, ſhal! be able to ſepa- 
rate us from the love of God which is in Chriſt Jeſus 
our Lord, Rom. viii. 38, 39. 

We have no reaſon, therefore, for any other 
fear, than that of not improving the grace of ſuper- 
abundance beſtow'd on us. It is to that fear St. Paul 
excites us, when he tells us, Ve muſt work out 
our 228 with fear, and trembling; and he 
himſelf fear'd he was wanting in that particular, in 
ſaying, he was afraid leſt, after inſtructing others, 
he himſelf, ſhould be accounted a reprobate. 

Let us moreover obſerve, that by our ſyſtem, it 
is eaſy to conciliate opinions that, in the ſchool- 
divinity, appear very oppoſite, and occaſion endleſs 
diſputes z for in this Treatiſe, it is ſeen that they 
are only founded on ambiguity. 

For example, on the doctrine of predeſtination 
to glory, he who ſays, that it is decreed before the 
previſion of the merits of the predeſtinated, would 


be right, if he means the glory that anſwers to the 
; grace 
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grace of redemgien; and he who ſays, that it is 
not decreed till after a previſion of the merits of the 
perſon predeſtin'd, is right too, if he means the 
glory that anſwers to the grace of ſuperabundance 
and ſo, they find they both agree, and have no real 
Cauſe of contention. In the ſame manner, he who 
. fays, that good works. are neceſſary to ſalvation, is 
right, it by ſalvation, he means the happineſs that 
anſwers to the grace of ſuperabundauce; and it is fo, 
the definition of the church on that head is to be 
underſtcod ; but that does not hinder but that he who 
ſays, that good works, are not neceſſary to ſalva- 
tion may likewiſe be right, if he means by ſalvation, 
the happineſs that anſwers to the grace of redemption, 
which is a pure and ablolute gift of God, in virtue 
of the merits of Jeſus Chriſt ; which, in ſome re- 
ſpects, are the good works of all men ; ſeeing they 
were done for them. 

In fine, this hypotheſis yields a wonderful faci- 
lity to explicate readily an infinite number of places 
in the holy ſcripture; and ought to be our great 
conſolation, becauſe of the hopes we conceive by it, 
that God will ſeparate us from the old-man, to 
place us in his kingdom ; where, without except- 
ing one ſingle man, he will be, as St. Paul ſays, 
all in all. 


To him ho ſitteth on the throne, and to the 


Lamb, be bleſſing, and honour, and glory, 
and power, for ever and ever. Amen. 


A poor 


r. 


Poor woman, ſear Ma Urachm ſhe had 

loſt, turns every thilſg in the houſe up- ſide 
down, before ſhe found it in the confuſion of that 
diſorder, ſhe ſpies the drach ; and preſently cries 
out, what good fortune? I fear'd this drachm was 
loſt ; thank Heaven, i fee it again. Come, 
my friends, I have found my treaſure ; come, and 
do all you can, to rejoice wich me. 


It is thus that now, diſconſolate nature finds, in 
this Treatiſe, a drachm that was loſt, HEAVEN 
OPEN TO ALL MEN! A verity that, for 
ages, has lain hid. At length, it is found. 


Men, and angels, ſing to the ETEKNAL ! 
immortal praiſes. 
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